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SD 
PROLOGUE 


Praise be to Allah that is due from all grateful believers, a fullness of praise for all 
his favours: a praise that is abundantly sincere and blessed. May the blessings of 
Allah be upon our beloved Master Muhammad, the chosen one, the Apostle of 
mercy and the seal of all Prophets (peace and blessings of Allah be upon them 
all); and upon his descendants who are upright and pure: a blessing lasting to the 
Day of Judgment, like the blessing bestowed upon the Prophet Ibrahim (alaihis 
salam) and his descendants. May Allah be pleased with all of the Prophetic 
Companions (Ashab al-Kiram). Indeed, Allah is most worthy of praise and 
supreme glorification! 


The Sahih of Imam Muhammad ibn Isma'il al-Bukhari (d. 256 AH) is the most 
significant, illustrious, and most dependable Hadith collection for the Muslim 
Ummah; in particular, Sunni Islam. Sahih al-Bukhari is the prime hadith 
collection to be consulted for many facets of the blessed life of the Prophet 
(Sallallahu alaihi wa sallam), religious laws (Ahkam al-Sharia), worship (Ibada), 
Islamic beliefs (aqa'id) and so on. Due to its prestige the text of the Sahih has 
been verified and selecting the most precise wording is required when ascribing 
narrations back to the Prophet (Sallallahu alaihi wa sallam), his Companions, the 
sub narrators and Imam al-Bukhari too. 


In this work a presentation of a figurative interpretation (ta'wil) attributed to 
Imam al-Bukhari shall be proffered and analysed utilising historical quotations, 
and most importantly from a number of original handwritten manuscripts of 
Sahih al-Bukhari spread over a few centuries. The latter practice is significant 
and momentous as the crux of this attribution to Imam al-Bukhari has been 
negated by some due to their claim that the ta'wil is absent from the original 
manuscripts of Sahih al-Bukhari spread all over the Muslim world, over hundreds 
of years after the time of al-Bukhari, and thus unproven to have originated from 
al-Bukhari. 


In this monograph what was missed or lost to many scholars of the past and 
present with regard to the affirmation of the actual ta’wil shall come to light with 
the bringing forth of a significant batch of manuscripts of Sahih al-Bukhari as 
ultimate testimony. 
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THE HADITHS MENTIONING ALLAH'S 6 
((LAUGHTER)) 


In this monograph the following hadith found in Sahih al-Bukhari under the 
Book of Tafsir (Qur'anic commentary) shall be examined and whether or not 
Imam al-Bukhari made a significant comment after narrating it to his prominent 
disciple Imam Muhammad ibn Yusuf al-Firabri. The hadith in question being: 


| 


‘aie حازم الأ‎ gi WSIS فضیْل 13 غزوان‎ Ws سَامَةَ‎ gie ur malg يَعْقُوبُ بْنْ‎ gis 


عن A‏ وی اله عل ل 
آتی وج رم سول án‏ صَلَى الله «le‏ سل d$‏ 6 5 کور A‏ 


ed Se‏ فَقَالَ وسول الله صلی الله pling ale‏ ألا رل dicat‏ ده GAGs XI‏ الله ad‏ رج 
"WW ov UE EE NO NM‏ 


F. الْعَشَاءَ‎ cadi ما عندي الا فوت الصَبْية قال فَإِذَا أَرَادَ‎ dus cJ é لا تدخریه‎ lass 


rs 


١ gable dus‏ ترا وَنَطُوِي ii Val‏ ففعلت م oo d‏ على رَسُول ee dn‏ ال 
وَسَلّمَ Ad Qi‏ عجب الله عر وج وجل أ ل ین فلاب وفلائة Se dM d$‏ وَجَلَّ 
( وَيُؤْئرُونَ عَلَى آنفسهم ولو OF‏ ِم حصَاصة ]. 
The above was translated as follows by three different translators:‏ 
Muhsin Khan edition' of Sahih al-Bukhari:‏ 1 
Narrated Abu Huraira:‏ 


A man came to Allah's Apostle and said, "O Allah's Apostle! I am suffering from 


" 


fatigue and hunger." The Prophet sent (somebody) to his wives (to get 
something), but the messenger found nothing with them. Then Allah's Apostle 
said (to his companions). "Isn't there anybody who can entertain this man 
tonight so that Allah may be merciful to him?" An Ansari man got up and said, 
"I (will, entertain him), O Allah's Apostle!" So he went to his wife and said to her, 
"This is the guest of Allah's Apostle, so do not keep anything away from him." 


She said, "By Allah, I have nothing but the children's food." He said, "When the 


! See - http://qaalarasulallah.com/hadith View.php?ID=4731 or 


https://hadithcollection.com/sahihbukhari/sahih-bukhari-book-60-prophetic-commentary-on- 
the-quran-tafseer-of-the-prophet-PB UH/sahih-bukhari-volume-006-book-060-hadith-number- 
411 

See the published edition (Darus Salam, 6/342-343) 
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children ask for their dinner, put them to bed and put out the light; we shall not 
take our meals tonight," She did so. In the morning the Ansari man went to 
Allah's Apostle who said, "Allah was pleased with (or He bestowed His 
Mercy) on so-and-so and his wife (because of their good deed)." Then Allah 
revealed: 'But give them preference over themselves even though they were in 
need of that.' (59.9) 


2) Aisha Bewley edition? of Sahih al-Bukhari: 


4607. It is related that Abu Hurayra said, "A man came to the Prophet, 
may Allah bless him and grant him peace, and said, 'Messenger of Allah, I 
am afflicted by great hunger.' So, he sent to his wives and he did not find 
any [food] with them. The Messenger of Allah, may Allah bless him and 
grant him peace, said, Who will give this man hospitality tonight? A man 
of the Ansar stood up and said, 'I will, Messenger of Allah.' He went to his 
family and said to his wife, "The guest of the Messenger of Allah, may Allah 
bless him and grant him peace! Do not hold anything back.' She said, 'By 
Allah, I only have the children's food.' He said, When the children ask for 
supper, put them to sleep and put out put the light. We will bind our 
bellies tonight.' She did that. In the morning, he went to the Messenger 
of Allah, may Allah bless him and grant him peace, who said, 'Allah 
Almighty was pleased with - or smiled on - so-and-so and the woman 
so-and-so.' Then Allah revealed, "They prefer them to themselves even if 
they themselves are in want.' (59:9)" 


3) Mohammad Mahdi al-Sharif edition? of Sahih al-Bukhari: 


4889- Abu'huraira "Allah be pleased with him" narrated: A man came to The 
Messenger of Allah “Allah’s blessing and peace be upon him" and said: “O 
Messenger of Allah! I was afflicted with a severe hunger." The Prophet "Allah's 
blessing and peace be upon him" sent to his wives (to bring something for that 
man to eat) but they said that they had nothing except water. Then Allah's 
Apostle "Allah's blessing and peace be upon him" said: "Who will take this 
(person) or entertain him as a guest?" An Ansari man said: "I will do." So he 
took him to his wife and said to her: "Entertain generously the guest of Allah's 
Apostle "Allah's blessing and peace be upon him"." She said: "We have got 
nothing except the food of my children." He said: “Let your children sleep if 
they ask for supper. Then put out the light, and we shall not eat our meal 
tonight." She did so. In the morning the Ansari went to Allah's Apostle "Allah's 
blessing and peace be upon him" who said: "Tonight Allah laughed|at (the good 





? See - http;//bewley.virtualave.net/bukhari33.html 
3 Published by Darul Kutub IImiyya, Beirut, Lebanon (2/597-598) 


Page 6 of 128 





deed of) so-and-so (the man), and so-and-so (his wife)." Then Allah revealed: 


"But give them preference over themselves, even though poverty was their 
(own lot). Those saved from the covetousness of their own souls, they are the 
ones that achieve prosperity." (9) 


The key word in Arabic under discussion and examination is the word - Ge» 





(dahik), which literally means laughter. One may note that the above translators 
have provided three slightly varying manners of translating the word dahik. The 
late Muhsin Khan? (d. 2021) gave it a figurative translation/interpretation, while 
Aisha Bewley and Mohammad Mahdi al-Sharif provided a more literal 
translation. What none of these published translations of Sahih al-Bukhari as 
well as the majority of the Arabic published editions have mentioned is the actual 
comment of Imam al-Bukhari in explanation of what the word dahik meant to 
him personally. 


Note, the vast majority of the published editions have relied on a few recensions 
(nusakh) of Sahih al-Bukhari which did not transmit the comment of al-Bukhari 
and of the later handwritten manuscripts, a lot of them relied on the Imam al- 
Yunini* (d. 701 AH) edition which did not utilise the more precious manuscript 
copy of Sahih al-Bukhari collated by Imam al-Hasan al-Saghani (d. 650 AH). This 
monograph will set out to demonstrate that authoritative manuscripts of Sahih 
al-Bukhari did have a comment from al-Bukhari in terms of a figurative 
interpretation (ta'wil) of the word - dahik, and to al-Bukhari it actually meant 
that it is Allah's divine mercy (al-Rahma). The reason why some manuscripts did 
not have the ta'wil will also be explored later on. 


There were two ways in understanding the narrations pertaining to the attributes 
of Allah (Sifat). The first, often called the general way of the pious predecessors 
(Salaf), is to refrain from interpretation (ta'wil) and to consign the meaning of 
the Sifat to Allah (tafwid). The second option, is to reinterpret the text 
figuratively (ta’wil) to mean something other than its plain sense (zahir) or literal 
sense (haqiqa). 


^ He was from the Salafi sect. 

5 See the following in English - https://hadithnotes.org/a-timeless-tale-of-erudition-al-yunini- 
and-his-proverbial-manuscript-of-%E1%B9%A3a%E1%B8%ASi%E1%B8%AS -al-bukhari/ 
And https://www.nujuminstitute.com/yuninis-transmission-of-sahih-al-bukhari/ 

Also, an orientalist by the name Rosemarie Quiring-Zoche wrote an article entitled - HOW AL- 
BUHARI'S SAHIH WAS EDITED IN THE MIDDLE AGES: 'ALI AL-YUNINI AND HIS 


"RUMUZ". Available here - https://www.jstor.org/stable/41608448 
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The Hanafi scholar known as Imam Ali al-Qari (d. 1014 AH) stated in his ۲ 
al-mafatih sharh Mishkat al Masabih’: 


From the sayings of Shayh al-Rabbani Abu Ishaq al-Shirazi, Imam al-Haramayn, 
al-Ghazzali and other than them among our Imams, it is known that both 
methods agree on leaving out the apparent meanings, like for the [terms] mgji, 
sura, shakhs, rijl, qadam, yad, wajh, ghadab, rahma, istiwa ‘ala l-'arsh, al-kaoun fi 
l-sama, [literally: coming, image, person, leg, foot, hand, face, anger, mercy, 
being established over the Throne, being in the Sky] and other than that among 
all the expressions which, if taken literally lead to things which are considered 
unbelief (kufr) by consensus (ijma? [...]. The whole of the Salaf and of the Khalaf 
have agreed upon leaving out the literal meanings but they diverged over [this 
issue]: do we simply leave the literal meaning, believing in the fact that God is 
attributed with what befits His Greatness and Perfection, without making any 
other interpretation (ta'wil)? And this is the way of most of the Salaf, which is a 
"ta wil ijmali" (a general interpretation); or do we interpret with something else, 
which is the way of most of the khalaf, and which is a detailed interpretation 
(ta wil tafsili)? 


They (i.e. the khalaf) were not aiming at contradicting the Pious Predecessors by 
doing so, may God protect us from supposing such a thing from them! However, 
they were compelled by a necessity in their times with the multiplicity of 
anthropomorphist's, of Jahmis? and other than these two groups among the 
deviated groups and their control over the minds of the masses. They meant, by 
this [i.e. by their detailed interpretations] to answer their heresies, but many of 
them also warned: "Had we been upon what the Pious Predecessors were upon 
in terms of purity of the beliefs and the non-existence of heresies of their times, 
we would not have delved into the interpretation of anything [...]." 


I have learned that Malik and al-Awza'i, who were both among the greatest 
[scholars] of the Salaf have interpreted [some] hadith in detail and so did Sufyan 
al-Thawri who interpreted the "istiwa 'ala l-'arsh" as His Order (...). Some of the 
salaf and of the khalaf said that the one who believes in a direction [for Allah] is 
a non-Muslim, as has been narrated by al-'Iraqi,? who said that this was the 
opinion of Abu Hanifa, of Malik, of al-Shafi‘i, of al-Ash‘ari and of al-Bagillani." 


€ Vol. 3, pp.299-300 (Beirut: Dar al-Fikr, 1992). Quoted by N. Nahouza in her doctorate entitled 
Contemporary Wahhabism rebranded as Salafism: the issue of interpreting the Qur'anic verses 
and hadith on the Attributes of God and its significance (p. 44). 

7 The followers of Jahm ibn Safwan who nullified the divine attributes. Imam Abu Hanifa said: 
"Two depraved opinions have reached us from the East, those of Jahm [ibn Safwan], the 
nullifier of the divine attributes, and those of Muqatil [ibn Sulayman al-Balkhi, the likener of 
Allah to His creation" (Siyar a‘lam al-nubala of al-Dhahabi, 7.202). 

*'This is Imam Zaynud-Din al-Iraqi (d. 806 AH), who was the Muhaddith of his age and teacher 
of al-Hafiz ibn Hajar al-Asqalani. 
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COMMENTARY OF WHAT DAHIK (‘DAHIK’) MEANT TO 
IMAM AL-KHATTABI (d. 388 AH) 


The 5th century Hadith scholar known as Imam Abu Bakr al-Bayhagi (d. 458 
AH) has mentioned the ta'wil of al-Bukhari on what dahik meant in his work on 
Islamic beliefs related to the Names and Attributes of Allah, under the title, Kitab 
al-Asma wa' Sifat. He has mentioned it from Imam al-Bukhari in two places of 
the named book: 


2/72, no. 643: 


á 


iSi Uta HE‏ في ابر MS‏ وی dnd‏ عَنْ مد بن coe ES ete‏ ره اله d‏ قَالَ: Gray‏ الضَحخك 


EAEE 


Meaning: 


“As for the laughter (al-dahik) mentioned in the report, al-Firabri narrated from 
Muhammad ibn Ismail al-Bukhari, may Allah have mercy on him, that he said: 


‘the meaning of laughter is (divine) mercy." 


Also, from 2/401-402, no. 978:‏ 
Aad ab ui Get — 978‏ آنا و odd KS‏ نا AT‏ بن abd‏ نا عَبْدُ of GAD‏ مَعْمَرٌ عَنْ as‏ 
una‏ قال: هَذَا ما i655. gi We‏ قال: قال ر I de dn dy‏ وَسَلَّم: «يَضْحَكُ الله نَعَا تا إلى a5‏ 
یقن WSIS BT lei‏ يذخل LI‏ . قالوا: a$‏ 6 سول GAN‏ قال: V rib‏ فلج ات og s‏ 2 
ue‏ الاغر OLY d) ands‏ ثم dad‏ في uo‏ اله ARS‏ . روه سم في العتحیح عن GBB‏ رافع» 
عن GAD‏ قال gi‏ لمان cae‏ رَحمَهُ n‏ 3$ «یَضَحك الله سُبْحَائَهُ» . الصّحِكُ الذي gji‏ £33 
eins adie‏ ال أو gaja‏ الط Ge‏ جائز dn Je‏ آص:402] udo Se uia 485 e$ 5e‏ 
Ely‏ هو مق ضر qi ig ig A so vd dd aO‏ وَمَعْنَاهُ في صِفة $e à‏ 
des‏ الاخباز oe‏ الرَصَى بففل آحدهناء tjs SU uiis‏ عَلَى صنیعهما A‏ مَعَ اختلاف Kag‏ 
وَتَبَايْنِ مَقَاصدها. قال: "uis‏ هذا ما رَوَاهُ gl‏ عَبْدٍ GI dit‏ في مَوْضِع AT‏ من هَذَا الکتاب 
9 - يعني OIG‏ مد بن aset ads duce‏ و ace‏ الله مد بْنْ gU cogi‏ بْنْ مد نا 
Sh‏ نا عَبْدُ اله ب M‏ فُضَيْلٍ بن غزوان. عن اي حازم عَنْ أي هُرَيْرَة رضي الله عَنْهُ: OF‏ رجلا آتی 
Le cu‏ الله pling cle‏ فبعت ای نسانه فَقُلْنَ: ما عندت إلا الْمَاءُ. فَقَالَ رَسُولُ الله Aio‏ الله plas ade‏ 


«مَنْ يُضِيفُ هَذَا؟» فَقَالَ 24 من aS‏ : أنا. ad‏ به إلى امرأتهء فقال: أكرمي صَيْفَ رَسُولٍ الله hae‏ الله 
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aag ade‏ فَقَالَتْ: ما عندن الا فوث PRU JS ouai‏ لامع ای وَنَوَمِي eio‏ إِذَا 


o$45 $4 


Jass‏ رنه Wale‏ یکلا «digo GUS‏ ما أَصْبَّحَ عدا عَلَى سول الله صَلَّى الله عَلَيْهِ das‏ فقال: «لَقَدْ 
Une‏ الله ALN‏ .أو Cont‏ .من فَعَالِكُمَا» . وَأَنْرَلَ الله $e‏ 265 )5,585 عَلَى آنفسهم وَلَوْ as OF‏ 
cota‏ [الحشر: 9[ iei tly.‏ في الصّحيح عَنْ Vall Mes odd‏ من ade‏ أي fatal‏ عن فُضَيْل 
وَأَخْرَجَهُ ملع من cl atl‏ عَنْ فُضَيْلٍ وَقَالَ بَعْضْهُمْ في Lun‏ «عجب» . d$‏ [ص:403] «deca! S3‏ 


BRS‏ .6 نر ديع i cap‏ علي نف ا 


‘held ede Js cts "T de 4i jeri الصّحك من دوي‎ ol mer Bi “er glad 


قبول الْوَسِيلَةَ و ensis acl yw‏ يُوصَفُونَ عند Daal‏ بالبشر Ad SSS ced urs‏ في 
din ena «5‏ إلى BY «ich thal a el eode‏ موجب الضّحك وَمُقْتَضَاهُ 


Most of the above translates? as follows: 


It is narrated that the Prophet # said: “Allah laughs at two men one of whom killed the 
other, but both enter Paradise. One fights in Allah's cause and 15 killed, then Allah 
relents towards the other and guides him to Islam, then he fights in Allah's cause and 
gets martyred.”!° Abu Sulayman al-Khattabi!! said concerning the words “Allah 
laughs”: 


There is a kind of laughter which seizes people when joy or amusement overcome them. 
It is not allowed to apply such laughter to Allah, and it is negated from His Attributes. 
[His laughter] is but a similitude coined for the deed that counts among human beings 
as a cause for astonishment, so that when they see it, they laugh. Its meaning as Allah’s 
attribute is to inform of His good pleasure as the deed of one of the two men and His 
acceptance of the other followed by the translation of both to Paradise for what they 
did, despite the difference in their respective circumstances and intents. Corresponding 
to the above is what Bukhari narrated whereby someone visited the Prophet who said: 
“Who will host this man?” Whereby one of the Ansar said: “I will.” The latter rushed 
to his wife and told her: “Provide generously for the guest of Allah’s Messenger 3." 
She replied: “We only have the food of the children.” He said: “Prepare the food then 
light the candle and put the children to bed at dinner-time." She did as he said then got 
up to tinker with light and put it out, and she and her husband pretended to eat but 
remained hungry that night. The next morning, they went to see the Prophet # and he 
said: “Last night Allah laughed or was astonished [the narrator hesitated] at what you 
two did.” And Allah revealed the verse: (They put others above their need though 


? As translated in the following work: Al-Bayhaqi's Divine Names and Attributes (al-Asma' 
wal-Sifat). Excerpts (pp. 47-49, GF Haddad, Damascus, 1998). 

Narrated from Abu Hurayra by Bukhari and Muslim. 

۱۱ He died in 388AH and wrote one of the earliest commentaries to Sahih al-Bukhari. See 
below for exactly how al-Khattabi quoted the ta’wil of dahik from al-Bukhari in response to 
incompetent researchers of this age. 
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poverty become their lot? (59:9). Al-Bukhari said that the meaning of laughter (al- 
dahik) here is mercy (al-rahma). 


[Abu Sulayman said: The saying of Abu Abdullah", this interpretation is close to true, 
and much closer yet, and more probable, is that of good pleasure (al-rida). It is known 
that laughter on the part of those possessing judgment denotes good pleasure and joy. 
It is the first sign that they accepted the entreaty made to them, the preliminary to the 
success of the petitioners. Generous and benevolent people, when solicited, are de- 
scribed as showing good humour and amiability. That is also the meaning of “Allah 
laughs at two men": that is, He lavishes His generosity upon them, for that is the 
necessary cause of the laughter and its necessary conclusion. 


End of quotes. 


Towards the end of this monograph the views of other prominent scholars like 
Imam Ahmed ibn Hanbal and Imam ibn Abd al-Barr al-Maliki shall be presented 
on the ta'wil of dahik. 


12 This is the kunya (agnomen) of Imam al-Bukhari. The portion in the square brackets was left 
untranslated by the translator but is found in the actual Arabic quotation as highlighted above 
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CONTEMPORARY DENIAL OF THE TA'WIL ATTRIBUTED 
TO IMAM AL-BUKHARI 


In recent decades some people who ascribe themselves to the way of the Salaf by 
calling themselves Salafis have attempted to demean and dismiss the above 
ascription of the ta'wil of dahik to Imam al-Bukhari in various languages. In the 
Arabic language there are several examples that may be referenced. Examples 
include: 


1) Thelate Muhammad Nasirud-Din al-Albani (d. 1999) who is admired 
by some factions of Salafism as being the Muhaddith al-Asr (Hadith 
scholar of the age) mentioned the following in his Silsalat al-Ahadith as- 
Sahiha (7/807): 


(تنبيه هام) : ذكر البيهقي في "الأسماء"- fend‏ هذا الحديث وبُعيده- عن 

الخطابي أنه قال: 

"قال البخاري: معنى الضحك: الرحمة "! 

فأقول في هذا العزو للبخاري نظر؛ لأنه معلق منقطع. لم يذكر الخطابي ولا البيهقي مستنده في ذلك. ولأن أعلم 
الناس بالبخاري- ألا وهو الحافظ العسقلان- ۸ يقف عليه؛ فقد قال عقبه: 

"قلت: dy‏ أر ذلك في النسخ التي وقعت لنا من البخاري ". 


Translation of al-Albani’s words: 


"(Important warning): Al-Bayhaqi mentioned in ‘al-Asma’ — shortly before this hadith 
and soon after it — from al-Khattabi, that he said: 


Al-Bukhari said: The meaning of al-Dahik (laughter): al-Rahma (The divine mercy)! 


So I say in attribution of this (ta’wil) to al-Bukhari, it needs looking into, for it is 
suspended and disconnected.’ It was not mentioned by al-Khattabi nor by al-Bayhaqi 
in a dependable way, because the most knowledgeable of people with regard to al- 
Bukhari — which is al-Hafiz al-AsqalaniP - he did not stand on it, and said in comment 
of it: 


13 Meaning it is allegedly a mu'allaq narration because the ta’wil has been attributed to al- 
Bukhari without giving a fully connected chain of transmission. 

'4 Meaning it has an alleged break in the chain of transmission between al-Khattabi and 
Muhammad ibn Yusuf al-Firabri the transmitter of the most famous transmission of Sahih al- 
Bukhari. See the quotes below from a female Salafi called Umm Abdullah who used this line 
of argumentation to discredit the attribution of the ta’wil back to al-Bukhari. 

15 He meant al-Hafiz ibn Hajar al-Asqalani (d. 852 AH) who wrote a large and famous 
commentary on Sahih al-Bukhari known as Fath al-Bari. 
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I say: ‘I did not see that in the manuscript copies that occurred to us from al- 
Bukhari 6 


Note, al-Albani’s claim that the chain of transmission is disconnected shall be 
disproven in this monograph. As for al-Hafiz ibn Hajar not seeing it in some 
manuscripts of Sahih al-Bukhari that he had in his possession then this is not a 
denial of the actual ta wil from al-Bukhari. He did not negate its existence in 
manuscripts that predated his time or reject what al-Khattabi ascribed back to 
al-Bukhari via the route of the latter's prominent disciple known asl-Firabri. In 
this work it will be demonstrated that the ta'wil was actually mentioned by al- 
Khattabi with his own fully connected chain of transmission back to al-Bukhari, 
and that there are manuscripts with the ta'wil after al-Khattabi's time, from Ibn 
Hajar al-Asqalani's time, and well after his time too. 


2) A Kuwaiti writer known as Faysal al-Jasim wrote a work entitled al- 
Asha'ira fi Mizan Ahlus Sunna" in reply to a work by two Ash'ari writers 
entitled: Ahlus Sunna al-Asha’ira - Shahada Ulama-il-Umma- wa 
adillatuhum" ["The Ashari's are The People of the Sunna - The Testimony 
of the Scholars of the Umma and their Evidences]'® by Hamad al-Sinan 
and Fawzi al-Anjari. 


In the latter work, al-Sinan and al-Anjari stated on pp. 195-196: 


Imam al-Bayhaqi, may Allah have mercy upon him, said in his book Al- 
Asma wal-Sifat'?: 


Chapter: What has been mentioned regarding ‘laughter’... Abu Hurayra 
related from the Messenger of Allah 3€ who said: “Allah laughs at two men, 
one of whom kills the other and both enter Paradise..." 


Imam al-Bukhari said: “The meaning of ‘laughter’ (here) is mercy." 
Abu Sulayman (al-Khattabi) said: “The statement of Abu Abdillah (al-Bukhari) 


is approximate, but interpreting it as pleasure for their action (the action of two 
men) is closer and more appropriate. It is known that laughter from those of 





16 This is in Fath al-Bari (8/632). 

17 See a response to him from the year 2008 in an article compiled by this writer for another 
example of ta’wil recorded in Sahih al-Bukhari - https://www.darultahgiq.com/tawil-of-al- 
kursi-to-mean-ilm-knowledge/ 


'8 Available here with the translation of Abdul Aziz Suraqah - 
https://sunnipubs.com/products/ahl-al-sunna-the-asharis 


I? P, 470 
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discernment indicates pleasure, and that smiling and jubilance from them 
indicate the acceptance of the means of approach, and that they are the 
precursors to the fulfilment of requests. The people of nobility, when asked, are 
described with smiling and a cheerful countenance, hence the meaning of his 
statement: "Allah laughs at two men..." is that He bestows them with bountiful 
giving because that is what ‘laughter’ entails and implies 


Al-Hafiz ibn Hajar” supported the view of al-Khattabi and the notable 
knowers of Allah. He said: "Another proof that indicates that the intended 
meaning of ‘laughter’ is pleasure is that it is made transitive by the 
governing particle ila (to/at). You say: 'So and so laughed" at (ila) so and 
so' if he smiled at him, manifesting pleasure with him.” 





In reply to the above, al-Jasim said: 
زعم الأشعريان أن البخاري قد تأول صفة الضحك لله تعالى فنقلا عن البيهقي في الأسماء والصفات أنه قال:‎ 
(قال البخاري: معنى الضحك الرحمة .... ) اه.‎ 


والجواب: أن هذا لا یثبت عن البخاري لعدة أمور: 


أولة: أن البيهقي aile‏ عن البخاري ولم يسنده فقال: (أما الضحك المذكور في الخبر فقد روى الفربري عن محمد 


بن اماعیل البخاري AM)‏ الله أنه قال: "معنى الضحك فيه الرحمة"). 

ولعله أخذه عن الخطابي في أعلام السنن حيث قال بعد حديث الأنصاري وامرأته وفيه: "لقد عجب الله أو 
ضحك من فلان وفلانة dE.‏ (قال أبو عبد الله : ow‏ الضحك: hem JI‏ وهذا من رواية الفربري» ليس عن ابن 
معقل) (1) اه. 


)1( أعلام السنن (2/ 1367( 


قال ابن حجر في الفتح معلقاً: (قلت: ول أر ذلك في النسخ التي وقعت لنا من البخاري) (1) اه. 
(1) فتح الباري (8/ 501) 


The above was put out in English by Abdul Haqq al-Ashanti, and disseminated 
under the title: The Ash'ari's In The Scales of Ahlus Sunnah (p. 117) as follows: 


20 Under hadith no. 2826 of Fath al-Bari 
?! Fath al-Bari (6/486). Ibn Hajar's words in Arabic being: 
إليه طلق‎ 43 gi على أن المراد بالضحك الإقبال بالرضا تعديته ب " إلى "۰ تقول: ضحك فلان إلى فلان. إذا‎ ass قلت‎ 
الوجه مظهراً للرضا به‎ 
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The two authors claim that al-Bukhari made ta’weel of the Allah’s Attribute of Laughter 
and they transmit from al-Bayhaqi in al-Asma’ wa's-Sifat that: “al-Bukhari said: the 
meaning of Laughter (ad-Dahk) is Rahmah (Mercy)." 


Answer: This is not verified from al-Bukhari for a number of reasons: 
Firstly: al-Bayhaqi attributed this to al-Bukhari without a chain of transmission saying: 


As for the Laughter mentioned in the narration then it has been reported from al- 
Farabi? from Muhammad bin Isma’eel al-Bukhari (rahimahullah) that he said: “the 
meaning of ad Dahk is Rahmah.” 


It may be the case that he took this from al-Khattabi who in A’lam us-Sunan stated after 
mentioning the hadeeth of al-Ansari and his wife: 


“Allah marvels at, or laughs at, so and so”: Abu Abdullh said: the meaning of laughter 
is mercy and this narration is from al-Farabi and not from Ibn Ma’qal”. (1) 


Ibn Hajar commented upon this in al-Fath saying: “I say: I did not see this within the 
copy of al-Bukhari which we have in our possession.” (2) 


Footnotes: 


1 Al-Khattaabi, A’lam us-Sunan (Makkah al-Mukarramah, KSA: Umm ul-Qura’ University, 
1409 AH, Ist Edn., ed. Muhammad bin Sa’d bin 'Abdur Rahmn AI Sa'ood), vol.2, 7 


Translator's note: Ibn Ma'qal died in 295 AH/907 CE 


2 Fath ul-Bari, vol.8, p.501 
Reply: 


Faysal al-Jasim quoted directly from Imam al-Khattabi's A'lam, but for some 
strange reason he did not realise that al-Khattabi did actually mention the 
precise chain of transmission (sanad) going back to al-Bukhari for his actual 
ta'wil of dahik as meaning divine mercy. This shall be demonstrated later on. 


As for what al-Hafiz ibn Hajar mentioned then this does not mean he negated 
the actual ta'wil as shall be shown later. 


3) An Egyptian Salafi writer by the name of Amr Abd al-Mun'im Salim in 
his defence of al-Albani by replying to a Jordanian writer known as Hasan 
ibn Ali al-Saqqaf entitled - La Difa 'anil Albani (p. 142) said: 


22 The translator has erred in transliterating the name as al-Farabi. It is spelt as al-Firabri or al- 
Farabri by different scholars. 
23 His name is transliterated as Ibn Ma’qil and not ibn Ma'qal 
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قلت : هذا ليس بدلیل كاف على إثبات التأويل على الامام البخاري فأين إسناده إلى الفربرى . وأين هو من 
الصحيح . فالفربری من رواة الصحيح . ولقد استحضر ابن حجر - وهو منسوب إلى الأشعرية - عدم صحة 
نسبة هذا القول إلى الإمام البخاري c‏ فقال : في (( الفتح ))(513/8) : (( لم أر ذلك في النسخ التي وقعت لنا 


من البخاري )) 
Translation:‏ 


“I say: This is not enough evidence to affirm the figurative interpretation (ta'wil) 
upon al-Imam al-Bukhari. Where is his?^ chain of transmission to al-Firabri, and 
where is it in the Sahih (of al-Bukhari), for al-Firabri is from the transmitters of 
the Sahih. He has procured (a reference from) Ibn Hajar - who is ascribed to the 
Asharis - with an incorrect attribution of this saying to Imam al-Bukhari. He 
(Ibn Hajar) said in al-Fath (8/513): I did not see that in the manuscript copies that 
occurred to us from al-Bukhari. " 

4) A Saudi writer known as Sulayman al-Alwan also wrote a reply to the 

above named al-Saqqaf entitled Ithaf Ahl al-Fadl. On p. 60 he stated: 


أن ما نقله السقاف عن الإمام البخاري من تأويل الضحك بالرحمة ds da‏ يصح نقل ذلك عن الإمام 
“What al-Saqqaf relayed about Imam al-Bukhari of the figurative interpretation of‏ 


laughter as (Allah's) mercy is wrong, and it is not correct to say that about Imam 
Bukhari, may Allah have mercy on him." 


On p. 61 he quoted the above lines from al-Hafiz ibn Hajar and then boldly 
proclaimed: 


ثم إن تأويل الضحك Az» Ju‏ فاسد؛ لمخالفته للكتاب والسنة وإجماع سلف الأمة 


“Moreover, the figurative interpretation (ta^wil) of laughter as (meaning) mercy is 
corrupt (fasid), because it violates the Book (Qur'an), the Sunna and the consensus 
(ijma) of the Salaf (predecessors) of the Ummah.” 


Reply: 


Indeed, this claim itself is invalid and the reality of Imam al-Bukhari making this 
actual ta'wil shall be demonstrated within the pages below. Additionally, the 
views of other major scholars shall be presented on this matter of the dahik. 


24 He meant al-Bayhaqi 
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5) A short article?» released by a Salafi research centre also tried to negate 
the ascription of the ta'wil back to Imam al-Bukhari with the usual set of 
frail arguments. 

6) A Saudi Salafi by the name of Abdur Razzaq ibn Abdul Muhsin al- 
Badr” also attempted to reject the ta'wil in his al-Qawl al-Sadid fil radd 
ala man ankar taqsim al-Tawhid (p. 109). He also advocated the feeble 
claim that it does not exist in the manuscripts of Sahih al-Bukhari in our 
time and also quoted likewise from Ibn Hajar al-Asqalani. This negation 
is baseless as there are several manuscripts that controverts their claims. 

7) A critique on some creedal points mentioned by al-Hafiz Ibn Hajar al- 
Asqalani in his Fath al-Bari, was published by a Salafi known as Ali ibn 
Abdul Aziz al-Shibl under the title - al-Tanbih alal mukhalafat al- 
aqdiyya fi Fath al-Bari. This work had endorsements from major Saudi 
writers linked to the Salafi sect, that include the late Mufti Abdul Aziz 
ibn Baz" (d. 1999), Salih al-Fawzan, Abdullah ibn Aqil, Abdullah ibn 
Mani' and Abdullah al-Ghunayman. Ali al-Shibl said on p. 17: 


هذا؛ ول أرَ البخاري amy‏ الله تأول ذلك, وهو بعيد جداً cue‏ لاسيما وقد قال الحافظ عفا الله عنه على حديث 
(4889) من كتاب التفسير: "قال الخطابي: وقال آبو عبد :d‏ معنی الضحك هنا iai‏ قلت: و 5i‏ ذلك في 


النسخ التي وقعت W‏ من البخاري" اه. والله أعلم 
Translation:‏ 


“This, I have not seen al-Bukhari, may Allah have mercy upon him, make figurative 
interpretation (ta’wil) of that, and that is very far (fetched) from him. Especially since 


25 Available here - 121/ 


26 His biography is available here - http://www.abdur-razzaq-al-badr.com/ 


27 'The work attached below is a scholarly reply to ibn Baz and his footnotes to the magnum 
opus known as Fath al-Bari by al-Hafiz ibn Hajar al Asqalani (d. 852 AH). The reply is by one 
of the senior Muftis of Chad in Africa, known as Shaykh Ahmed al Nur (born in 1946). 


Ibn Baz attempted to spread his own agenda and creedal aberrations in the name of the Salafus 
Salihin with his own brand of personal reasoning that went against the views and objectives of 
al-Hafiz ibn Hajar, and other major scholars of the past. Indeed, in this age a number of 
claimants to the Way of the Salaf, who call themselves ‘Salafis’ have also written demeaning 
works to denigrate the Ash’arite creed that al-Hafiz ibn Hajar followed and disseminated in his 
Fath al-Bari. Some of these works were endorsed by Ibn Baz. 

The following is a link to the background of Mufti Ahmed al-Nur - 


www.fatwaacademy.org/viewmember.aspx ?ID=9 
The full reply may be downloaded from the link below - 


https://archive.org/download/MinhatulB ariBiNaqdTaliqatIbnBazAlaFathA IB ari/Minhatul%20 
Bari%20bi%20naqd %20taliqat%20ibn %20Baz%20ala%20Fath %20al%20Bari.pdf 
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al-Hafiz (ibn Hajar), may Allah forgive him, on hadith (no. 4889, of Sahih al-Bukhari) 
in Kitab al-Tafsir (the book of Qur'anic exegesis) said: ‘al-Khattabi said: Abu Abdullah 
(al-Bukhari) said: The meaning of dahik (laughter) here is divine mercy.’ I say (Ibn 
Hajar): T did not see that in the manuscript copies that occurred to us from al- 
Bukhari.’” Allah knows best. 


8) A well-known Salafi fatwa website also issued a rejection of this ta'wil of 
Imam al-Bukhari in Arabic. See - https://islamqa.info/ar/226876 

9) In the English language a short article in rejection of the ta'wil was issued 
by a female Salafi under the name Um Abdullah? as follows back in 2007: 


The claim that al Bukhari made taweel of the attribute of “laughter” 
to mean “mercy” 


Bismillah 


Some have claimed that Imam al Bukhari -rahimahu Allah- has made ta’wil of the 
attribute dahik “laughter”, and explained it as meaning “mercy- rahma". They use as 
evidence what al Bayhaqi -rahimahu Allah- quoted in his book “al Asma’ was- Sifat’ 
(2\186): قال الشيخ: وأما الضحك المذكور في الخبر فقد روى الفربري عن محمد بن إسماعيل البخاري رحمه‎ 
الله أنه قال 3 » معنى الضحك فيه الرحمة‎ « 


"The shaikh said: As for the laughter that is mentioned in the report, al Farbari 
narrated that Muhammad bin Isma 'il al Bukhari — rahimahu Allah- said: "the meaning 
of laughter in it is mercy.” And in Fath al Bari, Ibn Hajar quotes Abu Sulaiman al 
Khattabi attributing it to al Bukhari rahimahu Allah. 


The answer to this is: 


1 The chain of narration is incomplete, for Abu Sulaiman al Khattabi -rahimahu Allah- 
didn’t hear it directly from al Farbari??, because al Khattabi (born 319 A.H.) was 1 years 
old when al Farbari died (d. 320 A.H.), and al Bayhaqi also didn't hear it from him, as 
he came even later than al Khattabi. so unless we have a complete chain of narration 
we can't know of its correct attribution to al Bukhari. 


2 Ibn Hajar rahimahu Allah said, after quoting al khattabi, in his book “Fath al Bari” 
(Book of Tafsir, sharh of hadith # 4510): Guba لَنَا من‎ ass الي‎ e في‎ US ii فلت:‎ 


"I said: and I have not seen that (al Khattabi's quote of Imam al Bukhari) in the 
copies that fell into our hands from (Sahih) al Bukhari.” end of quote 


28 See - https://umabdullah. wordpress.com/2007/08/14/the-claim-that-al-bukhari-made- 
taweel-of-the-attribute-of-laughter-to-mean-mercy/ 


29 It is not Farbari but al-Firabri or al-Farabri. 
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And Ibn Hajar -rahimahu Allah- had a huge library with manuscripts of different 
narrations of sahih al Bukhari. 


As this article unfolds the above points shall be brought up and responded to 
while providing verifiable evidences using handwritten manuscripts from over 
the centuries, and other quotations. 


What is worth noting at this point is that despite al-Hafiz ibn Hajar stating in 
Fath al-Bari that he did not see the ta'wil from Imam al-Bukhari in the 
manuscripts of the Sahih that he came across, then what can be resolutely 
mentioned using a manuscript of the Sahih that was actually from his time, is 
that he did eventually hear the ta'wil during an audition of the Sahih in his 
presence after he had completed his Fath al-Bari, and thus came to realise its 
existence. This shall be demonstrated from a valuable manuscript available in 
four volumes and stored in the Damad Ibrahim Pasha collection and deposited 
in the Süleymaniye Yazma Eser Kütüphanesi” library in Istanbul, Turkey. 


Imam Badrud-Din al-Ayni (d. 855 AH) also wrote a rival commentary to Sahih 
al-Bukhari alongside his contemporary, al-Hafiz ibn Hajar, in Cairo, Egypt. This 
commentary is known as Umdatul-Qari, and he too mentioned that he did not 
see the ta'wil of al-Bukhari in the manuscripts available at his personal reach. 
After mentioning the ta'wil of al-Bukhari as mentioned by Abu Sulayman al- 
Khattabi he said in Umdatul Qari (19/228): 


وَلَيْسَ في التسخ التي في أيدي النّاس ما نسبه طایخ إلى البخاري Lally‏ الْمَذُكُور ails‏ أعلم 
Translation:‏ 


“It is not in the manuscript copies that are in the hands of the people that al- 
Khattabi attributed to al-Bukhari with the aforementioned wording. Allah knows 
best." 


Once again, this is not the case as shall be seen in due course since there were 
some manuscripts from his time that did have the ta'wil under investigation. 


30 See - http://www.suleymaniye.yek.gov.tr/ 


Page 19 of 128 








THE FIRST PUBLISHED EDITION OF SAHIH ۸۲ 


Since the mid-19"" century numerous printed editions of Sahih al-Bukhari have 
been published in various Muslim countries, of which several have utilised some 
original handwritten manuscripts. The first known printed edition of the Sahih 
was compiled and edited under the skilful and scholarly dedication of an Indian 
Hadith scholar known as Shaykh Ahmed Ali Saharanpuri*' (d. 1880 CE). His 
edition utilised a number of manuscripts of the Sahih, and most prominently he 
had access to a unique and highly authoritative manuscript copy (nuskha) of 
Sahih al-Bukhari compiled by another earlier scholar of Indian origin from the 
7^ Islamic century known as Imam al-Hasan al-Saghani (d. 650 AH), that has 
seldom been utilised in most of the other printed editions. The nuskha of al- 
Saghani was available to previous generations of Hadith scholars like Imam 
Badrud-Din al-Ayni, al-Hafiz ibn Hajar, Imam Shamsud-Din al-Kirmani and 
others, but it seems they did not always fully utilise it while writing their 
respective commentaries to Sahih al-Bukhari. 


A contemporary Indian scholar by the name of Mawlana Nur al-Hasan Rashid 
Kandhlawi has written a short article in Urdu entitled 'Hadrat Mawlana Ahmad 
‘Ali Saharanpuri ki Khidmat-i-Hadith' on how Shaykh Ahmed Ali compiled his 
edition of the Sahih. His article has been translated? into English and some 
pertinent points on this edition are worth mentioning here: 


Shaykh Nur al-Hasan mentioned: 
"The first release of this edition of Sahih al-Bukhari 


Upon completing the very arduous phase of verifying, annotating and cross- 
referencing the first volume [12] of Sahih al-Bukhari, Mawlana Ahmad 'Ali turned 
his attention to its publication. The printing of the first volume began in [the 
publishing house] Matba' Sayyid al-Akhbar, Delhi, of Sayyid 'Abd al-Ghafur (the 
brother of Sir Sayyid Ahmed) on 18th Jumada l-Akhir 1264 AH (May 1848 CE). 
However, the speed of printing was very slow. In six months (until Dhu 1-Hijjah 
1264 AH), only 184 pages were printed. Meanwhile, the edition of Sunan al- 
Tirmidhi that was prepared by Mawlana Ahmad 'Ali had been completed with 


?! Readers who are further interested in the efforts of Shaykh Ahmed Ali may refer to the work 
known as Hadith Scholarship in the Indian Subcontinent: Ahmad ‘Alt Saharanpuri and the 
Canonical Hadith Literature, by Mufti Muntasir Zaman. Published by - 


https://qurtubabooks.com/product/hadith-scholarship-in-the-indian-subcontinent/ 


32 See here for a translation by Husain Patel - https://www.deoband.org/2022/01/biographical- 
notes/worlds-first-critical-edition-sahih-albukhari/#identifier_14 5142 
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annotations [ready for publication]. For this, after temporarily pausing his efforts 
of publishing Sahih al-Bukhari, the Mawlana had the publication of Sunan al- 
Tirmidhi started from Matba' al-‘Ulum, Delhi. While the publication of Sunan al- 
Tirmidhi was ongoing, arrangements were made at his own printing press, 
Matba' Ahmadi. Subsequently, both of the Mawlana's projects on Sahih al- 
Bukhari and Sunan al-Tirmidhi were transferred to Matba' Ahmadi. In this way, 
the first publication of the first volume of Sahih al-Bukhari from Matba' Ahmadi 
was completed in Rajab 1267 AH (May 1851 CE). By this time, the publication of 
the second volume had also begun, which reached completion in Muharram 
1270 AH (1853 CE). It should be noted that in the Islamic world, Sahih al-Bukhari 
was published for the first time 23 years after this publication, in 1292 CE. [13] 


Only 325 copies of this first edition were printed, with the expenses of printing 
each copy amounting to 18 rupees. Per part (juz'), 5 rupees 8 annas was fixed as 
the copyist's wage, 3 rupees 12 annas was the price of the paper, 4 rupees 8 annas 
were spent on the printing and 12 annas on miscellaneous expenses. The selling 
price was fixed at 25 rupees which was quite a large amount for that time period. 
On average, 25 rupees was how much a household's monthly expenditure would 
amount to in order to fare adequately. Despite this high price, the demand for 
Sahih al-Bukhari and buyers' desire for it was such, that despite being well over 
most people's spending power, it was sold out very quickly. Thus, it was likely 
the very same year that the need for a second print arose. After that, its 
publication and sale picked up such pace that within only ten years more than 
eight editions were released, not only from the Mawlana's own printing press, 
but various others from Delhi, Bombay etc. 


The complete revision of Mawlana Ahmad 'Ali's edition 


Mawlana Ahmad 'Ali had started revising and rechecking the text from the time 
of its first publication. In the second release [of the first edition], which was 
mentioned earlier, an introduction had been added. [14] The prints that followed, 
having been released by other scholars and printing presses, did not contain 
Mawlana Ahmad 'Ali's corrections, additions or alterations, but it could not be 
that he would neglect the task that he had undertaken as his life's ambition. 
However, before a revised edition containing all of his corrections additions or 
alterations could be printed, the movement of 1857 began, the brunt of which 
was also felt by the Mawlana's printing press. All of its knowledge resources, 
copies of printed books and the Mawlana's extremely valuable personal library 
were all destroyed - not a single book or paper remained. The Mawlana was in 
Saharanpur when this tragedy befell. There was no chance to return to Delhi for 
restarting the printing press. Nevertheless, the Mawlana's deep connection with 
Sahih al-Bukhari remained as before. It was most likely at this time that the 
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Mawlana restarted efforts on the Delhi edition. Scribal or typing errors that were 
in the first edition were corrected. The annotations were completely rechecked 
and some of the wording was modified. The references were researched and 
refined further while some footnotes and citations were added and others were 
removed." 


Footnotes 12&13 mentioned: 


12) The book was divided into two volumes, with the second one starting at 
Kitab al-Maghazi. (Translator) 


13) This is probably the oldest date of publication that the author of this article 
came across, though there were some before then. The earliest print for Sahih al- 
Bukhari in the Islamic world seems to have been in Egypt in 1279 AH (1862 or 
1863 CE). The first print from outside the Islamic world also emerged at the same 
time by Brill, Leiden, from 1862 to 1868 (see Mu'jam al-Matbu'at al-'Arabiyyah wa 
l-Mu'arrabah by Joseph Elian Sarkis). Regardless, Mawlana Ahmad ‘Ali 
Saharanpuri's print was by far the earliest. (Translator) 


The translator also mentioned under footnote no. 6: 


"The fact that Mawlana Ahmad 'Ali's edition is the best has also been attested to 
by Dr Ahmad Faris al-Sallum in his introduction to al-Mukhtasar al-Nasih,? 
where he considered it to be even better than the famed Amiri print that was 
printed from Amiri Press, Bulaq (Cairo), in 1313 AH (1895 CE), after being 
prepared by a committee of scholars upon the decree of Sultan 'Abd al-Hamid. 
Besides Mawlana Ahmad 'Ali's expertise and diligence, a key factor that gives so 
much value to his edition is his access to many crucial manuscripts, most notably 
a version of the Saghani manuscript, as mentioned above." 


The Sahih of Imam al-Bukhari was transmitted directly from him by a few 
notable hadith narrators. In the next section this will be enunciated with 
reference to the late Shaykh, Dr. Muhammad Mustafa al-A'zami?* (d. 2017). 


33 1/92, where he said - منها‎ agai في الهند‎ Lash والنسخة الهندية المطبوعة‎ meaning: 
“The Indian edition, published in older times in India is the finest of them.” 


34 See his background here - https://library.ihu.edu.tr/en/2020/01/15/prof-dr-muhammed- 
mustafa-el-azaminin-kitaplari-kutuphanemize-bagislandi/ 
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THE EARLY TRANSMITTERS OF SAHIH AL-BUKHARI 


Dr. Mustafa al-A'zami/?? has mentioned the following transmitters of Sahih al- 
Bukhari who narrated it directly from Imam al-Bukhari: 


1) Abu Ishaq Ibrahim ibn Ma'qil an-Nasafi al-Hanafi?ó (d. 295 AH), the 
judge of Nasaf 

2) Abu Abdullah al-Husayn al-Mahamili (235-330 AH) 

3) Abu Muhammad Hammad ibn Shakir ibn Sawiyyah al-Warraq an-Nasafi 
al-Hanafi (d. 311 AH) 

4) Khalaf ibn Shahid ibn al-Husayn ibn Hashim an-Nasafi (d. 308 AH) 

5) Abu! Fadl Tahir ibn al Husayn ibn Makhlad an-Nasafi 

6) Muhammad ibn Musa ibn Hudhayl 

7) Abu Abdillah Muhammad ibn Yusuf ibn Matar al-Firabri?? (231-320 
AH) 

8) Abu Talhah Mansur ibn Muhammad ibn Ali ibn Qarinah al-Bazdi (d. 329 
AH) 

9) Masih ibn Ismah ash-Shirakathi an-Nasafi 

10) Mahib ibn Sulayman 

1) Abu! Fadl Ja'far ibn Muhammad ibn al Abbas at-Tubani 


From the above-named students of al-Bukhari the most prominent transmitter 
of his Sahih was no. 7, known famously as al-Firabri. Dr. Mustafa A'zami 
mentioned the following about him?*: 


"Ibn Rushayd mentions seven transmitters of Sahih al-Bukhari from Firabri.39 
Rushati said, ‘Firabri is primarily relied upon in the transmission of Bukhari's 
book.’4° Ibn Rushayd writes: ‘Today, the recognised route to Bukhari in the East 
and the West with continuous auditions is the route of Firabri. He was in 


35 Taken from the work entitled - An Introduction to Sahih al-Bukhari Author's Biography, 
Recensions and Manuscripts (pp. 45-48), translated by Muntasir Zaman. 


36 This transmission was used by Imam Abu Sulayman al-Khattabi in his commentary of Sahih 
al-Bukhari called A lam al-Hadith, and there are some omissions in the content of Sahih al- 
Bukhari by Ibn Ma'gil. 

37 See below for more on his reliability. 

38 An Introduction to Sahih al-Bukhari Author's Biography, Recensions and Manuscripts (p. 
49.) 

3 lfadat an-Nasih bi'l ta rif bi sanad al-Jami al-Sahih (pp. 17-18) of Ibn Rushayd al-Andalusi 
(d. 721 AH). 

40 Tbid., 15. 
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possession of Bukhari's original exemplar*, from which his students copied. This 
bolstered his rank and served as a testimony to his truthfulness."* 


Dr. A'zami mentioned? a total of 19 people who transmitted the Sahih of al- 
Bukhari from al-Firabri. They being as follows: 


1) Abu Ishaq Ibrahim ibn Ahmad ibn Ibrahim al-Balkhi al-Mustamli (d. 376 
AH) 

2) Ahmad ibn Abdillah ibn Muhammad ibn Yusuf al-Firabri 

3) Abu Hamid Ahmad ibn Abdillah ibn Nu'aym ibn al-Khalil an-Nu'aymi (d. 
386 AH) 

4) Ahmad ibn Hajib ibn Muhammad al-Kushani (d. 392 AH) 

5) Zurarah^ 

6) Abu Ali Sa'id ibn Uthman ibn as-Sakan al-Bazzar al-Baghdadi al-Misri 
(294-353 AH) 

7) Abu Muhammad Abdullah ibn Ahmad ibn Hammuyah 2٩-145 
(293-381 AH) 

8) Abu’! Hasan Ali ibn Ahmad ibn Abd al-Aziz al-Jurjani (d. 366 AH) 

9) Muhammad ibn Ahmed ibn Hajib al-Kushani ad-Dihqan 

10) Abu Ali Isma'il ibn Muhammad ibn (Ahmad ibn) Hajibi al-Kushani 

1) Muhammad ibn Ahmad ibn Matt as-Samarqandi al-Ishtikhani (d. 388 
AH) 

12) Abu Zayd Muhammad ibn Ahmad ibn Abdillah al-Marwazi 

13) Abu Bakr Muhammad ibn Hamm ibn Nagib al-Bukhari as-Saffar (d. 381 
AH) 

14) Muhammad ibn Khalid ibn al-Hasan al-Firabri* 

15) Abu Ali Muhammad ibn Umar ibn Shabbuyah al-Marwazi (d. 296 AH) 

16) Abu Ahmad Muhammad ibn Muhammad ibn Yusuf al-Makki al-Jurjani 
(d. 374 AH) 

17) Abul Haytham Muhammad ibn al-Makki ibn (Muhammad ibn al-Makki 
ibn) Zur'a al-Marwazi al-Kushmihani (d. 389 AH) 

18) Ahmed ibn Muhammad al-Akhsikati 

19) Abu Luqman Yahya ibn Ammar ibn Muqpil ibn Shahan al-Khatlani 


^! This is known as the Asl (original copy). 

4 Ibid., 18 

4 An Introduction to Sahih al-Bukhari Author's Biography, Recensions and Manuscripts (pp. 
49-55). 


44 See footnote 5 of the work by Dr. A'zami for more clarification on him by the translator. 

^5 See more on him later. 

46 This is the Shaykh of Imam Abu Sulayman al-Khattabi that he received most of the Sahih al- 
Bukhari from. This shall be mentioned later on while looking at how al-Khattabi received the 
ta’wil of al-Bukhari on dahik. 
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THE RELIABILITY OF IMAM MUHAMMAD IBN YUSUF AL- 
FIRABRI 


In recent days some unrecognised Hadith critics have raised the notion with an 
ulterior motive to demean the status of Sahih al-Bukhari by propositioning their 
theory that the most well-known transmitter of Sahih al-Bukhari, known as 
Imam Muhammad ibn Yusuf al-Firabri (or vocalised as al-Farabri by some, d. 320 
AH), was not accredited to be reliable (tawthiq) by any contemporary living 
scholar in his life time, and thus designating him to be a type of unknown 
narrator (majhul) in terms of veracity (dabt). Such claimants have thus 
anticipated that his tawthiq was made much later on without reference to any 
early source to support such a supposition that Imam al-Firabri was accepted to 
be trustworthy (thiqa) or truthful (saduq) in his actual life time. 


According to al-Hafiz Abu Ya'la al-Khalili (d. 446 AH) in his al-Irshad fi Ma'rifat 
Ulama al Hadith (3/959), the last person to transmit the Sahih of Imam al- 
Bukhari directly from him, was his prominent student known as Imam al-Firabri. 
The well-known and reliable hadith scholar (Muhaddith) and expert on the 
praise and dispraise (Jarh wa’ Ta'dil) of narrators known as al-Hafiz Abu 
Ahmed ibn Adi (b. 277AH-d. 365 AH), was also one of those who narrated 
directly from Imam al-Firabri. 


Imam Ibn Adi has mentioned in the introduction of his recognized work on weak 
Hadith narrators known as al-Kamil fi du'afa al-Rijal* the following guidelines 
that he utilised as part of his methodology: 


وذاكر في كتابي هذا كل من ذکر بضرب من الضعف. ومَن HEEL‏ فیهم. فجرحه البعض وعدله البعض الآخرون» 
ومرجح قول أحدهما مبلغ علمي من غير حاباةء فلعل من قبح أمره أو حسنه تحامل عليه أو مال إليه» وذاكر 
لكل رجل منهم نما رواه ما GAGE!‏ من abet‏ أو يُلْحِقه بروايته له اسم الضعف خاجة الناس إليها لأقربه على 
الناظر فيه. 

وصنفته على حروف المعجم ليكون أسهل على من طلب راويا منهم, ولا يبقى من الرواة الذين لم أذكرهم إلا من 
هو ثقة أو صدوق. وان كان یسب إلى هوى وهو فيه متأول 


Translation: 


"This book of mine shall make mention of all hadith narrators against whom the 
slightest amount of criticism was levelled as well as other narrators concerning 
whom hadith critics are in disagreement with some validating them and some 
others invalidating them. I shall give more weight to a particular statement of any 
of these critics to the best of my knowledge and without any prejudice. This is 
because criticizing or commending a certain narrator may be motivated by 


47 1/84, Maktaba al-Rushd edition. 
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prejudice against or bias in favour of that particular narrator. For each reporter 
I shall cite some of those narrations they narrated on account of which 
they have been graded weak, or because of narrating which the 
characteristic of weakness stuck to them. I shall also cite other hadiths, the 
narration of which renders its narrators as weak. This I do in consideration of 
people's need and in order to facilitate the matter for those critics who verify the 
status of such narrators. 


I have put the names of the narrators in alphabetical order for easy reference. I 


have also excluded from my book only those narrators who have been 
graded as trustworthy (thiqa) or truthful (saduq) even if they are accused of 


a certain innovation (hawa), yet they have a good point regarding its 
interpretation.” 


The underlined portion clearly indicates that any narrator not listed by Ibn Adi 
in his al-Kamil is either thiga (trustworthy) or şadüq (truthful) to him prior to 
the completion of his al-Kamil. 


Imam ibn Adi related some narrations directly from Imam al-Firabri. Here are 
two such narrations in al-Kamil via the link that includes Imam al-Firabri 
narrating from Imam al-Bukhari: 


1/170: 


197 أخبرنا محمد بن يوسف بن مطر الفربري, حدثنا محمد بن إسماعيل البُخاري, حدثنا مُسَدَّد 
Wie‏ عبد الواحد, حدثنا عاصم. قال: CJUO‏ أنس بن مالك عن القنوت. فقال: قد كان القنوت» 
قلت: قبل الركوع أو بعده؟ قال: ald‏ قال: فان فلانا أخبرنن عنك أنك قلت بعد الرکوع. فقال: 
کذب. اما قنت رسول الله bio‏ الله عليه pling‏ بعد الركوع شهراء فذكره. 

:2/118 
1929 — حدثنا محمد بن يوسف الفربري, حدثنا محمد بن إسماعيل syed)‏ حدثنا إسماعيل بن 
odi‏ الوراق» قال: أخبرنا القاسم بن معن؛ عن موسى بن عقبة» عن نافع» عن ابن ab‏ أن رسُول 
الله Le‏ الله عليه pling‏ أمر أن تؤدى صدقة الفطر قبل أن يخرجوا إلى المصلى. 
قال الشيخ: ولإسماعيل بن OG!‏ الوراق أحاديث حسان عمن يروي ci‏ وقول السعدي فيه إنه كان 
مائلا عن الحق» يعني به ما عليه الكوفيون من التشيع, وأما الصدق فهو صدوق في الرواية. 


Note also that Ibn Adi did at times give examples of some of his own teachers 
that he related from directly and then mentioned some type of weakness with 
regards to their veracity as narrators in al-Kamil under their biographical entries. 
See for examples under the following entries: 
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i) Al-Hussain ibn Abdul Ghaffar ibn 'Amr (al-Kamil, 4/33, no. 496). Ibn 
Adi related directly from him in al-Kamil (2/275, no. 2455, 3/302, no. 


4397) 
ii) Khalid ibn Ghassan ibn Malik, Abu Abas al-Darimi (al-Kamil, 4/334, 


no. 606). Ibn Adi related directly from him in al-Kamil (4/335, no. 6252 
and no. 6254, 7/590, no. 12249, 10/108, no. 16875, 10/385, no. 17777) 

iii) ^ Abdullah ibn Hafs al-Wakil (7/95, no. 101, where Ibn Adi mentioned 
about Abdullah that he would dictate forged Hadiths from his memory 
and he did not doubt that Abdullah forged them. He also gave an 
example of a forgery from Abdullah). Despite this expose on Abdullah 
ibn Hafs, Ibn Adi also narrated some reports on Abdullah's authority 
(see al-Kamil, 1/136, no. 104, 1/315, no. 770, 5/302, no. 7857 


There is no biography for Imam Muhammad ibn Yusuf al-Firabri as a weak 
narrator by Imam Ibn Adi in his al-Kamil. Hence, Imam al-Firabri was a reliable 
narrator to his direct disciple, al-Hafiz Ibn Adi, as he narrated from him in 
various places of his al-Kamil, and thus the above rule mentioned by Imam ibn 
Adi with his quoted wording applies directly to Imam al-Firabri: “I have also 
excluded from my book only those narrators who have been graded as trustworthy 
(thiqa) or truthful (sadüq) even if they are accused of a certain innovation (hawû), 
yet they have a good point regarding its interpretation." 


Imam ibn Adi appears to be one of the earliest known scholars that can be 
mentioned in our time to have deemed Imam al-Firabri to be a reliable 
transmitter of hadith. It is plausible to state that Imam ibn Adi also transmitted 
the Sahih of Imam al-Bukhari directly from Imam al-Firabri, since al-Hafiz 
Hamza ibn Yusuf al-Sahmi (d. 427 AH) mentioned in his Tarikh Jurjan that a 
certain Abu Amr Ahmed ibn Muhammad al-Bishri al-Istirabadhi received some 
of the Sahih al-Bukhari from Imam Abu Ahmed Ibn Adi directly. See Tarikh 
Jurjan (p. 85, no. 124, Da'iratul Ma'arif, Hyderabad, 1950 edition or p. 126, no. 124, 
A'lam al-Kutub edition, 1987 edition). Imam al-Sahmi was also a direct student 
of Imam Ibn Adi's (see his Tarikh Jurjan, under no. 443). 


Another scholar who narrated the Sahih of Imam al-Bukhari directly from Imam 
al-Firabri was al-Hafiz Abu Ali ibn al-Sakan (d. 353 AH). This was mentioned 
by Imam Ibn Rushayd al-Fihri al-Andalusi (d. 721 AH) in his Ifadat al-nasih bi'l- 
Ta'rif bi-Sanad al-Jami al-Sahih (p. 22), by al-Hafiz Shamsud-Din al-Dhahabi (d. 
748 AH) in his Siyar Alam an-Nubala (10/408 and 16/117, Risala edition) and al- 
Hafiz Ibn Hajar al-Asqalani in his Fath al-Bari (1/223). In turn, Imam ibn al-Sakan 
transmitted the Sahih of al-Bukhari to Shaykh Muhammad ibn Isma’il ibn 
Muhammad Abu Abdullah al-Ansari al-Andalusi (d. 394 AH), as mentioned by 
al-Hafiz al-Dhahabi in his Tarikh al-Islam (8/741, no. 129, Bashhar Awwad 
edition). 
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Al-Hafiz Ibn Asakir (d. 571 AH) reported with his chain of transmission back to 
Imam ibn al-Sakan saying the following about Sahih al-Bukhari and some other 
books of Hadith: 


"These are the foundations (qawa'id) of Islam: the book of Muslim, the 
book of al-Bukhari, the book of Abu Dawud and the book of al-Nasa'i." 


This is a clear proof that Imam Ibn al-Sakan deemed Sahih al-Bukhari to be one 
of the most important sources for Islamic law and he received this book directly 
from Imam al-Firabri. This leads one to establish that Imam ibn al-Sakan 
considered Imam al-Firabri to be a trustworthy (thiqa) narrator. This is further 
ascertained by mentioning that Imam ibn al-Sakan compiled a work which 
consisted of what he considered to be authentic (Sahih) narrations as per his 
methodology. 


Imam ibn al-Sakan compiled a Hadith collection known as Sahih Ibn al-Sakan 
for short, with alternative titles used by previous generations of scholars as: Al- 
Sunan al-Sihah al-Ma'thura an Rasulillahi Sallallahu alaihi wa sallam (as 
mentioned by Imam Ibn al-Mulaqgin in his al-Tawdih li-Sharh al-Jami al-Sahih, 
2/159 and Shaykh Muhammad ibn Ja’far al-Kattani in his al-Risala al-Mustatrafa 
fi bayan mashhur kutub al-Sunna al-musharrafa, p. 20), and al-Sahih al-Muntaqa 
(as mentioned by al-Hafiz al-Dhahabi in his entry for Ibn al-Sakan in his 
Tadhkiratul Huffaz, 3/100, no. 890). 


The Sahih of Ibn al-Sakan is non-extant in our time but previous generations of 
scholars did have access to it. Imam Taqiud-Din al-Subki (d. 756 AH) quoted a 
few words from the introduction to Sahih Ibn al-Sakan in his work known as Shifa 
as-Siqam (p. 12, Ilmiyya edition). Before Imam al-Subki's time the Hadith 
scholar known as Imam Abul Hasan ibn al-Qattan al-Fasi (d. 628 AH) quoted 
one narration from the named work by Imam Ibn al-Sakan in his Bayan al- Wahm 
wa al-Iham al-Wagi ‘ayn fi Kitab al-Ahkam (2/429) via the route of Ibn al-Sakan 
from al-Firabri as follows: 


خشرم عن وكيع؛ عن oui‏ عن GEI‏ عن MIE‏ بن حصن عن / cl‏ عن جده قيس بن عَاصِم أنه قَالَ: " 
"أسلمت as‏ رَسُول الله - Lis‏ الله pling ade‏ - أن أَغْتَسِل sli‏ وسدر 


Al-Hafiz Ibn Hajar al-Asqalani has also quoted in his Fath al-Bari (1/351) from the 
Sahih of Ibn al-Sakan where the latter narrated from Imam al-Firabri. Since 
Imam Ibn al-Sakan narrated directly from Imam al-Firabri in his al-Sunan al- 
Sihah al-Ma'thura, with his condition that what he would incorporate within this 
collection would be authentic (Sahih) to him, then this leads to the deduction 
that the sub narrators within his work would also be reliable types of narrators 
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to Imam Ibn al-Sakan. This leads to the conclusion that Imam ibn al-Sakan must 
have considered his teacher, Imam al-Firabri, to be a reliable type of narrator. 


Imam Abu Muhammad ibn Hazm al-Zahiri (d. 456 AH) has mentioned a rule 
that leads to his personal acceptance of Imam al-Firabri to be thiqa (reliable) in 
his al-Muhalla bi al-Athar. In the introduction to al-Muhalla (p. 1) he said: 


Cb aco HS مُسْنَدٍ ولا الا الا‎ OU الا عبر صحیح من رواية‎ pos d من قراً کتابتا هذا نا‎ ads 


صَعْفَهُ أو Byte‏ فَأَوْضَحَْا تسخه. وَمَا تَوْفِيقُنَا الا بل تال 


Translation: 


"Let it be known to the one who reads this book of ours that we did not draw 
evidence except from an authentic (Sahih) narration reported from trustworthy 
narrators (thigat) with a connected chain (Musnad), and we did not leave 
anything except a narration which is weak and having explained its weakness, or 
that which is abrogated except that we made clear by that which it abrogated by, 
and that success is only from Allah." 


Ibn Hazm has mentioned a number of narrations via the route of Imam al-Firabri 
relating from Imam al-Bukhari which he deemed to be authentic based on his 
introductory principle. See examples in al-Muhalla (1/33, 1/86, 1/103, 1/106, 1/129, 
1/216, 1/220 and many more places). 


Hence, Imam al-Firabri was deemed to be thiqa by Imam Ibn Hazm al-Zahiri. 
Note also what Imam Ibn Hazm had to say about the status of Sahih al-Bukhari 
and Sahih Ibn al-Sakan alongside other famous books of Hadith. Imam al- 
Dhahabi quoted Imam Ibn Hazm as saying in his Siyar A'lam an-Nubala (18/202): 


"The most appropriate books of veneration are the Sahihs of al-Bukhari and 
Muslim, Sahih Ibn al-Sakan, Muntaqa Ibn al-Jarud, Muntaqa of Qasim ibn 
Asbagh and after them, the book of Abu Dawud, the book of al-Nasa'i, the 
Musannaf of Qasim ibn Asbagh and Musannaf Abi Ja far al-Tahawi..." 


In later centuries the following major scholars also deemed Imam al-Firabri to 
be trustworthy (thiqa): 


1. Imam Abul Walid al-Baji (d. 474 AH) declared Imam al-Firabri to be 
thiqa mashhur (trustworthy and well-known) as related by Imam ibn 
Rushayd in his Ifadat al-nasih bi'l-Ta'rif bi-Sanad al-Jami al-Sahih (p. 15) 
with his chain of transmission (sanad) back to Imam al-Baji. 

2. Imam Abu Bakr al-Sam'ani (462-510AH) declared Imam al-Firabri to be 
thiqa (trustworthy) and scrupulous (war'an) in his Amali (dictations on 
Hadith), which is fully known as Amali majalis fi l-Hadith. This grading 
from al-Sam'ani was mentioned by the following authorities: 
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a) Imam Ibn Nuqta (d. 629 AH) in his al-Taqyid li-Ma'rifat ruwat al-Sunan 
wa-al-Masanid (p. 126) 

b) Imam Ibn Rushayd al-Fihri al-Andalusi (d. 721 AH) in his Ifadat al- 
nasih bi'l-Ta rif bi-Sanad al-Jami al-Sahih (p. 15) 

c) Al-Hafiz Shamsud-Din al-Dhahabi (d. 748 AH) in his Tarikh al-Islam 
(23/614, Tadmuri edition) and in his Siyar Alam an-Nubala (15/n, Risala 
edition) 

d) Imam Sirajud-Din Ibn al-Mulaqgqin (d. 804 AH) in his al-Tawdih li- 
Sharh al-Jami al-Sahih (2/52) 

e) Imam Badrud-Din al-Ayni (d. 855 AH) in his Umdatul Qari (2/132) 
Imam Abdul Mu'min al-Dimyati (d. 705 AH) declared Imam al-Firabri 
to be thiga (trustworthy) in his al-Arba in al-Abdal (p. 26) 

Imam Ibn Rushayd al-Fihri al-Andalusi (d. 721 AH) declared Imam al- 
Firabri to be thiqa amin (trustworthy and honest) in his Ifadat al-nasih 
bi'l-Ta'rif bi-Sanad al-Jami al-Sahih (p. 10). He also said in the same work 
(p. 14) about Imam al-Firabri: "Abu Abdullah al-Firabri is the reliance 
(umda) of the Muslims for al-Bukhari's book and his renown forgoes the 
need to identify his status." 

Imam Shamsud-Din al-Dhahabi (d. 748 AH) said Imam al-Firabri was 
thiqa (trustworthy) in his al-Ibar fi-Khabar man ‘Abar (2/9, Ilmiyya 
edition) and in his Siyar A'lam an-Nubala (15/10) he declared him to be: 

"al-Muhaddith (the Hadith scholar), al-thiqa (the trustworthy), al-Alim 
(the scholar). " 

Imam Salahud-Din al-Safadi (d. 765 AH) said that Imam al-Firabri is 
thiqa in his al-Wafi bi l-Wafayat (5/245, no. 2315) 

Imam Shamsud-Din al-Kirmani (d. 786 AH) declared Imam al-Firabri 
to be thiqa in his al-Kawakib al-Darari fi Sharh Sahih al-Bukhari (1/8) 
Imam Muhammad al-Majari (d. 862 AH) declared Imam al-Firabri to 
be thiqa amin (trustworthy and honest) in his Barnamaj al-Majari (p. 109) 
Imam Ali al-Qari al-Hanafi (d. 1014 AH) declared Imam al-Firabri to be 
thiqa in his Sharh al-Shifa (1/62, IImiyya edition) 


. Imam Katip Celebi (d. 1067 AH) who is well known as Haji Khalifa 


declared Imam al-Firabri to be thiqa in his Sullam al-wusul ila Tabaqat al- 
Fuhul (3/293) 


. Imam Ibn al-Imad al-Hanbali (d. 1089 AH) declared Imam al-Firabri to 


be thiqa in his Shadharat al-Dhahab fi Akhbar man Dhahab (4/101) 


In conclusion to this section, it is clear that Imam al-Firabri was trustworthy 
(thiqa), and no proof has been located to suggest otherwise from any reputable 
scholar from his lifetime, let alone in the centuries closest to his time. As for any 
individual who has attempted to demean his status with a dismissive demeanour 
in this age, then it is inconsequential and unsubstantiated due to having no 
supporting witnesses from centuries gone by to hold such a standpoint. Hence, 
the Muslims at large should not fall for such propaganda aimed at undermining 
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the reliability of not only Imam al-Firabri but the contents of what he 
transmitted, namely, the Sahih of Imam al-Bukhari. 


In the following section some points about Imam al-Saghani and his recension 
of Sahih al-Bukhari shall be mentioned, since it undeniably has the ta'wil of 
Imam al-Bukhari within it as shall be observed from a set of Arabic manuscripts 
of Sahih al-Bukhari. 
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IMAM AL-SAGHANI (577-650 AH) AND HIS RECENSION 
(NUSKHA) OF SAHIH AL-BUKHARI 


Mufti Muntasir Zaman has compiled a short and beneficial English article on the 
background to the Hanafi scholar, Imam Radiud-Din al-Hasan ibn Muhammad 
al-Saghani,*? and his recension (nuskha) of Sahih al-Bukhari from the 7 Islamic 
century. This nuskha was collated a few decades before the popular Yunini 
nuskha referenced earlier. He has mentioned?? the following about the 
manuscript compiled by al-Saghani (with some highlighting added by this 
compiler): 


Al-Saghanr's Manuscript of the Sabih 


As his oeuvre suggests, al-Saghani took a special interest in al-Bukharr's Sahih; after 
all, he authored a digest, gloss, and biographical dictionary on the Sahih. Furthermore, 
he studied the Sahih under several direct students of Abii al-Waqt al-Sijzr? (d. 553 
AH), a key transmitter of the work.[15] During his stay in Baghdad, al-Saghani spent a 
considerable amount of time editing a particular manuscript of Sahih al-Bukhari, later 
entitled the Baghdadi manuscript. This was not the first manuscript of the Sahih that he 
wrote. Earlier while sojourning in Aden, Yemen, he wrote several manuscripts of the 
Sahth, which he left there as endowments.[16] The most notable value of the 
Baghadadi manuscript lies in al-Saghanr's cross-analysis of it with another key 
manuscript: al-Firabrr's holograph.[17] 


The reader may recall that al-Firabri had access to al-Bukharr's exemplar that was 
transcribed by his parchment bearer Abū Ja far al-Warraq.[18] A close reading of al- 
Saghanr's manuscript further reveals that he had access to Ibrahim ibn Ma qil's (d. 295 
AH) recension,[19] a direct transmitter from al-Bukhari.[20] In many places, al- 
Saghani alludes to material found exclusively in al-Firabri’s manuscript, e.g. 
commentary and preferences from al-Bukhari,[21] added information on the 
transmitters,[22] and continuity of truncated chains.[23] In one place, he consults al- 
Firabri's manuscript to respond to al-Isma 1۳ و‎ critique of al-Bukhart.[24] Dr. Samih 


48 His biography is noted in al-Dhahabi's Siyar a'lam an-Nubala (23/282-284). One may also 
refer to the Encyclopaedia of Islam (II, vol. 8 p. 820). 

^? See here - https://hadithnotes.org/a-gem-among-stones-al-96e 1 96b996a3aghanis-manuscript- 
of-%e1%b9%a3a%e1 %b8 %a5i%e 1 %b8 %a5-al-bukhari/ 


50 Three scholars have been listed by Hasnayn Salman Mahdi in his introduction to the work by 
al-Saghani known as Asami Shuyukh al-Bukhari (p. 15) as being teachers of al-Saghani, who 
all took Sahih al-Bukhari from Imam Abu’! Waqt al-Sijzi (d. 553 AH). These three scholars 
being: i) al-Hafiz Burhanud-Din Abul Futuh Nasr ibn Abi'l Faraj al-Husari (536-619 AH), 
ii) Abu Muhammad Abdul Aziz ibn Ahmed ibn Mas’ud known as Ibn al-Jassas (d. 616 
AH) and iii) Abu Sa'd Thabit ibn Musharrif ibn Abi Sa'd al-Azaji al-Baghdadi, known as 
Ibn al-Banna (d. 616 AH). These three scholars have also been listed by Imam al-Tagi al-Fasi 
(d. 832 AH) in his Dhayl al-Taqyid li Ma'rifat al-Sunan wa'l Masanid (1/512). 

As for Imam Abu’! Waqt al-Sijzi, then he was a Sufi scholar of hadith whose full name has 
been given by al-Dhahabi with his biography in his Siyar a’lam an-Nubala (20/303-311) 
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Mutawalli details the locations of at least ten copies of al-Saghanr's manuscript in 
libraries throughout Turkey, Saudi Arabia, and England.[25] 


Further underscoring the value of this manuscript, subsequent scholars have put it to 
good use. Distinguished commentators on the Sahth like Shams al-Din al-Kirmani (d. 
786 AH),[26] Badr al-Din al- Ayni (d. 855 AH),[27] Ibn Hajar al- Asqalani (d. 852 
AH),[28] and Shihab al-Din al-Qastallani (d. 923 AH)[29] have cited material from 
al-Saghani’s manuscript. In his magnum opus, Fath al-Bari, Ibn Hajar, for instance, 
cites the manuscript over a hundred times.[30] 


The Indian lithographic print of the Sahih, meticulously produced with marginal notes 
by Ahmad ‘Alı al-Saharanpüri (d. 1297 AH/1880 CE),[31] is an invaluable yet 
underappreciated work of scholarship.[32] Al-Saharanpürt spent ten years critically 
analyzing and refining his personal copy of the Sahih with a number of important 
manuscripts like that of his teacher Shah Muhammad Ishaq (d. 1262 AH), an extension 
of ‘Abd Allah ibn Salim al-Basri's legendary copy.[33] Between 1851-1854 CE— 
decades before the celebrated Amiriyyah edition,[34] he produced the earliest print of 
the Sahth in two volumes through his Delhi based printing house, Matba’ Ahmadi. [35] 
Most important for our purposes, he had at his disposal al-Saghanr's manuscript, for 
which he used the symbols sad/ghayn.[36] There are instances where al-Saharanpüri 
noted variants from al-Saghani that his fellow commentators did not draw attention 
to—not even Ibn Hajar.[37] 


Footnotes: 


[15] Al-Dhahabt, Tarikh al-Islam, vol. 14, pp. 637; idem, Siyar A lam al-Nubala’, 
vol. 22, p. 97; Yüsufan, al-Muhaddith al-Saghani wa Nuskhatuhü min al-Sahih, p. 3. 


[16] Abū Makhramah, 1077100 Thaghr ‘Adan, p. 86. 
[17] Ibn Hajar, Fath al-Bari, vol. 1, p. 153. 


[18] AI-A zami, “Introduction,” in al-Jami ' al-Musnad al-Sahih, p. 15; Sezgin, 
Tarikh al-Turath al- Arabi, vol. 1, p. 226; cf. Shifa’, Riwayat al-Jami ` al-Sahih li al- 
Imam al-Bukhari: Riwayat Abi Dharr Namüdhajan, pp. 429-30. That al-Firbari 
gained access to al-Bukhari’s exemplar through Abt Ja far al- Warraq explains how 
the work came into his possession after the author's demise. 


[19] The claim that Ibrahim ibn Ma qil's recension lacks 300 hadiths that are found in 
al-Firabri's recension is an exaggeration. Dr. Shifa’ al-Faqih estimates that the 
number is 46 hadiths. See Shifa’, Riwayat al-Jami ' al-Sahih li al-Imam al-Bukhari, 
pp. 62-65; al-Sallüm, “Introduction,” in Adad Hadith al-Jami ' al-Sahih, pp. 16-17; 
Mutawalli, Ziyadat, p.26. The disparate number of hadiths in each recension stems 
from the amount each transmitter was able to study under al-Bukhari, not from a 
disagreement on the actual number of hadiths in the Sahih. See Ibn Hajar, al-Nukat, 
vol. 1, p. 294. 


[20] Mutawalli, Zivadat, p. 12. 
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[21] For instance, under hadith no. 1511, the words “Abū ‘Abd Allah said: he intends 
Banü Nafi'" are added. 


[22] For instance, under hadith no. 6433, the words “He is Humran ibn Aban" are 
added. 


[23] For instance, hadith no. 229 is transmitted via Abd Allah ibn Salih from al- 
Layth. In any case, under no. 2063, the hadith is repeated with a continuous chain in 
the other manuscripts. See Yusufan, al-Muhaddith al-Saghani, pp. 7-10; al-Sallüm, 
Nuskhat al-Imàm al-Saghàni min Sahih al-Bukhari wa Qimatuhü al-‘Ilmiyyah in 
alukah.net/library/0/39186 (last accessed 08/31/2018). 


[24] See al- Utaybr, Kitab Jabr, pp. 285-86. There is only one instance where al- 
Saghanr's manuscript contains an additional Prophetic hadith. Under hadith no. 
63, al-Bukhari transmits the famous exchange between Dimam ibn Tha labah and the 
Prophet (peace and blessings be upon him). In all other manuscripts, he then follows it 
with an alternative chain of transmission and alludes to the previous hadith. By 
contrast, al-Saghanr's manuscript repeats the entire text with the alternative chain, not 
only an allusion to it. See Ibn Hajar, Fath al-Bari, vol. 1, p. 150; al-Sallüm, 
“Introduction,” in Adad Hadith al-Jami' al-Sahih, p. 7. It also contains one extra 
post-Prophetic report from Ibn ‘Abbas on the expiation of the one unable to fast 
due to old age. See al-Nadwi, Nuskhat al-Imam al-Saghani: Dirasah wa Tahiil, p. 
270. 


[25] Mutawalli, Ziyadat, pp. 16-17; al- Utaybi, Kitab Jabr, pp. 281-86. Dr. 1۵01 al- 
Din al-Nadwi writes about a manuscript located in Pakistan. See al-Nadwi, Nuskhat 
al-Imam al-Saghani li Sahih al-Imam al-Bukhari, p. 267. 


[26] Al-Kirmani, al-Kawakib al-Darari, vol. 19, p. 241. 
[27] Al- Aynt, ‘Umdat al-Qari, vol. 25, p. 102. 


[28] While highlighting the value of al-Saghani’s manuscript, Mawlana Anwar Shah 
al-Kashmiri (d. 1933) writes that although Hafiz Ibn Hajar had access to the 
manuscript, he may have not utilized it to its full potential. See al-Kashmirt, Fayd 
al-Bari, vol. 1, p. 33; cf. Abshar ‘Awad, Juhüd al-Imamayn al-Hafiz al- Yünini wa al- 
Hafiz Ibn Hajar, pp.29-30. After cross-referencing the manuscript with Fath al-Bari, 
al-Nadwi notes several instances where Ibn Hajar did not allude to material 
found in the manuscript. Al-Nadwi, Nuskhat al-Imam al-Saghani, pp. 270-78, ۰ 
2, 5, 8, 9, 10. 


[29] Al-Qastallani, Irshad al-Sari, vol. 1, p. 205. 

[30] Al-Nadwi, Nuskhat al-Imam al-Saghani, p. 257. 

[31] Parts of the marginal notes were prepared by al-Saharanpürr's close student, 
Mawlana Qasim Nanautwi (d. 1880), a pioneer of Dar al- Ulüm Deoband. For a 
detailed discussion on Nanautwt’s contribution to the marginal notes of the Sahth, see 
Nur al-Hasan Kandhlawi, Qasim al- Ulum Hadrat Mawlanaà Muhammad Qasim 


Nanautwi, pp. 70-87. 
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[32] Al-Saharanpürr's critical work has recently been by printed?! by Dar al-Basha ir 
al-Islamiyyah with editorial work by Dr. Taqi al-Din al-Nadwi. 


[33] Al-Hasant, Nuzhat al-Khawatir, vol. 7, p. 907; al-Nadwi, Nuskhat al-Imam al- 
Saghani, p. 257; idem, “Introduction,” in al-Jami ' al-Musnad al-Sahih, vol. 1, pp. 17- 
18. 


[34] The Amiriyyah edition was published in 1895. Al-Saharanpürt's edition even 
predates the Brill, Leiden edition that was published in 1862. Dr. Ahmad al-Sallüm 
opines that al-Saharanpürt's edition is superior to the Amiriyyah edition because it 
cites manuscript-variants more frequently. See al-Sallüm, “Introduction,” in al- 
Mukhtasar al-Nasih, vol. 1, p. 92. 


[35] Nur al-Hasan Kandhlawi, Ustadh al-Kull, pp. 412-13; Muhammad Rustum, al- 
Jami ' al-Sahih li al-Imam al-Bukhari wa ‘Inayat al- Ummah al-Islamiyyah bihi 
Sharqan wa Gharban, p. 43. Under the auspices of al-Sahāranpūrī, Matba‘ Ahmadi 
critically edited and published a number of important Hadith books which hitherto 
have never been printed, such as Sahih Muslim, Jami ' al-Tirmidhi, and Mishkat al- 
Masabih. See Kandhlawi, Ustadh al-Kull, pp. 409, 413. 


[36] In the introduction to his edition, al-Saharanpüri lists the symbols he used 


throughout the work. See al-Saharanpüri, “Introduction,” in al-Jami ' al-Musnad al- 
Sahih, pp. 104-7. 


[37] See, for instance, al-Nadwi, Nuskhat al-Imàm al-Saghani, pp. 270-74, no. 2, 8, 9; 
idem, "Introduction," in al-Jami ' al-Musnad al-Sahih, vol. 1, pp. 19-23. 


As for the original (asl) manuscript of Sahih al-Bukhari collated in the 
handwriting of Imam al-Saghani then it is debatable if it exists in our time, and 
whether or not the asl copy may have been used by Shaykh Ahmed Ali 
Saharanpuri. Instead, the manuscripts available are secondary copies from the 
original nuskha of al-Saghani. It would not be unsurprising if Shaykh Ahmed Ali 
also used a secondary copy. Fortunately, we do have some examples of the actual 
handwriting of Imam al-Saghani. Here follows two examples: 


1) In the Shahid Ali Pasha manuscript collection? (no. 2719) there is a 
collection of the works of Imam al-Saghani, and on folio 9a of his Kitab 
al-Yaf'ul one may see his handwriting in the red box below: 


>! The full pdf is available here - http://www.taquiuddinnadwi.com/Research 
Under the title - الجامع الصحيح بحاشية المحدث أحمد علي السهارنفوري‎ 
52 Stored in the Süleymaniye library in Istanbul, Turkey. 


Page 35 of 128 














ii) In a copy of the work known as Maqamat al-Hariri dated 648 AH there is also 
the following example of his handwriting: 





53 Taken from here 


https://twitter.com/BelalElkhalely/status/1456945046889058309?s220&t-0qUkbw ۷ 
SW79uLKyQ (last accessed on 26-2-22) 
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Shaykh Taqiud-Din Nadwi mentioned a copy of the nuskha of al-Saghani in the 
introduction to the new edition of the Shaykh Ahmed Ali Saharanpuri edition of 
Sahih al-Bukhari.^* He mentioned a copy that is stored in the Shaykh Abul Hasan 
Nadwi centre for Research & Islamic studies, Muzaffarpur, Azamgarh, Uttar 
Pradesh, India. 


He did not mention much about the actual manuscript in the introduction to 
this edition of the Sahih but it appears from the footnotes that this manuscript 
of the Saghani nuskha is in 2 volumes. He has also shown just one page from this 
nuskha which had the opening page mentioning the chain of transmission from 
Imam al-Saghani all the way back to Imam al-Bukhari. The digital image that he 


displayed is shown 5 








Is) بر‎ WELL لیخ تلا‎ uA : 
22 یداد نی‎ ET رطا بتاءع‎ e Mea برع تسه اند‎ E 2 
~É: es 1 ل‎ b Gr as) PES a فى الجر ا‎ c sand lg ris. عليه + کم‎ 


ام وارص 9 - 


E عرس‎ Esdr dirus ating “ده ای ف‎ 


روم 9^ 


Ri i E یریم کرد‎ a A» ar تن‎ EE 
M رہ‎ sip E السا رعش ی مر‎ az یرم‎ SEL ij 
SBS انم‎ iS E نزت‎ ul و وآ ی کات مقر بی‎ 
۱۳ و‎ ioa ده اه‎ MU Vel و‎ s 
: rA > PNG لکا دی‎ ora ss = اجه‎ AEE د‎ zÍks 
us Ax CS Ea Ls AT اش‎ E REESE 
must PRED EEA عدم کی‎ due 
۳ م‎ 3 ! Cel cuz Ax امد رار‎ Y: Ei oy BS 1 
حتزم زا حت بمو شنم‎ B 1 — nil وج قشر‎ 4L si 
ee asst i zie) Llc Ie tj EL, irri PEL 
Zi فرح‎ ii جر وة ا ل وکسی‎ z- Sikes ابم‎ De 
_ XAR شقن‎ DA امہ‎ us 2 e. 6 : 


Ae tne) PBN CNG IESE NU UID go aa 
26g s CMT 7 خسرت‎ ; 
بر‎ ERIS c6 eta eae XL جر الاح‎ 2 
REE ree Se) يت 2 ؟ َه‎ Bs و‎ 
8 باب چپ د کف کیان بدا لوج‎ 
E EE UM ee pet uis ام‎ 2 
SUE YAS es یه‎ mex 5۶ ادى‎ 4 Dive ns 
JURA see ce Iz EEUU LR کہ ی ييا‎ FEN AT بلتم‎ Se 


موه و 


— 








n». 





55 See 1/17. 
55 See his edition of Sahih al-Bukhari, 1/72, published in the UAE, 2011. 
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Shaykh Taqiuddin Nadwi also wrote an article on al-Saghani that was named 
above. It being entitled Nuskhat al-Imam al-Saghani li-Sahih al-Imam al-Bukhari, 
which was published in a journal known as Majalla ma'had buhuth wa dirasat al 
a'lam al Islami (no. u). On pp. 267-268 there was a description of a two-volume 
copy of the nuskha of al-Saghani. The summary of what he mentioned was as 
follows: 


1) It was in 2 volumes and the 1* volume contains 554 pages and the ٩ 
volume contains 751 pages. 

2) The name of the scribe(s), date of inscription, and the territory it was 
compiled in are not known. 

3) There is a seal or concluding words of a certain Muhammad ibn Abi Bakr 
ibn Kamal Abdur Rahman ibn Muhammad ibn al Hussain ibn Yahya ibn 
Ahmed. The work was recited to him and there is an ijaza (warrant of 
authorisation to transmit the work) dated Muharram 801 AH. 

4) The chain of transmission from al-Saghani was also mentioned and it is 
from his teacher, the reliable Hanbali transmitter of Hadith, al-Hafiz 
Burhanud-Din Abul Futuh Nasr ibn Abi’! Faraj al-Husari (536-619 
AH). Al-Husari’s biography is available in Imam Shamsud-Din al- 
Dhahabi's Siyar alam an-Nubala.59 

5) The original location of this manuscript was in Maktaba al-Madrasa al- 
Aliyya of Mawlawi Muhammad Ali in Makhad,* Pakistan. 


It has not been possible to ascertain if the nuskha of al-Saghani found in Pakistan 
is different from the one in Muzaffarpur, India, as it may be that a photocopy or 
digital images of the Pakistani copy was made and transferred to Muzaffarpur. 


Note also that the above digital image shows that the Saghani nuskha had a chain 
of transmission going all the way back to Imam Abu Muhammad Abdullah 
ibn Ahmed ibn Hamawayh as-Sarakhsi (293-381 AH) who took the Sahih from 
his teacher, Imam al-Firabri in the year 316 AH, and the latter took it from Imam 
al-Bukhari on different occasions that shall also be mentioned in this work. 


There are also some manuscripts that have a chain of transmission running back 
to al-Saghani and then from him all the way back to al-Firabri, and then Imam 
al-Bukhari. The Maktaba Darand (no. 235) copy seems to be available only 
partially in our time.>* It being the 4'^ part and at the beginning of this volume 
the chain of transmission is available to see as follows: 


56 22/165, where al-Dhahabi also mentioned that al-Saghani was his student. 
57 There is a place by this name (3652) in the Attock area of Punjab district in Pakistan 
°8 The volume that would have had the ta’wil of al-Bukhari does not seem to be available. 
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The top red box mentioned it is the 4 part of Sahih al-Bukhari, the next red box 
mentioned the name of al-Saghani (who received the text from Burhanud-Din 


al-Husari), and the lines before it mentioned the names of the later transmitters. 
The green boxes mentioned the chain going all the way back to Abu Muhammad 
Abdullah ibn Ahmed ibn Hamawayh as-Sarakhsi (293-381 AH) from al-Firabri 
from Imam al-Bukhari. 


At the end of this manuscript was a colophon (folio 187b) mentioning that this 
nuskha was collated upon an exemplar (asl) of al-Saghani, that had his actual 
handwriting on it (red underlining mentioned his name): 
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What should be noted is that the nuskha of al-Saghani that was used by Shaykh 
Ahmed Ali Saharanpuri had the ta'wil of Imam al-Bukhari for dahik to mean 
divine mercy, as that has been published in his edition. The digital images from 
his published edition shall be presented later on. 


As for the actual year in which al-Saghani collated his recension of Sahih al- 
Bukhari then this data can be gleaned from a secondary copy that was mentioned 
earlier. This being the four-volume copy of Sahih al-Bukhari; Damad Ibrahim 
Pasha collection (Nos. 266-269) stored in the Süleymaniye Yazma Eser 
Kütüphanesi library in Istanbul, Turkey. 


Damad Ibrahim Pasha no. 267, folio 268b has mentioned from the actual words 
of al-Saghani that he completed assembling his nuskha in the year 625AH which 
is some 25 years before his death. Here is the image showing this date: 





The fuller image can be seen in the next section while describing its scribe, and 


how al-Hafiz ibn Hajar had a connection to the Damad Ibrahim Pasha copy that 
was later stored in Turkey. 
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AL-HAFIZ IBN HAJAR AL-ASQALANI AND THE NUSKHA 
OF SAHIH AL-BUKHARI COLLATED BY IMAM AL- 
SAGHANI 


Al-Hafiz Ibn Hajar (d. 852 AH) has been mentioned above has having access to a 
copy of al-Saghani's nuskha, but it seems clear that he did not utilise it to its full 
capacity. Footnote no. 28 mentioned (see a few pages above): 


[28] While highlighting the value of al-Saghani’s manuscript, Mawlana Anwar 
Shah al-Kashmiri (d. 1933) writes that although Hafiz Ibn Hajar had access to 
the manuscript, he may have not utilized it to its full potential. See al- 
Kashmiri, Fayd al-Bari, vol. 1, p. 33; cf. Abshar “Awad, Juhüd al-Imamayn al-Hafiz 
al-Yünini wa al-Hafiz Ibn Hajar, pp.29-30. After cross-referencing the manuscript 
with Fath al-Bari, al-Nadwi notes several instances where Ibn Hajar did not allude 
to material found in the manuscript. Al-Nadwi,»? Nuskhat al-Imam al-Saghani, 
pp. 270-78, no. 2, 5, 8, 9, 10. 


Ibn Hajar has already been quoted as mentioning his non sighting of the ta'wil 
of al-Bukhari in the manuscripts of Sahih al-Bukhari up till the time he 
completed Fath al-Bari in the year 842 AH. One may work out a date of when he 
actually stated this point by looking at a manuscript from his time. In the 
Süleymaniye manuscript library in Istanbul, Turkey, there is a manuscript of Fath 
al-Bari stored under the Mahmud Pasha collection. The catalogue mentioned it 
is available in 13 volumes with the call numbers 79-91, and dated 822AH, while 
the last two volumes are from 829AH. 


Manuscript no. 79 has a colophon mentioning the name of a scribe and the date 
of inscription. This being Muhammad ibn Abi al-Hayat al-Khidr ibn Abi 
Sulayman Dawüd al-Misri in the year 822AH. These details are present on folio 
317b as follows: 


59 This is Dr. Taqiuddin al-Nadwi of India. See his biography in Arabic here - 


http://www.taquiuddinnadwi.com/Bio and in English - 
http://www.aljamiaalislamia.com/about-us 
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The above manuscript (no. 79) has been discussed in an article entitled Revision 


in the Manuscript Age: New Evidence of Early Versions of Ibn Hajar's Fath al-Bari?? 
by an American writer known as Joel Blecher. He has deciphered the above lines 
with the assistance of other researchers by stating: 


The green boxed area (Fig. 1): 


The colophon of Mahmud Pasa 79 that states the work was copied “from the dictation” 
of “al-Imam al-Hafiz" Abt al-Fadl Ibn Hajar. 


The red boxed area (Fig. 2): 


The colophon of Mahmud Pasa 79 states that the volume was completed on the last 
hour before dawn on Monday, Sha ban 17th, 822 / September 18th, 1419. 


View Large ImageDownload PowerPoint 


See Fig. 1: 'allaqahu li-nafsih min imla ` sayyidi wa-mufidi al-Imam al-Hafiz al- 'Alim 
/1/ Abi al-Fadl Ahmad al-Mahmüd Abi al-Hasan ‘Ali ibn Hajar /2/ amta ' Allah bi- 
hayatihi afqar ‘ibad Allah wa-ahwajuhum ila /3/ maghfiratihi wa- ‘afwihi Muhammad 
ibn Abi al-Hayat /4/ al-Khidr ibn Abi Sulayman Dawid al-Misri /5/ ‘afā Allah ‘anhum 
ijma Tn 16/2 

See Fig. 2: wa-wafig al-faragh min hadha al-mujallad fi sabthat nahar al-ithnayn sabi’ 
‘ishrin sha bàn mu‘azzam ‘am ithnayn wa- ishrin wa-thamani mi a bi’l-madrasa al- 
Nasiriyya Bayn al-Qasrayn /1/ bi 'l-Qaàhira al-Mahrüsa hamaha Allahu ta ‘ala wa-sà ۳ 
bilàd al-Muslimin /2/" 


Footnotes no. 10-11 mentioned: 


60 One may see the full article here - 
https://www.journals.uchicago.edu/doi/full/10.1086/690766 
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10 . Süleymaniye Library Istanbul, Mahmud Pasa 79, f. 317a. My thanks to Drs. Frédéric 
Bauden, Cécile Bonmairage, and Issam Eido*! and for their assistance in deciphering 
the text of the colophon and audition statements that follow. Mairaj Syed and one of 
the anonymous reviewers also provided helpful comments on drafts of these passages. 
Any errors or misreadings are my own. 


!!, Mahmud Pasa 79, f. 317a. 


The writer of these lines has obtained Mahmud Pasha manuscript? no. 83 and 
on folio 270b the words of Ibn Hajar on the ta'wil of Imam al-Bukhari can be seen 


as follows: 
E ase 
e AS sen ee رن یه ول‎ 


The red boxed portion is where Ibn Hajar said in his Fath al-Bari&: 
Meaning: 


*[ say: ‘I did not see that in the manuscript copies that occurred to us from al- 
Bukhari.’” 


Hence, these words by Ibn Hajar are found in a manuscript that was compiled 
either in the year 822AH or sometime after it. What is known for sure is that al- 
Hafiz ibn Hajar completed his Fath al-Bari in the year 842AH. Al-Hafiz 
Shamsuddin al-Sakhawi (d. 902 AH), the prominent student of Ibn Hajar has left 
a biography of his teacher entitled al-Jawahir wa'l-Durar where he has mentioned 
points about Fath al-Bari. He mentioned that Ibn Hajar started to dictate the 
work in the year 817AH and completed it on the 1* of Rajab in the year ۰۸ 
These dates have also been mentioned by Ibn Hajar in his Intiqad al-I’tirad.° 


Now, turning our attention back to the manuscript of Sahih al-Bukhari, Damad 
Ibrahim Pasha collection (Nos. 266-269) stored in the Süleymaniye Yazma Eser 
Kütüphanesi library in Istanbul. This exquisite four volume manuscript is a full 
copy compiled by a scribe that lived in the time of al-Hafiz ibn Hajar al-Asqalani. 


61 A Syrian Hanafi scholar and student of the late Shaykh, Dr. Nurud-Din Itr (d. 2020). 
62 No date of inscription was seen within the manuscript. 

$$ See 8/632. 

64 See al-Jawahir wa’l-Durar (2/675, Beirut: Dar Ibn Hazm, 1999). 


65 1: 7. 
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His name and when he completed copying his recension from a secondary copy 
of the nuskha of Imam al-Saghani has been put in a colophon mentioning these 
details. 


The 1* volume, no. 266, folio 238b mentioned these details as highlighted in the 


digital image below: 





The red boxed portion mentioned that this nuskha of Sahih al-Bukhari was 
composed from a copy that was originally taken from a copy in the handwriting 
of the Imam, al-Allama, Radiud-Din al-Hasan ibn Muhammad al-Saghani (d. 650 
AH), may Allah have mercy upon him, in the year 832 AH by the scribe, Hussain 
ibn Yusuf al-Wastani, in the town known as Tabriz, which is currently in 
Northern Iran. 


The above points have also been mentioned by Hussain al-Wastani under no. 
267, folio 268a: 
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No. 267 (folio 268b) has an interesting page on how Imam al-Saghani set out to 
collate his nuskha. Mufti Muntasir Zaman showed the following page in another 
article entitled - An Overview of Ten Manuscripts of Sahih al-Bukhārīćć without 
citing the details of the manuscript being from the Damad Ibrahim Pasha 


collection: 


66 See here - https://hadithnotes.org/an-overview-of-ten-manuscripts-of- 
96e] 90b996a3a96e196b896a5196e196b8906a5 -al-bukhari/ 
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Mufti Muntasir mentioned the following details in his named article: 


A Secondary Copy of al-Saghanr's Manuscript 


Radi al-Din al-Saghani (d. 650 AH) was a renowned Hanafi lexicographer from Lahore. 
He took special interest in al-Bukharr's Sahih; he authored a digest, gloss, and 
biographical dictionary on it. Furthermore, he studied the Sahih under several direct 
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students of Abt al-Waqt 21-5121. During his stay in Baghdad, al-Saghani spent a 
considerable amount of time editing a particular manuscript of the Sahih, later entitled 
the Baghdadi manuscript. This was not the first manuscript of the Sahih that he wrote. 
Earlier while sojourning in Aden, Yemen, he wrote several manuscripts of the Sahih, 
which he left there as endowments. The value of the Baghdadi manuscript lies in al- 
Saghanrs cross-analysis of it with another key manuscript: al-Firabrr's 
holograph. A close reading of al-Saghanr's manuscript further reveals that he had 
access to Ibrahim ibn Ma qil's (d. 295 AH) recension, a direct transmitter from 
al-Bukhari. This is a secondary copy of al-Saghani’s manuscript. The following 
passage is found on the cover page: 


[Al-Saghani] transcribed it [the first half] from a manuscript that was written in al- 
Bukharr's time and contains al-Firabri’s writing apart from three parts that were 
lost from Firabri’s copy, in which case an alternative manuscript was used. The 
mark for al-Farabri is fa’; what conflicts with his manuscript is marked with a dot 
and whatever corresponds to it is marked with an elongated fa' with a dot above it; al- 
Hamawi's recension is marked with a ha’, Abū al-Haytham's with a ha’, Abū Ishaq al- 
Mustamlt’s with a sin, and al-Mustamli's and Abū al-Haytham’s joint variants with 
sin/hà ; and potentially misunderstood passages are marked with sad/ha’. 


The scribe vowed to transcribe this manuscript in a state of ritual purity while fasting. 
After the transcription of each musnad hadith, he will pray two units as a token of 
gratitude, then prostrate in gratitude asking Allah to fulfill his worldly and spiritual 
needs, then recite ten verses from the Qur'an and send salutation upon the Prophet 
(peace and blessings be upon him) ten times, and he will then move on to the next 
hadith. He will use pens that will not be used to write any other material, and the 
shavings of these pens will be preserved to be mixed with the water that will wash his 
body after death. At the time of transcribing this half of the book, he remains in the 
captivity of the disbelievers, separated from his family and home and prevented from 
exiting alone even for the Friday and ‘Id prayers. 


The transcription was completed after the “Asr prayer on Friday on the day of Nahr 
(10* of Dhü al-Hijjah) 625 AH. It was then realized that the final task was mistakenly 
not written per the conditions laid out above, so it was rewritten in fulfillment of the 
promise [...]. 


Ultimately, this manuscript scribed by Shaykh Hussain ibn Yusuf al-Wastani was 
presented in front of al-Hafiz ibn Hajar al-Asqalani for a complete recital 
(maqra'a) in Cairo, Egypt. This can be deciphered from the biography of al- 
Wastani found in Imam Shamsud-Din al-Sakhawi's work known as al-Daw' al- 
lami’ li-ahl al-qarn al-tasi. Al-Sakhawi was the disciple of al-Hafiz ibn Hajar and 
he has mentioned the full name as follows in al-Daw 01-7 


o‏ بن يُوسُّف بن عَليَ الْعَلامَة الْبَدْر بن all‏ بن Aai‏ الخلاطي fe)‏ الوسطاني 


67 3/159 


Page 47 of 128 











His name being: Hussain ibn Yusuf ibn Ali al-Allama al-Badr ibn 21-122 ibn al-Ala 
al-Khilati® (originally), known as al-Wastani.9? He was a scholar that was born 
sometime after 795AH, memorised the Qur'an and other books. What concerns 
us most significantly are the following points raised by al-Sakhawi about al- 
Wastani: 


ثم حل d‏ سنة ثلاث oily‏ إل fab Spall‏ بَا على شيختا البُخَارِيَ من BS MLS‏ من تُسْحَة الشَيْخْ عبد 
AH‏ الحلالي وَهِي كتبت من نُسْحَة قرأت على adio‏ وَعَلَيْهَا خط الفربري 


Meaning: 


"Then he departed in the year (eight hundred and) forty-three to Cairo, and read to 
our Shaykh (ibn Hajar al-Asqalani) the (Sahih of) al-Bukhari, from a copy (nuskha) 
that was written from the copy of Shaykh Abdul Rahman al-Halali, which was itself 
written from a copy that was recited to its author (al-Bukhari), and on it is the 
handwriting of -آه‎ "7? 


This means that al- Wastani came to Cairo in the year 843 AH which was just a 
year after Ibn Hajar had formally completed writing Fath al-Bari in 842 AH. Al- 
Wastani recited the copy of Sahih al-Bukhari that he had in four volumes which 
in later times ended up in the Damad Ibrahim Pasha collection in Istanbul, 
Turkey. Al-Wastani's copy was itself duplicated from a copy of Sahih al-Bukhari 
collated by Shaykh Abdur Rahman al-Halali."7 The copy that the latter had is the 
nuskha of al-Saghani as this is the copy that al-Wastani was referring to in his 
own words as quoted above: 


[Al-Saghani] transcribed it [the first half] from a manuscript that was written in al- 
Bukhaàrr's time and contains al-Firabri’s writing apart from three parts that were lost 
from ۳1۲۵۵۲۲ 5 copy, in which case an alternative manuscript was used 


Hence, one may conclude that in the year 843 AH al-Hafiz Ibn Hajar heard the ta’wil 
of Imam al-Bukhari from the recital of Shaykh al-Wastani whose copy positively had 
the ta^wil within it based on the nuskha of Imam al-Saghani. Here are the lines for this 
ta^wil from al-Wastani's copy of Sahih al-Bukhari stored under Damad Ibrahim Pasha”? 
no. 268, folio 190b: 


68 Khilat is the name of a town in the nation known as Armenia. 

69 Wastan is in Iraq. 

70 These points have also been mentioned by another student of Ibn Hajar's known as Ibrahim 
al-Biqa'i (d. 885 AH) in his Unwan al Zaman bi tarajim al Shuyukh al aqran (2/174-175, no. 
207). 

7! His biography seems to be listed by al-Sakhawi in his al-Daw al Lami (4/154, no. 399). 

7? The full page shall be presented later on. 
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The portion in the two boxed areas stated: 


"Abu Abdullah (al-Bukhari) said that the meaning of laughter (al-dahik) 
here is mercy (al-rahma).” 


It has been said previously that al-Hafiz ibn Hajar did not always utilise the 
nuskha of al-Saghani while compiling his Fath al-Bari over a span of some 25 
years. Indeed, al-Hafiz ibn Hajar knew of the high worth of the nuskha of al- 
Saghani in comparison to other recensions of Sahih al-Bukhari. This can be seen 
from the following words in his Fath al-Bari from a manuscript copy dated 868 
AH, as stored presently in the Fazil Ahmed Koprulu? (no. 316, folio 55b) 
collection in Istanbul: 





The above key words in typed format being as follows from one of the published 
editions of Fath 01-4 


73 This is a six-volume copy of Fath al-Bari compiled between 868-871AH according the 
catalogue and thus scribed only a few years after the death of Ibn Hajar in 852AH. 
74 1/153 (Dar al-Ma'rifa edition, Beirut, Lebanon). 
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سقطث في‎ is C deo ley صتاجب ابخاري‎ il على‎ ti إلا في الشنحة الي‎ it 

E uf‏ الي وقفت Sus aly e‏ أعلم بالصَوّاب 


Meaning: 


“A note of alert: In the Baghdad copy (nuskha) which was authenticated by the 
highly learned (Allama), Abu Muhammad ibn al-Saghani the linguist (al- 
Lughawi), after he heard it from the companions of Abu al-Waqt (al-Sijzi al- 
Sufi), and compared it to several (manuscript) copies (of Sahih al-Bukhari), 
and added editorial symbols, there is a follow up after the words - this was also 
narrated by Musa and Ali ibn Abdil Hamid from Sulayman ibn al-Mughira, from 
Thabit. It gives the chain Musa ibn Isma'il - Sulayman ibn al-Mughira - Thabit 
from Anas, and then relates the hadith in full. Al-Saghani wrote in the margin, 
"This hadith is dropped from all copies except the copy (nuskha) that was read 
under (the authority) of al-Firabri, the companion of al-Bukhari, and upon 
it is his (al-Firabri) handwriting.' I say (ibn Hajar) that likewise, it is missing 
from all the copies I have come across. Allah most high knows best what is 
correct." 


What Ibn Hajar quoted from the marginal notes of al-Saghani's nuskha of Sahih 
al-Bukhari is found in the Damad Ibrahim Pasha (no. 266, folio 12a, green circle) 


as follows: 
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The left side margin zoomed in are the words of Imam al-Saghani as shown 
below: 





Ibn Hajar quoted it from a copy of al-Saghani's manuscript as follows with a 
slight variation in wording from the last image: 


all Qs‏ في الامش uda ts‏ سافط من act‏ كلها لا في ed aia‏ عَلَى 
ارب صاحب الْبُخَارِيَ das les‏ 


"Al-Saghani wrote in the margin, 'This hadith is dropped from all copies except 
the copy (nuskha) that was read under (the authority) of al-Firabri, the 
companion of al-Bukhari, and upon it is his (al-Firabri) handwriting." 


Ibn Hajar also mentioned a similar point about al-Saghani's nuskha in another 
place of his Fath 0-775 


e $ 


$3 gi GÉ نُسْحَة‎ c eed 138% 


2 2 


doi ار الي‎ ed عَلَى‎ hit f 
Meaning: 


"And it is established in the copy (nuskha) of al-Saghani which he mentioned 
was collated upon the copy of al-Firabri which had his handwriting on it." 


Note also, that despite al-Hafiz ibn Hajar stating he did not initially sight the 
ta'wil of dahik from al-Bukhari in any manuscripts he came across while 
compiling Fath al-Bari, he has not rejected the same quote that Imam Abu 


75 1/542 
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Sulayman al-Khattabi mentioned with his chain of transmission back to al- 
Firabri in his ATam al-Hadith. He mentioned it from al-Khattabi in his Fath al- 
Bari” with the words: 


IAD) Gs dé BT في موضع‎ Boca éd db وقذ‎ 
Meaning: 


"And al-Bukhari has figuratively interpreted al-dahik (the 'laughter' of 
Allah) in another place with the meaning: divine mercy (al-Rahma)." 


Plus, Ibn Hajar also mentioned as quoted earlier from his Fath 0۵۰ 


قلت ویدل على أن المراد بالضحك الإقبال بالرضا تعديته ب " إلى "» تقول: ضحك فلان إلى فلان. إذا توجّه إليه 
طلّق الوجه مظهراً للرضا به 


"Another proof that indicates that the intended meaning of ‘laughter’ is pleasure is 
that it is made transitive by the governing particle ila (to/at). You say: 'So and so 
laughed at (ila) so and so' if he smiled at him, manifesting pleasure with him." 


It has been clarified above that the Damad Ibrahim Pasha”? copy of Sahih al- 
Bukhari collated by al-Wastani and based on the nuskha of al-Saghani was from 
the time of Imams, Ibn Hajar al-Asqalani (d. 852 AH) and Badrud-Din al-Ayni (d. 
855 AH). Other manuscripts of Sahih al-Bukhari from their specific time which 
had the ta'wil of al-Bukhari include the following collections from Turkish 
libraries: 


1) Shahid Ali Pasha no. 398 (folio 326b), dated 832 AH 
2) Yeni Cami no. 272 (folio 538b), dated 852 AH 


The following collections are a few decades before their time: 


1) Waliuddin Effendi 20.823, dated 759 AH. Folio 76a has the ta'wil and a 
scribe actually wrote on the margin a date of hearing this ta'wil; 27'^ 
Sha'ban 812 AH 

2) Aya Sofya no. 785 (folio 162a), dated 786 AH 


The following collections are a few years after their time: 


1) Nuruosmaniye no. 700 (folio 854b), dated 861AH 


76 6/40 
77 6/486 
78 The ta’wil is on no. 268 (folio 190b), dated 832 AH. 
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2) Waliuddin Effendi no. 493 (folio 160b), dated 879 AH 


As for the reasons why al-Hafiz ibn Hajar did not see the ta'wil of al-Bukhari in 
the nuskha of al-Saghani that he had to hand prior to seeing it in the copy 
transmitted by al-Wastani, one may propose: 


1) He may not have had access to the full copy”? of Sahih al-Bukhari as 
specifically collated by al-Saghani, and thus the section mentioning the 
ta'wil was not available for him to see. 

2) He may have had a copy that was slightly defective whereby a scribe may 
have dropped?? the ta'wil unintentionally while copying the text from 
another copy of Sahih al-Bukhari as collated by al-Saghani. 


In order to exemplify the last point (no. 2), let us mention a secondary copy of 
the nuskha of al-Saghani mentioned by Mufti Muntasir Zaman in his booklet 
entitled: Hadith Scholarship in the Indian Subcontinent: Ahmad ‘Ali Saharanpüri 
and the Canonical Hadith Literature.? On p. 26, footnote 108 he mentioned the 
following manuscript: 


"There is a manuscript of Sahih al-Bukhari located in the British library (order 
no. IO Islamic 347) transferred from India that was originally by the Damascene 
reciter of the Sahih, Ibn al-Sarraj (d. 782 AH).? The second page of the 
manuscript states that it was compared, inter alia, with al-Saghani's manuscript. 
A note on the cover page indicates that it was accessible to Abd al-Aziz Dihlawi. 
Given that Saharanpuri had access to the Dihlawi family library, it is not far 
fetched to assume that this was one of the manuscripts he used while editing the 
Sahih. Hoever, the question remains as to what Saharanpuri consulted for 
variants of the Saghani manuscript: the exemplar,*3a secondary copy, or possibly 
the aforementioned manuscript. On this manuscript, see Otto Loth?4 A 
Catalogue of the Arabic manuscripts in the Library of the India Office (London: 
The India office, 1877), 26, no. 117.” 


Having obtained the above manuscript the following is the second page of the 
manuscript mentioned in the last paragraph, where the red box mentioned the 


7 Even in our time there are manuscripts of Sahih al-Bukhari that have reached us in a partial 
format as other parts of it may have been lost over time. One such example is a copy based on 
the nuskha of al-Saghani known as the Maktaba Darand copy, and only the 4۳ volume seems 
to be available while the rest are missing for some reason. 

9? Scribal errors and lapses in copying are not unusual. 

81 Published by - https://qurtubabooks.com/product/hadith-scholarship-in-the-indian- 
subcontinent/ 

52 Hence this is from the time of al-Hafiz ibn Hajar who was born in 773 AH. 

53 Meaning the asl (original) copy in the handwriting of Imam al-Saghani. 

84 He was a German Professor at Leipzig University and died in 1881. 
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nuskha of al-Saghani, the green box mentioned Ibn al-Sarraj and the bottom box 
mentioned it is a copy of Sahih al-Bukhari: 
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Folio 320a has the narration from Abu Hurayra about the dahik, but the actual 
ta'wil of Imam al-Bukhari was not written in by the scribe which was meant to 
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be before the start of the chapter on Sura al-Mumtahana, as seen in other copies 
of the Saghani nuskha. See below: 
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This means that this was not the Saghani nuskha used exclusively by al- 
Saharanpuri as he published his collated copy of Sahih al-Bukhari with the actual 
ta'wil from another Saghani nuskha. This can be seen later on in this monograph. 
Plus, since the scribe dropped the ta'wil for some reason it is possible to surmise 
that al-Hafiz ibn Hajar may also have had a Saghani nuskha with the missing 
ta'wil. 


Another example of the scribe dropping the actual words of ta’wil and based on 
a secondary copy ofthe Saghani recension can be seen from the Laleli manuscript 
collection (Istanbul, no. 614). The following is the title page which mentioned 
the full chain of transmission back to Imam al-Bukhari (in the red box), with the 
name of al-Saghani underlined: 
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This manuscript was dated 830AH, which is from the time of al-Hafiz ibn Hajar 


al-Asqalani (d. 852 AH) as mentioned on folio 394b: 
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The date is underlined in the above image and the green box mentioned that it 
was copied from a recension collated by al-Saghani originally. Now, here is the 
folio showing that the ta'wil was dropped for some reason by the scribe known 
as Muhammad ibn Hasan ibn Ali: 





The ta'wil is usually found in the Saghani copies just before the narrations for the 
Tafsir of Sura al-Mumtahana as shown above with a green arrow. In the pages 
ahead the reader can see this point from the other copies of the Saghani nuskha. 
A few pages earlier this was shown from the Damad Ibrahim Pasha manuscript 
copy by al-Wastani. 
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The ta'wil of al-Bukhari as per the nuskha of al-Saghani (early 7 century) is not 
an isolated case, while it is highly regarded and authentic due to it being based 
on an earlier manuscript that had the handwriting of al-Firabri on it, as well as 
other recensions. غ1‎ is supported by two earlier works related to Sahih al- 
Bukhari. 


The earliest being from the 4* century work of Imam Abu Sulayman al-Khattabi 
(d. 388 AH) known as A'lam al-Hadith, (which shall be the subject of the next 
section); followed by a scholar from the 5" century known as Imam Abul Qasim 
Ali ibn al-Hasan al Yazdi, known as Ibn Ushnuwayh (died sometime after 512 
AH). 


Both of these authors mentioned their connected chains of transmission (asanid) 
back to-Firabri with the ta’wil of Imam al-Bukhari as shall become apparent in 
the sections ahead. 


What is interesting to point out is that another major commentator of Sahih al- 
Bukhari just a few decades prior to the time of al-Hafiz ibn Hajar al-Asqalani (b. 
773 AH-d. 852 AH) was an Imam known as Shamsud-Din al-Kirmani (d. 786 
AH). He has mentioned the ta'wil from Imam al-Bukhari in his al-Kawakib al- 
Darari® as follows: 


وتأويل الضحك gat‏ الرضا أقرب من تأويل البخاري بالرحمة 
Meaning:‏ 


"The ta'wil of dahik (‘laughter’) with the meaning of satisfaction is closest to the 
ta wil of al-Bukhari with (it meaning) - al-Rahma (divine mercy).” 


Imam al-Kirmani also made reference to the nuskha of Sahih al-Bukhari collated 
by Imam al-Saghani. One may refer to his al-Kawakib al-Darari in the following 
places for his use of al-Saghani's recension: 19/161 and 19/241. 


85 See 18/135 (Dar Ihya Turath al-Arabi, Beirut, Lebanon, 2™ edition, 1981). 
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IMAM AL-KHATTABI (b.319 - 01.388 AH) AND HIS 
AUTHENTIC TRANSMISSION OF THE TA'WIL OF DAHIK 
BY IMAM AL-BUKHARI IN HIS SAHIH 


One of the earliest known commentaries on Sahih al-Bukhari is from the 4'^ 
century after Hijri by the famous Shafi’i Muhaddith known as Imam Abu 
Sulayman al-Khattabi.9? His commentary on the Sahih has been mentioned with 
upto eleven slightly different titles by the editor?7 of his Alam al-Hadith fi 
Sharh Sahih al-Bukhari.*® 


Imam Shamsud-Din al-Dhahabi has an entry on al-Khattabi in his Tadhkiratul 
Huffaz?? where he gave the following grading on his status: 


وكان ia AB‏ من أوعية العلم 


"He was firmly trustworthy (thiqa) from the vessels of knowledge." 


This same grading has been mentioned by Imam Jalalud-Din al-Suyuti in his 
Tabaqat al-Huffaz.°° 


Al-Dhahabi mentioned that amongst his disciples were the high ranking scholars 
of Hadith like Abu Abdullah al-Hakim (d. 405 AH), the author of the Mustadrak, 
and Abu Dharr al-Harawi (d. 434 AH) who was a Maliki scholar and prominent 
transmitter of Sahih al-Bukhari in his time. 


Imam Ibn Khayr al-Ishbili (d. 575 AH ) has given his chains of transmisison going 
back to al-Khattabi's various works in his Fihrist,?' that includes his commentary 
to Sahih al-Bukhari. 


As for the ta wil of Imam al-Bukhari in A lam al-hadith of al-Khattabi then it has 
been shown earlier on that al-Bayhaqi said in his Kitab al-Asma wal Sifat: 


56 His biography has been mentioned by Imam al-Dhahabi in his Siyar a'lam an-Nubala (17/23- 
28). 

87 Dr. Muhammad ibn Sa'd ibn Abdur Rahman Aal-Su'ud (A’lam al-hadith, Umm ul-Qura 
university, 1* edition, 1988). 

88 See the introduction (pp. 64-65). 

89 3/149, no. 950. 

?? See p. 404, no. 915, where he also mentioned al-Khattabi being the commentator of Sahih al- 
Bukhari. 

?! See pp. 252-253. 
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2/72, no. 643: 
الضحك‎ Shay قال:‎ A اله‎ Ae; ced إِسمَاعِيلَ‎ of ack عَنْ‎ iudi رَوَى‎ 3$ daa S53 Eta uif 
فيه الرحمّة‎ 
Meaning: 


"As for the laughter (al-dahik) mentioned in the report, al-Firabri narrated from 
Muhammad ibn Ismail al-Bukhari, may Allah have mercy on him, that he said: 


'the meaning of laughter is (divine) mercy." 


Also, from 2/401-402, no. 978: 
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Most of the above translates?? as follows: 


It is narrated that the Prophet # said: “Allah laughs at two men one of whom killed the 
other, but both enter Paradise. One fights in Allah's cause and is killed, then Allah 
relents towards the other and guides him to Islam, then he fights in Allah's cause and 
gets martyred. Abu Sulayman al-Khattabi said concerning the words “Allah 
laughs": 


There is a kind of laughter which seizes people when joy or amusement overcome them. 
It is not allowed to apply such laughter to Allah, and it is negated from His Attributes. 
[His laughter] is but a similitude coined for the deed that counts among human beings 
as a cause for astonishment, so that when they see it, they laugh. Its meaning as Allah's 
attribute is to inform of His good pleasure as the deed of one of the two men and His 
acceptance of the other followed by the translation of both to Paradise for what they 
did, despite the difference in their respective circumstances and intents. Corresponding 
to the above is what Bukhari narrated whereby someone visited the Prophet 3€ who said: 
“Who will host this man?" Whereby one of the Ansar said: “I will.” The latter rushed 
to his wife and told her: “Provide generously for the guest of Allah’s Messenger 3." 
She replied: “We only have the food of the children." He said: “Prepare the food then 
light the candle and put the children to bed at dinner-time." She did as he said then got 
up to tinker with light and put it out, and she and her husband pretended to eat but 
remained hungry that night. The next morning, they went to see the Prophet # and he 
said: “Last night Allah laughed or was astonished [the narrator hesitated] at what you 
two did.” And Allah revealed the verse: (They put others above their need though 
poverty become their lot? (59:9). Al-Bukhari said that the meaning of laughter (al- 


dahik) here is mercy (al-rahma). 


[Abu Sulayman said: The saying of Abu Abdullah?^], this interpretation is close to true, 
and much closer yet, and more probable, is that of good pleasure (al-rida). It is known 
that laughter on the part of those possessing judgment denotes good pleasure and joy. 
It is the first sign that they accepted the entreaty made to them, the preliminary to the 
success of the petitioners. Generous and benevolent people, when solicited, are de- 
scribed as showing good humor and amiability. That is also the meaning of “Allah 
laughs at two men": that is, He lavishes His generosity upon them, for that is the 
necessary cause of the laughter and its necessary conclusion. 


?? As translated in the following work: Al-Bayhaqi's Divine Names and Attributes (al-Asma' 
wal-Sifat). Excerpts (pp. 47-49, GF Haddad, Damascus, 1998). 

Narrated from Abu Hurayra by Bukhari and Muslim. 

24 This is the kunya (agnomen) of Imam al-Bukhari. The portion in the square brackets was left 
untranslated by the translator but is found in the actual Arabic quotation as highlighted above. 
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Earlier on a female Salafi named Um Abdullah attempted to dismiss the above 
ta'wil by stating: 


Some have claimed that Imam al Bukhari -rahimahu Allah- has made ta’wil of the 
attribute dahik “laughter”, and explained it as meaning “mercy- rahma”. They use as 
evidence what al Bayhaqi -rahimahu Allah- quoted in his book “al Asma’ was- Sifat’ 
(2\186): قال الشيخ: وأما الضحك المذكور في الخبر فقد روى الفربري عن محمد بن إسماعيل البخاري رحمه‎ 
الله أنه قال » معنى الضحك فيه الرحمة‎ « 


"The shaikh said: As for the laughter that is mentioned in the report, al Farbari 
narrated that Muhammad bin Isma 'il al Bukhari — rahimahu Allah- said: "the meaning 
of laughter in it is mercy." And in Fath al Bari, Ibn Hajar quotes Abu Sulaiman al 
Khattabi attributing it to al Bukhari rahimahu Allah. 


The answer to this is: 


1 The chain of narration is incomplete, for Abu Sulaiman al Khattabi -rahimahu Allah- 
didn’t hear it directly from al Farbari??, because al Khattabi (born 319 A.H.) was 1 years 
old when al Farbari died (d. 320 A.H.), and al Bayhaqi also didn’t hear it from him, as 
he came even later than al Khattabi. so unless we have a complete chain of narration 
we can't know of its correct attribution to al Bukhari. 


The claim that there seems to be a disconnected chain of transmission from al- 
Khattabi back to Imam al-Bukhari needs addressing. As for Imam al-Bayhaqi not 
meeting al-Khattabi then this is not a deficiency because he was quoting the 
ta'wil attributed to al-Bukhari directly from his A'lam al-hadith, as confirmed 
from the manuscripts and the published edition of his A'lam al-Hadith. Al- 
Bayhaqi even mentioned an example of his reading from a work by al-Khattabi 
as follows in his al-Sunan al-Kabir96: 


(glad! owl كتاب أبى‎ d وقرأت‎ 
“I read in the book of Abu Sulayman al-Khattabi.” 


Imam al-Khattabi mentioned a critical piece of information in the introduction 
to his ATam al-Hadith on how he received the contents of Sahih al-Bukhari. In 
the edited version of the Alam al-Hadith?? the following words by al-Khattabi 
mentioned his two routes back to al-Bukhari: 


55 It is not Farbari but al-Firabri or al-Farabri. 
96 See 12/197 (edited by Dr. Abdullah al-Turki, Dar Hajr). 
?7 By Dr. Muhammad ibn Sa'd ibn Abdur Rahman Aal-Su'ud (see pp. 105-106). 
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وقد "معنا معظم هذا الكتاب من رواية إبراهيم بن معقل النسفي حدثناه خلف بن محمد ایام قال: حدثنا إبراهيم 

بن معقل عنه "معنا سائر الكتاب إلا أحاديث من آخره من طريق محمد بن يوسف CB‏ حدثنيه محمد بن 

WE‏ بن الحسن قال: حدثنا الفربري عنه» ونحن نبين مواضع اختلاف الرواية فى تلك الأحاديث إذا انتهينا الب 
بن بري عنه» وحن نبين مواضع واه 2 


إن شاء الله 


The above words in Arabic are found in the Faydullah Effendi manuscript (from 


Istanbul) as follows (no. 437, dated 563 AH, folio 3b): 





Meaning: 


“We have heard most of this book from the transmission of Ibrahim ibn Ma’qil 
al-Nasafi. It has been related to us by Khalaf ibn Muhammad al-Khayyam (d. 361 
AH) who said: Ibrahim ibn Ma'qil related to us and from him we heard the 
circulating book (of Sahih al-Bukhari), except for the hadiths from the last 
part of it from the route of Muhammad ibn Yusuf al-Firabri. Muhammad 
ibn Khalid ibn al-Hasan related it to me by saying: al-Firabri related to us 
from him (al-Bukhari). We will clarify the places with differing transmissions 
in those hadiths if we complete it, if Allah wills." 


Hence, it is clear from the words of Imam al-Khattabi that the narrations he 
mentioned from the route of al-Firabri where actually taken by him from his 
teacher, Muhammad ibn Khalid ibn al-Hasan, who narrated it directly from al- 
Firabri. What remains is to demonstrate this from the text of A'lam al-Hadith 
and the reliability of Muhammad ibn Khalid. Al-Firabri and his reliability has 
already been demonstrated earlier on. 


Returning to the printed edition of al-Khattabi's A lam al-Hadith the ta’wil of al- 
Bukhari was mentioned in two places. Here are the digital images followed by 
an example from a manuscript that was used by the editor, with highlighting of 
the actual words of ta'wil: 
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Printed edition?? (2/1367): 
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رواية GS «Mc sal‏ عن ابن QC Quam‏ 
قلتٌ : Dus‏ آي عبد الله uus‏ وتاویله xe Ue‏ الرّضًا 
o LI Ost glial‏ ومعلومٌ آن الضحك من ذوي التَمييز de Ji‏ 
Fats e LA‏ والاسْتهّلال معهم دليل على قبول. الْوَسِيلَة ء Diii,‏ 
تجاح zai‏ > والکرام يُوصَقون ae‏ اكشالة باليشر > os‏ 
SoSo < oliin‏ المتن قي قوله : SL ey‏ الله إلى جلي ۰ . آي : 

جر الحطاء QE‏ > لاه مُوجبٍ QU  ٌءاَضَتقُمو ÁN‏ وخ : 


Sa: ate تراه ]15 ما‎ 
c> st الذي آنت‎ Ba Gs 





- «As الآية‎ : na! Šas (yY) 

(Y)‏ قال ابن حجر ف القتح : ( ATYA‏ . لم آر ذلك ف النسمخ التى وقعت لتا من 

البخاري - 

) ايوعيدالله محمد بت یوسق بت مطر القريري (یفتح قاء وکس‌ها ) . 

SSS) . ایراهیم بن معقل بن الحجاج التسقي . آیو[سحاق . مات سنة ۲۹۰ ه‎ (E 

-(YYN/xY - Sua) 

)9( زهير ين ابي Gl‏ جاهلي من مزيتة من pee‏ . من شعراء الطبقة الأولى . قيل : 
مات البعثة يستة ‏ 
والبيت من قصيدة له يمدح قیها حصن ین حديقة القراري . مطلعها : 


— PLY — 


The portion in the red box reads: 


"Abu Abdullah (al-Bukhari) said: 'The meaning of al-dahik (the laughter) 
is: al-Rahma (divine mercy).' This is from the transmission of al-Firabri, 
not from the (transmission of) Ibn Ma’ qil.” 


The above is presented in the Faydullah Effendi (no. 437, dated 563 AH, folio 
227b)?? manuscript of A lam al-Hadith'?? as shown below: 


98 Another edition was published by Darul Kutub al-Ilmiyya (Beirut, Lebanon, 2007) and the 
ta’wil from al-Bukhari was mentioned by al-Khattabi in his 4 Jam (2/373). 

?? Stored in the Süleymaniye library in Istanbul, Turkey. 

100 Other manuscripts of A Jam of al Khattabi that were consulted include: 1) Khizana al Aama 
in Rabat, Morocco, 2) Zawiyya Nasiriyya in Morocco, 3) Darul Kutub al Misriyya, Cairo, 
Egypt and 4) Aya Sofya, Istanbul, Turkey. 
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Later on while commenting on the narrations under Kitab al-Tafsir in Sahih al- 


Bukhari, al-Khattabi mentioned the following in his A lam al-Hadith (3/pp. 1795- 
96): 


PE ss =‏ هر س 
(ومن کتاب التقسی) قلت : إلى هاهنا انتهت رواية 
C y ۵ -‏ 
إبراهيم بن معقل . O‏ 
sia,‏ يما ola,‏ من الکتاب dm‏ بن Uu‏ بن الست E)‏ 
قال : 
)© (العلز) الضجر . والعلز : القلق والكرب عند الموت . 5 
قال الازهرى : والذي يتزل يه الوت یوصف SEI‏ . وهو سياقة 
تقسه ‏ 1 . ه . (انظر اللسان : ع / ل / ذ) - 
(Y)‏ رواية اليخاري في كتاب المرض باب شدة المرض عن عيد الله بن مسعود رقم 
(oV)‏ عرقم ) (eV:‏ - 
وروی احمد قي مسنده )٩۶/۳(‏ عن آبي سعيد الخدری قال : وضع رجل يده 
على التيي صلی الله عليه Jai pling‏ : واش ما آطیق أن e!‏ یدی عليك من شدة 
حماك ققال التبي صل الله عليه وسلم bj»:‏ معشر الاتییاء یضاعف لتا البلاء كما 
یضاعف لتا الاجر ..» الحدیث . 
(Y)‏ هو : أيوإسحاق التسقي 3 
(f)‏ لم أقفق له على ترجمة . 
IVO —‏ — 
BY state —t») (1)‏ قاتحة العتاب) 
1.^ 1 ع مدع ع USA‏ حم ين cA.‏ الق مریم قال = USA‏ 
oA‏ (س‌احیل <> قال - a‏ 34-2 قال : WS‏ کی یی 
a‏ »€ عن Si € X mod‏ حيبت من ید الرزمن e C»‏ عن 
حمصی ین اصم eO‏ عن ابي سید ین Jolt‏ >< . قال : S‏ 
d‏ في Jsa QUA coat‏ اه صل الله عله eios‏ قلم 
«ef‏ « ققلت یازسول a > Uus Jef Ges Gy : at‏ يدان dF‏ 3 
وجل : = است‌چیی وا ab‏ وكلرسوك }15 دعاكم جه c‏ 9 ثم JSG‏ ي = = 
NT‏ سورة حي اني a 3 ah‏ < قيل e aot‏ منت 
تل pup‏ حي احظح سور في القرآت . JU‏ : اد ۵ 
godu 25‏ © هي اقح QUAM‏ والقّرآت العظیم sill‏ وجه : 
)^( هو - الیخاری - 
CY)‏ هو = القظات - 
(v)‏ (خبیب» يضم الخاء العجمة وقتم الیاء الوحدة ويسكوت اثیاء - هو الخزرجي 
ایوالحاریت ‏ 
(t)‏ حقید. القاروق ‏ رضي الله عته ‏ . 
ax 3 (^)‏ بت افعلی -ani . Qe JL WE‏ في .o——‏ 
osx‏ عن التيي Qo‏ اهل عليه وسلم مات SVE X‏ (عهديبي) - 
oO)‏ سورع «Yf» GY! = QUAS!‏ . 
ZY! : u Ray (C)‏ =%< - 


— LL 
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In brackets the above image mentioned: "And from the book on Tafsir.” Al- 
Khattabi then said: 


“I say: Here it ends from the transmission of Ibrahim ibn Ma'qil. It has been 


related to us beyond that (portion of) the book from Muhammad ibn Khalid 
ibn al-Hasan who said: It has been related to us from Muhammad ibn Yusuf 
al-Firabri, who said: Muhammad ibn Isma'il (al-Bukhari) related to us..." 


Under his commentary of the narrations of Kitab al-Tafsir (from Sahih al- 
Bukhari) al Khattabi has mentioned after the narration of Abu Hurayra the actual 
ta’wil of al-Bukhari as well as giving his personal ta'wil. See the following digital 


images from 3/1921-22: 


È ü 

OL) (1)‏ > 5355935 على انفسهم ‏ ( ١‏ )) 
٩ ۵ ۵‏ ۸۹ع JU‏ أبو عبد الله : bi‏ يعقوبٌ بن إبراهيم cn‏ 

کشر قال : leie‏ یو C Lu‏ قال » اا فضا ل بن Ob Se‏ قال > 
bii.‏ آبو حازم الأشجمي وه at‏ عن أبي هريرة قال . اق وجل drea‏ 
الله صل الله عليه ins‏ فقال : يارسوك الله : آصابني vgl‏ 
Job‏ إلى نسائِهِ فلم تمد عندهن شيا فقال رسول الله صل الله عليه 
وسلم + y‏ رجل Cana:‏ هتا az ILU‏ الله T‏ فقاع رجل من 
الانصار فقال : أنآ يا رسول الله غذغب ال . اهلّه فقال لامراته ٠‏ 
ضيفت رسول الله صل الله عليه phy‏ » لاتتخریه شيا ٠‏ قالت : 
وال Le‏ عند الا" قوت السبية . قال Kajti ta:‏ الغشاء 
فنوميهم وتعالن فاطفتی gU‏ ج وتطوى بُطوتنا LDI‏ . ففعلت . ثم 
عدا الرجل ede,‏ الله صل الله عليه pling‏ فقال Jab o:‏ —— 
ایند - أو GG‏ من فلات وفلانة dub ٠‏ الله je‏ وجل : TEETE.‏ 


على أتقيهم ولو ois‏ بهم خحصاصة © © ١‏ 
قال ابو عبد الله : ial Lem‏ ال UD‏ 








. ٩ سورة السشي : الآية‎ (M 

. Rab] من‎ slam - في‎ (T) 

{T}‏ فو - سلصان, 

a 45 4 االحصسحیح‎ i (E) 

)8( سورع XE : at‏ ك 

نحن قال اين حور : لم ار ذلك لل النسخ التي وقعت لثا من البخاری . 1 . ه (انظر 
s (ITTA : mail‏ 


— ۷ ٩۲ ٩ — 
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عجب قلت قوله : عجب الله ؛ إطلاق العجب JEY‏ على الله تعالى 
ولا بلق بصفاته Lely‏ معناه «La UM‏ وحقيقته أن ذلك الصتیع من 
D‏ الرضا عند الله والقبول له Je‏ العجب عندکم في الشيء 
التافه اذا رقم فوق قدره pu‏ به الأضعاف من قيمته . 





ul du‏ عبد الله Gee:‏ الضحك : due‏ فتأویله على 
معنى الرضا اشبه واقرب e‏ وذلك أن الضحك من الكرام يدل على 
( الرضا Y‏ والاشتهلال منهم مقدّمة انجاح SIGN‏ وقبول الوسیلة . 
والأجوادٌ Day‏ عند LAU‏ بالبشر وحسن اللقاء كقول زه" : 
إذا ما (xx‏ مها 
slits‏ معطیه الذى cal‏ سائله(۳) 


ERE 


. العطية‎ RP per Lael ET ۱۳۱۹ 


QC du d‏ ضاجکا 
علقت لضحكته Jui Sui,‏ 


)*( — سقط من الاصل ual,‏ هن إط] . 
(۲) زهيرين ابي سلمی ربيعة بن رياح المزني من عضم . 
(T)‏ — والبیت من قصيدة له يمدح حصن بن حذيفة الفزاري مطلعها : 

Lane‏ القلب عن سلمى راقصر باطله 

وعري il‏ اس —— وروا حطه 

[انظر al yas‏ : ص ۱۲۸ (VET‏ خزانة الادب / للبقدادى : ۳۷۶۲۱ . 

(E)‏ ابر صخر : کلم بن عبدالرحمن ين أبي جمعة من خزاعة 
(الاغاني : (arya‏ دار الفگر طم (Y‏ الشهر والشعراء : إلا 8۱۰ - طا . 


The above words from al-Khattabi are presented in the Faydullah Effendi (ms no. 
437, folio 318b): 
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As stated above it is clear from the words of Imam al-Khattabi that the narrations 
he mentioned from the route of al-Firabri where actually taken by him from his 
teacher, Muhammad ibn Khalid ibn al-Hasan. Let us examine the status of 
Muhammad ibn Khalid ibn al-Hasan as a reliable transmitter of Hadith from al- 
Firabri. 


1 Imam Abu Sa'd Abdul Karim ibn Mansur al-Sam'ani (d. 562 AH) mentiond 
the following about Muhammad ibn Khalid in his Kitab al-Ansab™: 


101 See - 12/318 (Da'iratul Ma'arif, Hyderabad, 1962 CE). 
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وأبو بكر محمد بن خالد بن الحسن بن خالد المطوعي البخاري المعروف ابن أبي الحيثم» من مشايخ بخاری, وأولاد 
المشايخ» وكان حسن الحديث» مع ببخارى مسيح بن محمد وأبا عبد الرحمن بن al‏ الليث, وعرو عبد الله بن 
محمود السعديء وبنيسابور آبا بكر محمد بن إسحاق بن خزيمة وأبا العباس الثقفي السراج, وبالري أبا العباس 
الجمال» وببغداد أبا بكر بن الباغندي وطبقتهم. حدث ببلاده وبخراسان , “مع منه الحاكم gal‏ عبد الله (حمد بن 
عبد (dil‏ احافظ وقال: قدم علينا نيسابور حاجا سنة تسع وأربعين وكتبنا عنه» ثم انتقيت عليه ببخارى سنین؛ 
وجاءنا نعيه سنة اثنتين وستين وثلاث مئة 

Al-Sam'ani mentioned that his full name was Abu Bakr Muhammad ibn Khalid 


ibn al-Hasan ibn Khalid al-Muttawi al-Bukhari, well known as Ibn Abi 
Haytham, from the scholars of Bukhara, and he was: 


“Hasan al-hadith: Good in hadith.” 


2) Imam al-Muhallab ibn Ahmed al-Andalusi (d. 435 AH) mentioned the 
following in his al-Mukhtasar al-Nasih fi Tahdhib al-Kitab al-Jami al-Sahih 
about Muhammad ibn Khalid: 


(362) qud af محمد بن خالد بن الحسن المطوعي البخاري المعروف بابن‎ Sul 

من مشايخ SNF‏ وأولاد المشايخ, e‏ منه Keyi‏ الله احافظ وقال: قدم علينا نيسابور حاجًا سنة 
وهو شيخ الخطابى أخذ عنه احامع الصحیح بروایته عن الفربري, وقد مر آنفا. 

Al-Muhallab mentioned that Muhammad ibn Khalid was the teacher of al- 


Khattabi and the one from whom he took Sahih al-Bukhari from the transmission 
of al-Firabri and he died in 362 AH. 


3) Imam Abu Abdullah al-Hakim (d. 405 AH) has an entry for 
Muhammad ibn Khalid in the currently available recension of his Tarikh 
Naysabur'® as follows: 


102 See 1/73, (Dar al-Tawhid, Riyadh, 2009, edited by Ahmed ibn Faris ibn Sallum). 
105 Edited by Abu Muawiyya Mazin al-Beiruti. 
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[۷۰۷] محمد بن الخالد بن الحسنء al‏ يكر اليخاري. 

قال الحاکم: من مشايخ بخاری . وأولاد المشایخ: ركان حسن الحديث» 
سمم يبخارى مسیح""" بن محمد وأبا عبد الرحشن بن أبي الليث» ji‏ 
العباس الثققي السراج : وبالري Ul‏ العباس الجمالء وبیغداد أيا بكر ين 
الياغتدي : و طبقتهم . 

قدم علینا نیساپور حاجا سنة تسم وآربعين وکنا عنهء ثم انتقیت عليه 
بيخارى 4 a‏ وحاءنا ana:‏ سنه mM de‏ وكا كماثة . 


He mentioned that Muhammad ibn Khalid was from the scholars of Bukhara and 
importantly he was Hasan al-hadith (good in hadith). 


4) A contemporary author by the name of Abu'l Tayyib Na'if al-Manusri has 
mentioned the above grading from al-Hakim in his al-Rawd al-Basim fi 
tarajim Shuyukh al-Hakim.'^^ On top of this he gave his personal grading 
on Muhammad ibn Khalid to be: 


Meaning: “He was trustworthy and had a multitude of narrations.” 


In the Siyar a'lam an Nubala (12/454) of al-Dhahabi there is an example of al- 

Hakim narrating from Muhammad ibn Khalid, who narrated from al Firabri, and 
he took from al Bukhari, as follows: 

CA الفربری,‎ aay مد بن‎ We esce tegat idt ب أي‎ Xe بر‎ gi he gsi وَقَالَ‎ 

ais‏ بن Judi Uf : ais Lele‏ العباد فَمَخْلُوْقَةٌ. 

Al-Bayhagi also narrated in his Kitab al-Asma wa'l Sifat (no. 562 & no. 570) from 


his teacher al-Hakim who took from Muhammad ibn Khalid, from al-Firabri, 
from al-Bukhari. 


All of this was missed by contemporaries like Umm Abdullah and her more 
learned authority, the late al-Albani,^» who was quoted earlier on as saying: 


"(Important warning): Al-Bayhaqi mentioned in ‘al-Asma’ — shortly before this hadith 
and soon after it — from al-Khattabi, that he said: 


Al-Bukhari said: The meaning of al-Dahik (laughter): al-Rahma (The divine mercy)! 


104 104 5/1015-1016, no. 879. 
10 From his Silsalat al-Ahadith as-Sahiha (7/807). 
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So I say in attribution of this (ta’wil) to al-Bukhari, it needs looking into, for it is 
suspended and disconnected. It was not mentioned by al-Khattabi nor by al-Bayhagi 
in a dependable way..” 


Hence, Muhamamd ibn Khalid ibn al-Hasan was a trustworthy narrator of Sahih 
al-Bukhari from his teacher, Imam al-Firabri, and al-Khattabi's transmission of 
the ta'wil from Imam al-Bukhari is from this fully connected chain of 
transmission: 


Muhammad ibn Khalid ibn al-Hasan --- from al-Firabri --- from al-Bukhari, and 
the report for al-Bukhari's ta'wil is Sahih (authentic), and there are other chains 
of transmission going back to al-Firabri with this ta'wil from al-Bukhari as shall 
be presented below. 
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After the time of Imam Abu Sulayman al-Khattabi, a scholar from the 5 century 
known as Imam Abul Qasim Ali ibn al-Hasan al Yazdi, known as Ibn 
Ushnuwayh produced an abridged edition of Sahih al-Bukhari. His work was 
entitled Irshad al-Sari ila Ikhtisar Sahih al-Bukhari. His work is available in 
manuscript format and a copy is stored in Maktaba al-Awgaf al-Aama (no. 2796, 
305 folios, scribed in the year 681 AH), Baghdad, Iraq. 


The author died sometime after 5312AH since the scribe mentioned that Ibn 
Ushnuwayh completed the work in the year 512 AH. Here follows the title page 
of this work which mentioned his scholarly titles: "Al-Shaykh, al-Imam, al-Allama 
(greatly learned), al-Hafiz al-Hujja'^6." 


Vl 


b 


برا بار 1 4 


jp 





The introductory page (folio 1a) mentioned the author's sanad (chain of 
transmission) back to al-Bukhari: 


106 This is one who has memorised thousands of hadiths with their chains of transmission. Al- 
Hujja is a proof worthy scholar in terms of hadith scholarship. 
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The main part with the sanad from the above manuscript folio being as follows: 


Jol eue Ub‏ الكتاب؛ aid‏ من الشيخ آي عَلِيَ امن ن بن امین بن جوّانشیر في QU Xi yi‏ ونان 
nii dco els‏ من امد ac uf‏ الله مد dta! da oh ae of‏ في شهور Xs‏ حمس وتسعين ela‏ 
عَشْرَةَ تي ات بیجن لكاب الشَيْحَانِ LAT éa FE KUYI‏ ویو ار dae‏ ابا MA‏ 


Ge‏ بْنِ AR cuspis Gh AH!‏ الله cd o 595 qd‏ والذکوژون edes‏ لله جفوا من الشیخ أي عْفْمَانَ 
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cogi diae gie‏ قال: أخبرتا بو علي ui Gab AE‏ مد y eph gi‏ $5 قال: خر 


Ei 
27 


OUT ES ERE 


The sanad (chain of transmission) mentioned above goes back to Abu Ali 
Muhammad ibn Umar ibn Muhammad ibn Shabbuyah al-Marwazi,'?? from his 
teacher, Abu Abdullah Muhammad ibn Yusuf ibn Matr ibn Salih ibn Bishr al- 
Firabri, from Imam Abu Abdullah Muhammad ibn Isma'il ibn Ibrahim ibn al- 
Mughira al-Ju’fi al-Bukhari (the author of the Sahih). 


This indicates that Ibn Ushnuwayh had a fully connected chain of transmission 
for Sahih al-Bukhari. On folio 206a the hadith of Abu Hurayra for dahik is 
available and at its conclusion one may see the ta'wil of Imam al-Bukhari in the 


boxed area: 





107 He was mentioned earlier on as being one of the transmitters of Sahih al-Bukhari from al- 
Firabri. 
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The highlighted portion mentioned: 
AAS مَعْىَ الصّحك:‎ :d عَبْدِ‎ gi قال‎ 


Meaning: “Abu Abdullah (al-Bukhari) said that the meaning of laughter (al-dahik) is 
(divine) mercy (al-rahma).” 


What can be deciphered and concluded from the transmission of Sahih al- 
Bukhari by al-Khattabi and Ibn Ushnuwayh is that al-Firabri transmitted the 
ta’wil from Imam al-Bukhari, and relayed it to two of his students. Namely, 
Muhammad ibn Khalid ibn al-Hasan al-Firabri and Abu Ali Muhammad 
ibn Umar ibn Shabbuyah al-Marwazi. 


Besides these two students of al-Firabri, the ta'wil was also transmitted by Abu 
Muhammad Abdullah ibn Ahmad ibn Hammuyah as-Sarakhsi, from al- 
Firabri. This will be demonstrated below when presenting several more 
manuscripts of Sahih al-Bukhari with the presence of the ta'wil. 


In the forthcoming pages a number of digital images shall be presented for all 
the manuscripts of Sahih al-Bukhari that have been discovered to date by the 
writer of these lines, with the presence of the actual ta'wil. The attentive reader 
who has reached this page would have witnessed the presence of the ta'wil from 
the manuscripts of Sahih al-Bukhari that al-Khattabi, and Ibn Ushnuwayh had in 
their possession in their respective eras to date. 


Hence, these are seemingly the two earliest sources known to have mentioned 
the ta'wil of al-Bukhari. After their time the ta'wil was recorded in the Saghani 
nuskha (copy) of Sahih al-Bukhari. The following is a list of the specific 
manuscripts with the presence of the ta'wil in historical date order where 
possible, and if it was based on the highly regarded nuskha of Imam al-Saghani 
or not. Only the last manuscript from India was not obtainable; the printed 
editions of Shaykh Ahmed Ali Saharanpuri and Dr. Taqiud-Din Nadwi with the 
ta'wil from Imam al-Bukhari have been shown at the end since they also used a 
copy of the Saghani recension of Sahih al-Bukhari. 
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A LIST OF SOME ARABIC MANUSCRIPTS OF SAHIH AL- 
BUKHARI WITH THE TA'WIL OF IMAM AL-BUKHARI 


The following is a list of Arabic manuscripts containing the proven ta'wil of Imam 


al-Bukhari for Allah's dahik (‘laughter’) to mean al-Rahma (divine mercy). The 


manuscripts that are found in Istanbul, Turkey, are from the well-known 


manuscript library of treasures named: Süleymaniye Yazma Eser Kütüphanesi 


BASED ON A 
SAGHANI COPY 
OR NOT 


Pre-Saghani 


Pre-Saghani 


Possibly, as the 
chain is via his 
teacher al-Husari 


Non-Saghani 


Copied from the 
original Saghani 


copy 
Non-Saghani 


Based on a 
Saghani copy 
(folio 529b 
indicates it) 





FOLIO 
WITH 
THE 
TA'WIL 


Folio 
227b & 
folio 
318b 


Folio 
206a 


Folio 
76a 


Folio 
162a 


Folio 
190b 


Folio 
326b 


Folio 
357b 





DATE OF 


INSCRIPTION 


563 AH 


681 AH 


759 AH 


786 AH 


832 AH 


832 AH 


840 AH 





NAME OF 
MANUSCRIPT 
COLLECTION 


Faydullah 
Effendi 
(Istanbul) 


no. 437 


Maktaba al- 
Awgaf al-Aama 
(Baghdad, Iraq) 
no. 2796 


Waliuddin 
Effendi 
(Istanbul) 
no.823 

Aya Sofya 
(Istanbul) 

no. 784 

Damad Ibrahim 
Pasha (Istanbul) 
no. 268 

Shahid Ali Pasha 
(Istanbul) 

no. 398 

Raghib Pasha 
(Istanbul), no. 


338 
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TITLE 


A'lam al- 

Hadith of 

al-Khattabi 
(d. 388 ah) 


Irshad al- 
Sari ila 
Ikhtisar 
Sahih al- 
Bukhari of 
Ibn 
Ushnuwayh 
Sahih al- 
Bukhari 


Sahih al- 
Bukhari 


Sahih al- 
Bukhari 


Sahih al- 
Bukhari 


Sahih al- 
Bukhari 





(http://www.suleymaniye.yek.gov.tr/) 


NUMBER 



































Non-Saghani 


Non-Saghani 


Non-Saghani 


Non-Saghani. 
Title page on no. 
69-1 (has sanad 
back to al- 
Bukhari) 
Non-Saghani 


Non-Saghani 


Non-Saghani 


Non-Saghani 


Based on a 
Saghani copy 


Non-Saghani 


Non-Saghani 


Non-Saghani 


Non-Saghani 


Non-Saghani 





Folio 
538b 


Folio 
558a 


Folio 
165b 


Folio 
188a 


Folio 
127b 


Folio 
372b 


Folio 
326b 


Folio 
341b 


Folio 
609b 


Folio 
404b 


Folio 


4954 
Folio 


175b 


Folio 
317b 


Folio 
129b 





852 AH 


861 AH 


879 AH 


899 AH 


903 AH 


962 AH 


966 AH 


1025 AH 


1033 AH 


1084 AH 


1088 AH 


1088 AH 


169 AH 


No known date 





Yeni Cami 
(Istanbul) 
no. 272 


Nuruosmaniye 
(Istanbul) 

no. 700 
Waliuddin 
Effendi 
(Istanbul) 

no. 493m 
Turhan Valida 
Sultan (Istanbul) 
no. 69-2 


Aya Sofya 
(Istanbul) 

no. 807 

Yeni Cami 
(Istanbul) 

no. 270 

Aya Sofya 
(Istanbul) 

no. 770 
Yozgat 
(Istanbul) 

no. 100 
Manchester 
University, John 
Rylands library 
nO. 125 

Halet Effendi 
(Istanbul) 

no. 52 

Laleli (Istanbul) 
no. 607 
Nuruosmaniye 
(Istanbul) 

no. 688 
Antalya- 
Tekelioglu 
(Istanbul) 

nO. 109 


Turhan Valida 
Sultan (Istanbul) 


no. 79 
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Sahih al- 
Bukhari 


Sahih al- 
Bukhari 


Sahih al- 
Bukhari 


Sahih al- 
Bukhari 


Sahih al- 
Bukhari 


Sahih al- 
Bukhari 


Sahih al- 
Bukhari 


Sahih al- 
Bukhari 


Sahih al- 
Bukhari 


Sahih al- 
Bukhari 


Sahih al- 
Bukhari 
Sahih al- 
Bukhari 


Sahih al- 
Bukhari 


Sahih al- 
Bukhari 





10 


11 


12 


13 


14 


15 


16 


17 


16 


19 


20 


21 





















































Sahih al- Hamidiye No known date | Folio Non-Saghani 


Bukhari (Istanbul) 95b 
nO. 210 
Sahih al- Yeni Cami No known date | Folio Non-Saghani 
Bukhari (Istanbul) 330a 
no. 269 
Sahih al- Haci Selim Aga | No known date | Folio Non-Saghani 
Bukhari (Istanbul) 315 a 
no. 223 
Sahih al- Madrasa No known date | Folio Unsure if it is a 
Bukhari Muhammadiyya 745a Saghani copy 
collection, Jama since all volumes 
Masjid, Mumbai, were unavailable 
India (catalogue 
number 
unknown) 
Sahih al- Shaykh Abul No date Not Based on a 
Bukhari Hasan Nadwi known | Saghani copy 
centre for 
Research & 


Islamic studies 
(India); used 
by Dr. 
Taqiuddin 
Nadwi in his 
published 
edition 

















In the following pages the actual manuscripts with the ta’wil of Imam al-Bukhari 
shall be presented as documentary evidence for the genuine existence of the 
ta'wil. The reader should note the following sentence in each of the manuscripts 
shown with highlighting: 

قال gi‏ عبد الله: مَعْىَ AAS Shea‏ 


Bt 


Meaning: “Abu Abdullah (al-Bukhari) said that the meaning of laughter (al-dahik) is 
(divine) mercy (al-rahma).” 
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22 


23 


24 


25 


26 























Manuscript of Sahih al-Bukhari, Waliuddin Effendi (Istanbul) 


manuscript collection, no.823, dated 759 AH 
Title page: 
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Folio 1a has the sanad from Imam al-Husari, so it seems to be from a Saghani 
copy as it was mentioned earlier on: The chain of transmission from al-Saghani 
was also mentioned and it is from his teacher, the reliable Hanbali transmitter of 
Hadith, al-Hafiz Burhanud-Din Abul Futuh Nasr ibn Abi' Faraj al-Husari (536- 
619 AH). See the opening line for the name of al-Husari (underlined in red) and 
this chain goes all the way back to al-Sarakshi who took the text from al-Firabri, 


who took the text from al-Bukhari (all underlined in green): 





Page 81 of 128 


The ta'wil of al-Bukhari is found on Folio 76a in the red box, and note the 


marginal note (green box) mentioning someone hearing this section on the 27 
of Sha'ban in the year 812 AH (which is from the time of al-Hafiz ibn Hajar al- 
Asqalani and Imam Badrud-Din al-Ayni): 





"Abu Abdullah (al-Bukhari) said that the meaning of laughter (al-dahik) 
here is mercy (al-rahma).” 
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Title page: 





Folio 162a has the ta'wil: 





The green box has the ta'wil and zoomed in it is as follows: 
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This manuscript was described earlier on with the following words: 


Now, turning our attention back to the manuscript of Sahih al-Bukhari, Damad 
Ibrahim Pasha collection (Nos. 266-269) stored in the Süleymaniye Yazma Eser 
Kütüphanesi library in Istanbul. This exquisite four volume manuscript is a full 
copy compiled by a scribe that lived in the time of al-Hafiz ibn Hajar al-Asqalani. 
His name and when he completed copying his recension from a secondary copy 
of the nuskha of Imam al-Saghani has been put in a colophon mentioning these 
details. 


The 1* volume, no. 266, folio 238b mentioned these details as highlighted in the 


digital image below: 





The red boxed portion mentioned that this nuskha of Sahih al-Bukhari was 
composed from a copy that was originally taken from a copy in the handwriting 
of the Imam, al-Allama, Radiud-Din al-Hasan ibn Muhammad al-Saghani (d. 650 
AH), may Allah have mercy upon him, in the year 832 AH by the scribe, | 
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ibn Yusuf al-Wastani, in the town known as Tabriz, which is currently in 
Northern Iran. 


No. 268, Folio 190b has the ta'wil: 





The red box zoomed in: 
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Folio 326b has the ta'wil of al-Bukhari: 





The red box zoomed in: 


Page 86 of 128 


Manuscript of Sahih al-Bukhari, Raghib Pasha manuscript collection 


(Istanbul), no. 338, dated 840AH 


Folio 357b has the ta'wil from al-Bukhari: 


رٹ نھ وزاب ت تواوالنيك etg olo ede Lotto tees‏ 
ردب مود الاي ی هو ارت ام ايف 
انار انیت و لوالا کیان al] adus -A‏ عليه وم أن نیشن OH o‏ 
بنيز — — aeo rera‏ نا NUI UJ c(l‏ 
pis‏ ملاح کت s‏ الج ةسنا رز یرالد تالا 
تا اجان هلال[ ال 
مید ناس لاك ان نل دنرم تلهم علا پیف AMT‏ 



























نلیتا تفت ای اولاق قب 0l AA‏ :5 َي زرلا ة ملد Y‏ 
nak‏ مسا تلك راق ماع ري الاتوث Sall‏ انا خاارادالضئية Quafi Ta‏ فاط 
جع ی رد تن Jéni aildi‏ 





سن ناان وفلانةٌ فانزلاة وبوثرون علا ober‏ خضام j A EN Cayo‏ 
aes Bla) is‏ دنبای سقو "le ys Pols:‏ 
den tad‏ وسم زا نانم أن ias ipu‏ 
الان وناد تا( اسن ن رین ule ANAE‏ ات 
ats‏ روم صؤاةعليه ES Coi labi KW fer‏ 
el‏ اناد بقل ua‏ نافاض يم 


E V ADHI EN 
JA ys. ves Udo نع عله‎ o ea el ne 
Md olor سا اک انر ابن وش دنم دكا نكن‎ 
Cis AO ed التب‎ slo Zi شرن بها لاسام‎ 
judo Codes agus eoo 


YO scs lois Ael TRA‏ تاد 

JU fos eet yo iar مر‎ mc 
اى ينل‎ E م نكما رک من‎ iin نك مدای وگ‎ 

اذ ماكر انا هبات TOP‏ نا E‏ 
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| BASE IMS SUG A کات تلت‎ gus 


BUSES led AST uaa ی‎ p 


tf; 
AY 


The red box zoomed in: 





The last folio (529b) quoted al Saghani, which indicates this manuscript is a 
secondary copy of the Saghani recension (nuskha): 


O44 


sluts A unco‏ و ای 

OP‏ ضبن | البطويل ریات پا 

liy «qiie Maia بای‎ 

اجام راي انرق بر بمب رب رای رز 2 talo‏ 

Yo) ی‎ pipes d 
i ارا‎ 







The above in modern typeset being: 


قال dA) glad!‏ الله عليه: علامة الفربري: ف» وما خالف نسخة الفربري من النسخ التي قوبلت نسخة الصغاني 
ها نقطة هذه صورقّا: ه. وما وافق نسخة الفربري من النسخ نقطة فوق الفاء الممطوطة صورتا: ف. وعلامة رواية 
الحموي: cm‏ وعلامة رواية أي امینم: cn‏ وعلامة رواية أبي إسحاق المستملي: سب وعلامة اجتماع روايتي الحموي 
ul‏ امینم: حه. وعلامة روايتي أي وعلامة تصحيح مواضع الاشتباه والالتباس الحموي واطستملي: حسب وعلامة 
اجتماع روايتي المستملي وأبي امینم: سه. وصححت مواضع الاشتباه والالتباس. ه. 
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Manuscript of Sahih al-Bukhari, Yeni Cami manuscript collection 


(Istanbul), no. 272, dated 852AH 


Folio 538b has the ta'wil from al-Bukhari: 












PU E za EEE 
denen ¿sÉ EE a EX Y sudes وک‎ o تیک‎ 
| هکت‎ TES Ve 3 EIE تا کید‎ SH 
| ا رب ی سب‎ aisi e Ei 
1 | 93185 62:65 ع‎ oe r ص لاق ييا‎ e TM ۱ 
PERS E z 

| EESETHCE TENUIT: اشر‎ + amen E 
| کو یح ماک اترم دكاد‎ SEX AB Er E. 
دكا نويع‎ In اک نوتس[ | فه علد م ای ذا عاج حصا‎ 
gs بی عد بنع لح غ‎ LU e d GLE EET 
bes Sabian ت سی‎ EAB FRE تکیت تقو‎ FB le, 
| WAR Glas GEL 155515 Cg توا یداد کا‎ 
ia a SELON sis sess بت عم هت‎ 
ES ASE ا‎ Ms Kee zr nS تع‎ T TP 115) 
dee کے ف کیہ‎ EC: ان کاخ ةا ةا‎ 
ا‎ t- ODE E E 
zy co es 






















































bs لک‎ P ds 





0 esl 
X235 NA 5 eB T Eo tO دين عا‎ 
C mE PERE BS تفه تاق‎ er Vo 
z 1 SEES rl 
mos ISVS 6 EA 5 2S 5 51 
Bis eons PNAS KES SNARES) 
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Manuscript of Sahih al-Bukhari, Nuruosmaniye manuscript collection 
(Istanbul), no. 700, dated 861AH 


Folio 558a has the ta'wil from al-Bukhari: 





The red box zoomed in: 
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Folio 165b has the ta'wil in the margin: 





The ta'wil is in the red box and zoomed in below with rotation of the text: 
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Manuscript of Sahih al-Bukhari, Turhan Valida Sultan manuscript 
collection (Istanbul), no. 69-2, dated 17 


Before getting to the folio with the ta'wil it is significant to mention that this 
recension of Sahih al-Bukhari is not based on the Saghani recension and the 
initial volume (no. 69-1) has mentioned a chain of transmission going all the 
way back to al-Sarakshi, who receive the Sahih from al-Firabri, who took it 
from al-Bukhari. See below (folio 2b): 


7 هنا‎ 
l sles Pabe IEN ze. 
ئ جع زونه ور روا هه‎ cane deal, A po 
EAE UA TR E eg / 


* 7 rc 
- 


EON CET ERIS 
۳ 4 و‎ b 7 
Smee tree a روای تاو دز‎ 


Leese SiN; روات‎ 
à pate دو‎ 
ا شر‎ 


01 
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Folio 188a has the ta'wil from al-Bukhari: 


HR 


jos is n mA 
مه‎ 1 
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Manuscript of Sahih al-Bukhari, Aya Sofya manuscript collection 


(Istanbul), no. 807, dated 903AH 


Folio 127b has the ta'wil from al-Bukhari: 


NUN 


abe‏ طن eI‏ ناويل 
۱ ایتناز cas‏ سا de Ge‏ تون لا ود تلف 
"EE rie‏ 


BAA ری وخ فت‎ sales BINGE Lies یی‎ RD | 


2 oe ۳۹ 
e = "Hm 






اق عباوت iat ko Ge‏ 
CES 8 ae‏ 
KEN‏ ; تن و مد از 
Lu DAP VA‏ اتوي عدت لب مرا devia‏ 
| ی وود ی و نآ اه 
cel Hale.‏ منت ها Sd»‏ متا Biss‏ 
Bias ET ESI STER‏ 
بات مدای يك he‏ خی ات له فا ان ri LL‏ 


T 324 


اتات قالت اہی نکپ ت Be ORI BES‏ 
یاهمیت تابن لب 
میا شقن من گنه ین ماع مت لاس Pas‏ 
S‏ و اشارا یکنت E OVE H ort‏ 
ب وان من bebe, Glos Be‏ ها ب 
acie dE‏ نزن Bsus alee‏ 


کات من پیت ھم m oe‏ 


L4 “+f. o 


REGIA SKM فقا اہ ی‎ TIS 


و 


The red box zoomed in: 
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Manuscript of Sahih al-Bukhari, Yeni Cami manuscript collection 
(Istanbul), no.270, dated 962AH 


Folio 372b has the ta'wil of al-Bukhari: 
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The ta'wil is in the green box and zoomed in below: 


Manuscript of Sahih al-Bukhari, Aya Sofya manuscript collection 
(Istanbul), no.770, dated 966AH 


Folio 326b has the ta'wil from al-Bukhari: 


تر ere earn NETTO‏ 
حا اسن وخر رد حر کیرد bol‏ ابوعواية lr‏ ریدم بر عند || 
Melia eu‏ نادس فول رها فطع من ینازرا it‏ | 
حم o‏ هنک be. SAT‏ زا 
“ماهم Reo.‏ 


| اور 
| ادك تساك مب مج ati e‏ عابي His‏ 
ee Mts pty ||‏ فولرویا Ah ١‏ يمو هده حرا seeped‏ بسن 
| نتيا مووز وري ةبده ناويات وتيت رن e‏ 
pasts) PEIPER E voe att‏ قات متاك dna‏ 
| کک رک تار وال سردا وم يكاب ادس متاك درطت 
|| نان وی فا وسرت ديهم تود فال ENN‏ فاته o SEXY sibel sul aparsa‏ 
بت ارف في قلف نوات یاه ات ا ى 
| ضرت ele pz AS‏ متا فنتالالوكان تكركر {A> VL vt‏ كشا لاہ حد MU‏ 
JUL‏ .55 لعبو الزن er‏ برچ و نض ور رهزا رهم Aer‏ وا Aad‏ 
ERE‏ ادراة متا لما دعوب ع نعو E HN‏ نصور .نا MINIS:‏ فود 
| 320095 او Sus jan]‏ اح ںی بود زک کے اس DURAN de:‏ 
| مجن jeg Stu i MIA‏ و ears‏ 
ونم WP De i VP Lol‏ 
P‏ .^ الا زوتا لود والئلاح FGM‏ 
و مح ser‏ 


haa دس‎ E eel 
س الا یوعد هد‎ BREE ce cii | 
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The red box has the ta'wil zoomed in below: 


Manuscript of Sahih al-Bukhari, Yozgat manuscript collection 
(Istanbul), no. 100, dated 1025AH 


Folio 341b has the ta'wil from al-Bukhari: 





The green box has the ta'wil zoomed in below: 
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Manuscript of Sahih al-Bukhari, Manchester University, John Rylands 
library collection no. 125, dated 1033AH 


This manuscript stored in the city of Manchester, England, is based on a copy 
of the Saghani recension. The catalogue of the Arabic manuscripts in the John 
Rylands library compiled by Alphonse Mingana has described this manuscript 
as follows under no. 125 (pp. 205-206): 


205 TRADITIONS IN GENERAL 206 


the first three leaves the text itself is full of 


The notes on the reverse of the first leaf, in 
the scribe's hand, show that this is a codex of 


importance. H seas unen. mm 3 PY 
de f g 


2. It comprises all Sághàni's 
notations by means of initials and combina- 
tions, and the similarities and the dissimilari- 
ties between his own copy and the copies of 
al-Farabri, al-Hamawi, abul-Haitham and al- 
Mustamli : 
قال الشيخ الصفانى رحمة الله عليه علامة نسخة الفربری‎ 
(illegible) . . . ف. وماخالف نسخة الفربرى من النسخ‎ 
هذه صورتها م. وماوافق نسخة الفربرى‎ tht بها‎ jual 
النسخ نقطة ب الفاء المه . . . وعلامة رواية الحموى‎ 
al! ه. وعلامة رواية‎ all gl ح. وعلامة رواية‎ 
المستملى . . . (وعلامة؟) رواتى الحموى وابى‎ Goel 
wu وعلامة اجتماع موی والستمل‎ i الهش‎ 
مواضع الاشتاه‎ LA. وعلامة‎ 

والالشاس © ای علامة موا ضع الاشتاه ou,‏ لفظة . 


MM . . . رواية‎ 


At the top of this note there are five lines 
half obliterated, but the following words may 
safely be deciphered from them : 
.لم ادخل نی کتایی هذا الا‎ . 


. . عنى A‏ الحديث . . . وشعية 
والذى اشتمل عله 


اکثر من اربعة وروی . 
ما اجمعوا على #[ته] . 
واحد بن . . . وابن مهدى وغيره . 


. . . الاحادیت سبعة GY!‏ وستمابة وف اختارها من الف , 


الف حدیت وستماية الف حديث ety‏ 
In a space a little higher than the middle of‏ 
the page the copyist tells us in underlined‏ 
lines :‏ 
المجلد الاول من النسخة الشريفة التى ححها الشخ 
الامام الصفانی رجه الله الموضوعة ني المدرسة الشريقة 





Ff. 57a-61a contain good advices, after which 
comes the final note: الشبخ على‎ iF وهو برسم ولد‎ 


عبد عانه الله . . . ولا تب Ue‏ نی وحش RUE‏ مأئى 
حبر ينفع ally‏ العظيم لو يكون غيرك ما «uS‏ لمخلوق لكن 
ماهو ضايع معك. 

Written in a Syrian Naskhi. Many gram- 


matical mistakes. 
rulings in pencil. 


Norubrications. Marginal 
For date see above. 
[Crawford.] 


V 
TRADITIONS 


I 
Traditions in General. 


125 [238] 
262 x 205 mm. 469 leaves, twenty-nine 
lines to the page. 


The proper title does not occur in the manu- 
script, but it is: مم الخارى‎ , “ Bukhari's 


Sahih," or (as at the end) : 


الجامع الصحیح 
THE AUTHENTIC COLLECTION‏ 


The great collection of traditions by ابو عدالله‎ 
AH بن اسماعيل البخارى‎ 
870. 

باب کف كان be‏ الوحى الى رسول الله Begins:‏ 
صلمم وقول الله عز وجل انا اوحنا الك الآية. قال 

البخارى' الحميدى* سفن" یحبی بن سيد الانصاری. 

Ends: حستان الى ال رحمن خففتان على اللسان‎ oU 
قتان ى المبزان سحان الله وبحمده سحان الله العظم.‎ 
المند المختصر من امور رسول الله‎ md eel آخر‎ 

1 Los والحمد‎ ally وسننه‎ pale 

In the first part of the work the margins 


are crammed with glosses dealing generally 
with the linguistic problems of the text. In 


a2, who died in 256/ 
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p. 207 mentioned the scribal date: 


207 CATALOGUE OF كد‎ E. 


as 


-3al حا‎ 
The following Colophon gives the name ot 
the cop yist amd the date of the ILS.. TOSS FTO i 
تس سو الله‎ EE سي‎ de و الا س‎ Z siai بسك جب الله بع‎ 
لساك ست‎ le ہے 224 0 خیم الخاد جڪ‎ cx» اله ع سام‎ 
تله‎ ۲ a بے ست ست‎ de c ae att 1 i لقفعی‎ 
بت‎ JUS الى احج يالله تحت الالصسمنا | اين‎ 
الس شاسحون‎ cia کد بے االله الطليا جسله الله هاش سے‎ 
سے و شحو عون هرا لته سي‎ zit miet مه معا‎ T2 
m ——— 
The writing is a minmwte and close but wer 
clear Maskihi, and three text is profusely یی‎ 
ised. The headings kitāäb and bab are دست ا ا لحر سد‎ 
im thick black characters, Often ewerlimect im 
red in the frst part of the MS. No other 
rubrications apart from these red Hnes. Slightly, 
reed Tem titled Orn the ۱ leaf by leo T 
WHiamiltonm’s catalopouer : شار چ‎ pe A 
Cor fol. gor there is a seal wvhich reads 
ca war l, possibi~w an o owner of the MS. 
(Ef amĘilton.] 


The full manuscript has been digitised and uploaded on the library’s website 
follows: 


https://luna.manchester.ac.uk/luna/servlet/media/book/showBook/Manchester~91~1~416451~166984, 


The page with the description (folio 9): 
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Folio 609b'95 has the actual Ta’ wil: 





The red box has the ta'wil zoomed in below: 





108 Direct link - 
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Manuscript of Sahih al-Bukhari, Halet Effendi manuscript collection 
(Istanbul) no. 52, dated 1084AH 


Folio 404b has the actual ta'wil on the left-hand side margin where the scribe has 
also placed some letters to highlight it being a correct addition’? from Imam al- 
Bukhari. 





The portion in the red box being: 





109 In Arabic it says صح‎ - an abbreviation for Sahih (authentic) 
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Manuscript of Sahih al-Bukhari, Laleli manuscript collection 
(Istanbul) no. 607, dated 1088AH 


Folio 495a has the actual ta’ wil: 


URIS‏ آذ j re A2‏ 1222 مرح 
SA Pree Ps 2 3‏ 12,2 
5 : 


CA re ea, NEUE. Zi ion 
t. چ و 3 مر‎ El. 172 24 
موی مت‎ o 
ر کم‎ At ال م مخ‎ e سح ص مر عور ع‎ k AT 
E AG sion pease aaa نان‎ ien 
^ A L.S ان ادىكاد‎ REE cde Ad Ly 
inp DA مره‎ e hu ر‎ t, t UT WT uh 
Atay SHLSESE Ss زونه‎ i. Vi deti 
TEE 1 ےو م‎ t ez: رح هدع‎ = 
E Uam ovt جوو ور‎ a 7 I ree 
CAE 7 AL 2 = ES E 
E ehh شو‎ rs مرت - رف‎ 
و« م‎ 45 ^ A 
ee ETE ae See ; 
| ھک ا‎ o m 0 JAS ^ 54 رو‎ z 474 EE 
مرح‎ Sh a 5 oF Le اا كال م رد ^ یس‎ 
ای تق‎ DEEN STATO (E /فضتی لت عووان‎ 





Siete صابئ ب‎ Ag AVS GIES <3 TRATTE 7 ES, 
tst VES A مون توصل‎ ORTE $a ای‎ 
= وو ر‎ "d z 


ids LU Sas ERAN Rees SBS جم كاده فك‎ ia کساج‎ rene 
LA LL odii o eo ase S عقا‎ a als AK TS 
"EP POTETE DECEPTI 
لت کم‎ ais: Ft DDI dii coli کاک في ی‎ aca gi 
A ee قب اند مه‎ US Los سوک اا‎ EN 









LAANE SESS شرم‎ LA: م‎ AS rat ines s $C d ac اف‎ 
کال‎ eo iad ALIS, 





CABAL ماوت هو کمایس دوک ی هه‎ «m 
a S - áo Ls. SAS اققا‎ SAXA 4 
2 و م ف د‎ pike ULP C rx 
E EIL دی نھ‎ OS وال ناعم رور‎ SaaS Ga aA AX e 
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Folio 175b has the ta'wil on the margin: 





The green box zoomed in: 
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Manuscript of Sahih al-Bukhari, Antalya-Tekelioglu manuscript 
collection (Istanbul) no. 109, dated 1169AH 


Folio 317b has the actual ta'wil: 











pum سپ‎ == = = 


الت یی تا لا 2 یت د الت نالع ایی ۱ موی MU‏ تاره نز بيت PED GARS‏ 























| رت من حاجتها یا دا ل لوكا تنم ڑم یما اا س د تتاعة قال ما عید من عت سیت تال 
LAG i‏ آرت ينعا یح یٹ ممضوّعن ابا هيب عن موعن عبد اد قال لحن رول ند IB‏ 

















qx» | یترب عن عير ات مث ل حديث منصون ياي حول‎ MO مزاج تا‎ ١ فقا سح من‎ zie rta | ۲ SS zt 
Her B . عن عرو بن مجو يذ‎ cro use شنا احد بت یوی تالا‎ OVES PST se co وا زد‎ > ACT A 2 
NE ید ارت دیناد ترت دمحم دای یبد نی‎ siya مان لاه مات || دود‎ 
|| die ارجات ت جد ات تن هد رکم اد يقلت غك‎ i أذ اديت‎ TENA MCA 
li Ar فا‎ me LE وو ل د یرد شو نعلا نشم د لوكا‎ 2 o k Seg CAZA 
| -s - 


PE بی دی کر‎ TOP NEC i cu- 
| مات قال ایکا دما تھی مر دی یر ع ی‎ Seca E UA قا‎ zat كرتا دا‎ ۴ 
|| nee راد اصا اين فا رل ال سنا د فم‎ ULI so د جل دسو ل ١ط متا ند‎ [e 
| نض‎ arce en p ina E E : 
۱ | يم‎ UP Sig تلو سم‎ Era دب میت‎ Ji میب اراھ‎ IVES | 

Bi as ز‎ eso Sin andes t Aon شيا تالت مه‎ 
ij اكت‎ AER SG عد اا ایلع‎ un فتعلت‎ BE دیلوت‎ ss elope 

| مه مال‎ Liro Do oo» Meca you تو خر‎ vier ک‎ Em L5 














P يذا‎ pele ين لكوع كت‎ ok SD s» کی يديم‎ zi x 

| zx ovelet ج‎ HOPES بات تلا‎ diae ERE صاب‎ Fiat 
f X ZV بن إل لاقع‎ iz Beet قاتا صرویت د تاد قا دشن سن بن‎ 
PO تال نا‎ satu انا تيم‎ raa دم‎ A Poses وف‎ | 
MI iess بت‎ Haoi Sine Ea انیو احتی تانقا ر ون خایخ تان ہکا‎ i 
| [UE Ascott eBags ws Shoes eZ Zaun 


i 


| مایت ناح من تا يم نا SAU ENS‏ فا ذا من حاطب , Ae‏ 


| | كلسو aE EAD AFTER‏ نسم هرا Shes aus SEM‏ |[ 
i‏ ویتسا ttes‏ تال لا تبج برغل ١دا‏ نکتت CY‏ ت یں راک en‏ ات 
1 | مت مک مس ا مهاجريت درم ela Mee SE Mo‏ وامرادم SUISSE FE‏ 


= ۱ | التي gens 3 Ve‏ ليام بدا وت من ایی وما DS‏ ذكككينا ولد( رتداداعت ده ۳ 
Eu 1‏ نو ددع SRS [I BES‏ ريخ ناد VE‏ خر عنم Aus s‏ 
p ia iara jil‏ عل لد NUE‏ عدوا مامتتم نتر عغزي تككم تا لعمربهنزات | 
]| متا ام انیت اما لد تفن BES SOE‏ قال BY SSI‏ وكرت BE LA‏ 
شاع ها یات هذا فزت لا نتضق عاعدیی وعذکتم تال غیت را if Sng‏ 

i 1‏ سحتام من عرو ما کت Sie ite‏ ری ہا ee Bs‏ 










































-—— Bien وات ابد‎ potion تار تا میب‎ a pee نات‎ aici : 
SHE Seon aie m ALT TENSE اين‎ | 
S m : 
د‎ ۰ s = = > 
x . , 5 
€. HN ۰ 
BC ٠ کان يتت‎ : 


The green box area with the ta'wil zoomed in: 
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Manuscript of Sahih al-Bukhari, Turhan Valida Sultan manuscript 
collection (Istanbul) no. 79, date unknown 


Folio 129b has the ta'wil of al-Bukhari: 





The red box area zoomed in: 
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Manuscript of Sahih al-Bukhari, Hamidiye manuscript collection 
(Istanbul) no. 210, date unknown 


Folio 95b has the ta'wil from al-Bukhari: 





The red box zoomed in: 
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Manuscript of Sahih al-Bukhari, Yeni Cami manuscript collection 
(Istanbul) no. 269, date unknown 


Folio 330a has the actual ta'wil of al-Bukhari: 





The red box zoomed in: 


ی 99۳ سکس TT‏ سس ۲ — mm‏ 
| کا لای دامع PO em‏ 
= 


w - > - سی‎ "- 
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Manuscript of Sahih al-Bukhari, Haci Selim Aga manuscript collection 
(Istanbul) no. 223, date unknown 


Folio 315a has the actual ta'wil of al-Bukhari: 





pen 


Ee GU E 2323s ۱ 


Su o REP T‏ مسا 

MASA اتيت‎ : EE od ی‎ p 
A a dis A GLA SE cil. oF ts 59 bus i se^ دما انا کاو ا‎ 
Be امس‎ M مات‎ F وحم ذنظرت‎ Eoi sibs f 

على e‏ زجي ن عن شمان ھ د دوت esky 5s‏ متصو رع FB‏ عا من 

LA 6 j‏ وتا me‏ مئ مرا ES‏ تي توه ee P‏ یا م 
وَل مایت سو uS S‏ ^ حاف ید یدیعس es E ELA AINT‏ 

Vas Sata adipe tae معا مهار ونان درب‎ tee ار‎ = 


Sab Gio بح ید‎ Soe ae بم ل اللا عم‎ s 


E XM ین باک دا کد حاجن اججج‎ AUS AS سحصاصة‎ sks, ms 
| abe E dcm NASA bots, برك‎ BN تیم‎ SORE LED ع‎ es 
l M mu الد‎ ZNS ی د نجل وسو‎ ELM Les Y حا‎ SSS S55 3 


| ر GE‏ فا کمن فنا رس BARING ul‏ 
AS,‏ وچ دیا هن avt‏ عتا ل ای 2 یا ری کاس فذح اط ههه فن دا مر امت 
فاا عل BEY‏ شاقات ماهر i125 Y Sz2-‏ :635656 ] 
SEIS EPI S oe tes Su. pees OC‏ سور E‏ 
Pee Cry‏ خا Z2‏ د وژ ون نى oc.‏ 1 


t equ Ld 










A. 


oo 





وار E‏ کے ست EI‏ 


جه 


A vet 2o : 
۴ z 


H = ENA "E ee DUO e e DE UE =|‏ 
| مجك مز عقاصه افا dors ebay eL‏ فا دام نجاط ,بن i E‏ 
|| دک عه سر یعس ول SS‏ هج سي مدیم ماعنا لماك 
3 م ار ی سو 3 aec. EAE‏ یم وک سس | 
oe Ns RE UU e ela d‏ فريك رقت ضع حالسب چم ه كشطنح || 
لمح BISA‏ بجوو الث جحت کم او ERY‏ تاداع ویو نیت eS‏ صو ا سعط وم ۳ E‏ 
| دک تمالس SG Z‏ خا صرت SSIS SS‏ شهد |e EOS‏ 
cu, ff‏ رب سای LI‏ عر ملد pss oa Se Ss BN‏ 
AM Vus‏ ام توعد وحن و $5225 (Y‏ ری sV‏ رعالا نوهد FAR‏ 
وه POSTE‏ مان دک تیم مکی عن د یکر ی ل Vane 3a LA‏ | 


e 


The red box zoomed in: 
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Manuscript of Sahih al-Bukhari, Madrasa Muhammadiyya collection, 
Jama Masjid, Mumbai, India (catalogue number and date unknown) 


Folio 745a has the actual ta’wil of al-Bukhari: 





'The red box zoomed in: 
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The very first published edition of Sahih al-Bukhari by Shaykh 
Ahmed Ali Saharanpuri (used the Saghani copy) 


Here is the modern printed front cover of this edition: 


BE MSC RCI Mh SE WN E MIN MB W, ال وال‎ MNS 


WERT 3T »»2 LUN 
TO maia o, بهد لت وا لٹ ق‎ miden هیامن | کر‎ ja عاك‎ 
رنه الجن شر نون فن نع‎ ١ 


:9.9 59 رعو 
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Vol. 2/p. 726 has the ta'wil published by Shaykh al-Saharanpuri as follows: 


ARIETE biggie ae RENT‏ رم 


ra eu Pu‏ رم تال ری P d‏ این Ue‏ مرا الها JV VESPA eh‏ رت فاضم دابا 
ir Us re aia grates pi lhe ora‏ عرش نا Ase "abeo,‏ مناوت مت الي e,‏ 
یدج وي or‏ مشک مقطو كتف EA‏ تک ee‏ ا LN 258 fyi‏ 


حيرف ررد cuna‏ بق نان با 
LS‏ ود EU‏ و 























ert‏ انب > شتا رافكاتب 3 ویس 
jj‏ نر شم Mai ae‏ سا با el M box gro‏ أطي 2 
rna‏ یج | نرادن میات TETUER TEN)‏ 
ل E‏ جهو "T N E] o Ed ater‏ 
حیرشت we ee EEN Meus Kons it iam NU pe‏ 
دقع کی لت عازهلا M Kn eu eo‏ | 
atcp‏ دای تیب ی شین SA ANAL‏ —- 


hn UGA rs Melun p 
Ae dE Cice tees, "t ju, 


" شاک‎ RE 
BOR SOE JE Seu cordc 5 
رشان ديق ختال نی سرا‎ mapas ta cares Er tin O 


M tar‏ كنول »شه اف 
ات اج J Uog"‏ 
wor Za d‏ وباي ۳ EN‏ رس هی T‏ وی 





etg او لذ‎ OE bina Le AG ra HU اش و‎ 
E S ois wie. Jc p pa LSP Sn pS $5 : Rea 
3 T WEN n à | f wahe Cle فاا‎ do 
Eue Jablon EX ی‎ Peri مدا شارت‎ 
Ga Ae ee ate مج ی جات‎ 

Li Lan" b, = 
Nears PIECES 2 ye ima. شا‎ taba drum 


er‏ دزم یس وال Sue‏ اش 


ala AA A zoll بش‎ 
ULP us تمد‎ irc | paren 
Bone ! SPELT CANARY APE BRP ای ویس من‎ E جم‎ 
0 کبس‎ Peri 
SE at ا ی‎ A Men Aral De 
27 2 23 We )هه سمي‎ + b Az "t Phal 
zT och ots 5: SPIE فقا‎ ee دالا مر تيع سک‎ SEF. 2b بهذا‎ Ml 
هه‎ oe le ly 
Init E جا‎ MM E a Sud را رب ود نيف : رن‎ 
الما متا زگ ون با باب |> ۷ ال حر تنا وھبین جرررقال سر نیز لماع‎ 


7 T. مت نگ ند‎ ry 
وش سه‎ E ہے‎ INSA سه‎ 

Sica a Om AGG € Tov, ume 

gad‏ رتخا لیت لنب وبرسهاسةواكبغا«دداجبلاه يس 

rcl iu ean عقوت ول‎ gy زابخ سامت یناسر‎ SUP 


The red boxed portion has the ta'wil: 
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The words in the box can just about be made out, and this edition has also been 
reprinted by Maktaba Bushra in Karachi, Pakistan, as follows (note the 
underlined portion): 


SN AIN E باب‎ -« in 
tigra a 
oe: dis) der Jó; jk بالخ الا ی عل اللا‎ 0j EH digas) Ad iaai 
y) Jes 4) (3) مسرعا.‎ lg (ys) alal ساسا إلى ما 34 رقس) فاه‎ y 


(3) (9 eau 


sad ue dite dé sek n habits Jc dts Ji ef eat oe S AAA 
ge 2 5 بن إبراهيم بن $ و بن عروا‎ E: 


هلا ين Aad‏ (فس) d) dede‏ لي) 
عن al‏ هر هل ETNAS,‏ ا Jy Jo e gal at os‏ ایهم Se M‏ ی 
pid‏ ا 5( try un‏ (فس) ig‏ ان بطلب منهن ما شه به. (قسي) 
وس "ud ie‏ سور ف لو طعا رفي 
Sys, Sas‏ له es sh‏ هذا باعل 5 a‏ ام des‏ بن ed b LAN‏ ول ال ii css‏ 
JN g Aal ik (o uae‏ تر عن get‏ بالط (rh «gl‏ با .ي 
eo Y Js‏ رول الله i‏ جرب با i‏ له ما Y gute‏ فوت STI dé ca‏ 
أم ایم (o)‏ اي Hera‏ (نس) pe‏ 


کیال زرا 


- doo if الله‎ Cond رسول اله 36 6 لد‎ e e UE Sch MGB روي‎ ea ua d 


esu eid Qua (o) phia‏ لعل وني 
D "afl s:‏ 
بن لان وال d‏ یرون Ga; e foe‏ 4 
أي طلحة aly‏ سايم أو نها على (no) ily Ant (X) IL‏ مر ohh‏ برقم ۳۲۹۸ 
. والإيمان: رفي سخة بعده: ین (4s‏ [أي من قبل هجرة الهاحرین. (تنسير اليضاري)|. n? Y TE‏ ذر بعده؛ gel‏ أبن Ae‏ 
۲ عمر dy‏ نسخة بعده: ابن الخطاب). !. باب: كذا لأبي ذر. 0 أنفسهم: وفي نسخة بعده yr‏ 8 بهم D (uaa‏ 
^ الفافة: و n‏ : افاففا: oui N‏ و A tc ally 3 "i‏ الفلاح: by‏ لسخة بعده: À agh‏ حدثي: و n‏ ذر: احدثناا, 
V‏ يضيف: وللحموي والستملي al‏ ذر: ايضيفها.١١.‏ هذا: وفي لسخة: اهذها, dn " gent; AD M‏ 
Jj Y‏ الله: وني فسخة بعده: اعز V 4 jo‏ خصاصة: وني نسخة بعده اقال gl‏ عبد الله: معنى الضحك: A‏ 





td;‏ باب قول والذين bei‏ الدار والإيمان إلغ: قال الفسطلاني: سفط لفظ SM‏ لغير أي ذر, 


Dr. Taqiuddin Nadwi in his published edition of Sahih al-Bukhari utilised the 
Saghani manuscript as stored in the Abul Hasan Nadwi centre for Research & 
Islamic studies (Muzaffarpur, Uttar Pradesh, India). Here is how he published 
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the ta'wil of al-Bukhari (green box) using the published edition of Shaykh Ahmed 
Ali Saharanpuri too: 


Vol. 10/p. 51: 
حديث‎ (£AA4) كتاب التفسير سورة الممتحنة‎ "6 
» 4 4^ عسل‎ whe 9 7 $ 
Cr AAS ن م‎ SK 3 عل‎ Spy: iln a: i$. وَفْلَانَة»‎ 


.۰]۳۷۹۸ [الحشر: 9]. [راجع:‎ 
M 2 1 
Us لا‎ io [الممتحنة:‎ 4&3 LAP : مجاه‎ Qs 
EE mM ls Sa علی‎ ET OLS لو‎ TERR eel 
eU sue [RAT اقغات‎ alai ٠ [الممتحنة:‎ 4١ ASSI ran? 


< a óK i» c *z Aui nn a في‎ a ni Eds 





في ذ: bris‏ 


(۱) الحاجة والفقی امجمع .(o* /Y) i‏ مه الحديث (برقم: 
(YYA‏ 

(Y)‏ قوله: (الممتحنة) قال السهيلي: هي بكسر الحاء: المختبرة» 
أضيف إليها الفعل مجازاً كما سميت سورة براءة الفاضحة لكشفها عن عيوب 
المنافقين» ومن قال : الممتحنة بفتح الحاء فإنه أضافها إلى المرأة التي نزلت 
فيهاء والمشهور آنها el‏ كلثوم بنت عقبة بن أبي معيط امرأة عبد الرحشن بن 
عوف. وهی مدنية Ul,‏ [ثلاث] عشرة. ولابی ذر: سورة الممتحنت سم 
cael gat Hf‏ «قس» (۱۵۰/۱۱). | 

(۳) قوله: (وقال مجاهد) في قوله تعالی : QS adi £3 UE Y‏ 
أي: Yo‏ تعذبنا بأيديهم فیقولون: لو كان هولاء على الحق ما آصابهم 
elie‏ وزاد في رواية الفريابي: ولا بعذاب من عندك «قسطلاني» 
(۱۵۰/۱۱). 

(4) قوله: (GE Laub)‏ يريد قوله تعالی: BS YS‏ بعصم 


اه 
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WHY CERTAIN MANUSCRIPTS LACK THE TA'WIL WHILE 
OTHERS HAVE RECORDED IT 


It was mentioned in the early pages that the vast majority of the published 
editions in our time have relied on a few recensions (nusakh) of Sahih al-Bukhari 
which did not transmit the ta'wil of al-Bukhari. Many of the later manuscripts 
have relied on the recension collated by Imam Sharaf al-Din al-Yunini al- 
Hanbali (d. 701 AH), which did not utilise the more precious manuscript copy 
of Sahih al-Bukhari collated by Imam al-Hasan al-Saghani (d. 650 AH). The 
possible reason why some manuscripts did not have the ta'wil will also be 
explored below. 


As for the exemplar (asl) manuscript copy collated by al-Yunini and which was 
recited in a gathering of scholars in Damascus in the year 666 or 667AH, then it 
does not seem to exist in our time in any known manuscript collection or 
personal library. Instead, there are secondary copies of it available. One may 
refer to the following resources for the background information to the Yunini 


copy: 
1) The late Shaykh, Dr. Mustafa al-A’zami (d. 2017) in his work entitled An 


Introduction to Sahih al-Bukhari Author's Biography, Recensions and 
Manuscripts.”° 


2) A Timeless Tale of Erudition: al-Yünini and his Proverbial Manuscript of 
Sahih al-Bukhari, by Mufti Muntasir Zaman: 


https://hadithnotes. org/a-timeless-tale-of-erudition-al-yunini-and-his- 





proverbial-manuscript-of-%E1%B9%A3a%E1%B8%AS5i%E1%B8%A5-al-bukhari/ 


3) Al-Yunini and the Transmission of Sahih al-Bukhari by Maulana Zeeshan 
Chaudri: 


https://www.nujuminstitute.com/yuninis-transmission-of-sahih-al-bukhari 





4) Rosemarie Quiring-Zoche wrote a lengthy article entitled - HOW AL- 
BUHARI'S SAHIH WAS EDITED IN THE MIDDLE AGES: 'ALI AL-YUNINI 
AND HIS "RUMUZ." Bulletin d'Études Orientales 50 (1998): 198-222. 
Available here - https://www.jstor.org/stable/41608448 


11? pp, 67-86, translated by Muntasir Zaman. 
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5) In the Arabic language one may refer مغ‎ Shaykh Ahmed Muhammad 
Shakir's (d. 1958), Al-Naqd: al-nuskha al-Yüniniyya min Sahih al-Bukhari, 
‘Alam al-Kutub 11, no. 8 (1952): 1-14. 


The Yunini copy of Sahih al-Bukhari has been acclaimed by various scholars in 
the past for its meticulousness and collation efforts. Lately, some critical 
academic discourse on the Yunini copy has been released by an Egyptian 
researcher known as Muhammad Mahmud Sha'ban. One may refer to the 
following articles he issued via his twitter handle": 


The articles"? as one file - 


https://iago2501.us.archive.org/11/items/issues-with-the-yunini-manuscript-of-sahih-al-bukhari-mahmud- 
shaban- 

articles/%D q%85%D8%AC%D9%85%D Q%88%D8%BQ%D8%AQ%20%D9Q%85%DQ%82%D8%A7%D9Q%84. 
26D896A796D896AA9062096D9968896D896AA96D896BA9?6D896B1960D9968A96D896AF90D896A790D896AA9620906 
D896AA96D896AA90D896B996D9968490D 99682962096D896A896D896A796D9908496D 9908696D 890B3960D896AE 
90D896A9962096D896A796D9968496D9968A96D9968896D9968696D9968A90D9968696D9968A96D896A 9962096 
D99688960D896A7960D9968490D896B790D896A890D896B996D896A790D896AA962090D896A790D 9968490D 99685 
96D896B996D896AA96D9968596D896AF90D896A9962090D896B996D99684960D9968A96D 9968790D896A7.pdf 


The nuskha of Imam al-Saghani was also mentioned earlier on and it has some 
additional narrations not found in the slightly later collation of al-Yunini. It was 
mentioned earlier on: 


"Damad Ibrahim Pasha no. 267, folio 268b has mentioned from the actual words 
of al-Saghani that he completed assembling his nuskha in the year 625AH which is 
some 25 years before his death." 


Experts on Sahih al-Bukhari have noted the minute discrepancies between some 
of the famous collations of Sahih al-Bukhari. Some of the reasons and 
explanations why such differences occurred have been discussed in a work 
entitled I ‘la’ al-Bukhari by Shaykh ‘Abd al-Qadir Jalal. Parts of it were translated 
by Mufti Muntasir Zaman under the title: On the Manuscripts of Sahih al-Bukhari: 
Discrepancies and Disappearance of the Original خروم‎ 


111 See - https://twitter.com/Mohammad MS 19 


112 As well as the following thread: 
https://twitter.com/Mohammad MS 19/status/1447688357203648517?t-aBqRzWTmFVFOQ8UFQJV 
MjA&s=09 


113 See here — 
https://hadithnotes.org/on-the-manuscripts-of-%e1%b9%a3a%el1 %b8 %a5i%el %b8 %a5S -al- 


bukhari-discrepancies-and-disappearance-of-the-original-copy/ 
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Some points from the above article are useful for the discussion here: 
Ibn Hajar writes: 


Al-Firabri possessed al-Bukhari’s personal copy, which contained additions 
and addended papyri. Some scribes assigned these additions to relevant places 
in the core text based on their discretion. As a result, variations arose between 
the three Shaykhs from whom Abü Dharr studied; they narrated the book to him 
collectively from al-Firabri.”[20]"4 


Also: 


As customary with prominent books, the preponderance of transmitters is a 
natural cause for variation in recensions and manuscripts regardless of the 
caution scribes exercise. 


A close study of the variations between the recensions of the Sahih reveals that 
they fall under one of the following: (i) general variations; (ii) isnad-based; and 
(iii) text-based.[23] 


General variations include arrangement and titles of chapters or additions and 
sequence of hadiths. 


Isnad-based variations include the following: the presence of a complete chain 
of transmission in one recension to the exclusion of others; additional 
information pertaining to al-Bukhari’s informants; phrases of transmission; the 
addition or omission of a narrator that may lead to an 'illah or addition of a 
reliable narrator. 


Text-based variations include the following: mention of the entire hadith or a 
few sentences that results in its abbreviation or completion of the remainder; the 
addition or omission of a word; addition of a word or letter and vowelization; 
honorifics in praise of Allah, salutations upon the Prophet (peace and blessings 
be upon him) and previous messengers, and prayers upon the Companions and 
Successors; and truncating or completing Qur‘anic verses mentioned in the 
hadiths. 


Fortunately, these variations are not serious. They do not affect the rank of the 
Sahih, cast doubt on the authenticity of its hadiths, or devalue the status of its 
author. Rather, as any specialist will tell you, it is absolutely normal for such 
variations to occur. They are a living portrayal of the precision and academic 
honesty that distinguishes the works of the Hadith scholars, their concern for the 
science of transmission, continuous refinement of what they received from their 


114 Footnote mentioned — [20] Ibn Hajar, Intiqad 21-1 tirad, vol. 2, p. 368 
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teachers, and consultation with primary sources to arrive at the most accurate 
version of the original.[24] 


Scholars have categorized the aforementioned variations into different 
categories. Some are mistakes and oversights, predominantly from later 
transmitters, not from al-Bukhari himself, as explained by experts in the field. 
Others pertain to the arrangement and titles of chapters and sequence of hadiths, 
which were also from the discretion of later transmitters who copied the book 
from multiple manuscripts. However, a comparative analysis of the variations 
can aid a researcher in determining the most accurate version. Ibn Hajar writes: 


Al-Bukhari's statement, "The verse: Neither commerce nor sale distracts them 
from the remembrance of Allah. Qatadah states, ‘People would engage in 
business..." is repeated in its entirety in al-Mustamli’s recension and omitted 
elsewhere except by al-Nasafi who mentions it here but omits it earlier; it is also 
repeated in al-Saghani's copy. This supports the earlier quote from Abu Dharr that 
al-Firabri possessed al-Bukhari’s original, which contained additions in 
the margins. Scribes later placed these additions in the relevant places in 
the core text according to their discretion, which resulted in varying 
arrangements. In addition, out of caution, some scribes wrote the addition in 
both places, which resulted in repetition.[25] 


Although relatively common, isnad-based variations do not have any serious 
implications save a handful of situations, which have been harmonized by 
scholarly commentary.[26] These variations, in fact, aid the researcher in 
clarifying isnad-related obscurities, such as continuity of a broken chain, 
discontinuity of an unbroken chain, clarifying that the mudallis heard from his 
informant, removal of inconsistencies in the chain, and information about 
unnamed transmitters, particularly al-Bukhari's teachers.[27] Ibn Hajar paid 
close attention to the various recensions because each recension could 
potentially clarify ambiguities found in the others, a feat that distinguishes his 
commentary on the Sahih.[28] 


Likewise, variations found in the text, for the most part, do not result in any 
serious alteration ofthe hadith's overall message, because ostensibly problematic 
ones can be harmonized and certain permutations can be preferred over 
others.[29] Honorifics of praise, salutations, and prayers are predominantly from 
the pen ofthe scribe. For instance, scholars expressly mention that scribes often 
add the phrases ‘alyhi al-salàm and karram Allah wajhahu next to the name of 
‘Ali (Allah be pleased with him).[30] Finally, there are a few additions to the 
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Sahih from al-Firabri himself, but these are well-known, alluded to by 
commentators and transmitters of the Sahih.[31]"5 (Jalal, 1 1 al-Bukhari, pp. 51-71). 


It is also worth mentioning that al-Firabri heard the contents of Sahih al-Bukhari 
from his teacher, al-Bukhari, over several occasions. 


Imam Abu Nasr al-Kalabadhi (d. 398 AH) mentioned in his Rijal Sahih al- 
Bukhari"$ about al-Firabri: “He heard from Muhammad ibn Isma'il (al-Bukhari) 
on two occasions, once in Firabr in the year 248AH, and once in Bukhara in the 
year 252 AH." 


Imam Ibn Nuqta (d. 629 AH) in his al-Taqyid li-Ma rifat ruwat al-Sunan wa-al- 
Masanid"7mentioned with his chain of transmission back to Abu Abdullah 
Muhammad ibn Ahmed al-Ghunjar saying in his Tarikh Bukhara, that he heard 
Abu Ali Isma'il ibn Muhammad ibn Ahmed ibn Hajib, known as al-Kushani 
saying: "I heard Muhammad ibn Yusuf ibn Matr (al-Firabri) saying: 'I heard al-Jami 
al-Sahih from Abu Abdullah Muhammad ibn Isma'il (al-Bukhari) in Firabr over 
three years, 253705, 254 and 255 AH." 


Imam al-Sama’ni said in al-Ansab"?: "al-Firabri heard the book from al-Bukhari 
over three years: 253, 254 and 255AH." 


This means that al-Firabri heard Sahih al-Bukhari on three separate occasions. 
Initially at Firabr in 248AH, then a second time in 252 AH in Bukhara, followed 
by a third time in Firabr over the years 253-255AH. Imam al-Bukhari died in 
256AH. 


What may be proffered is that over those separate occasions that al-Firabri heard 
the contents of Sahih al-Bukhari, he heard the actual ta'wil from Imam al- 
Bukhari on at least one occasion, and he then transcribed it in his personal copy 
of Sahih al-Bukhari. The reader may recall that al-Saghani (d. 650 AH) had access 


115 Footnotes no's. 23-31 being as follows: 

[23] Jumu ah, Riwayat al-Jami° al-Sahth, vol. 1, pp.424-29. 

[24] Muhammad ibn ‘Abd al-Karim, Riwayat wa Nusakh al-Jami' al-Sahth, p. 16. 
[25] Ibn Hajar, Fath al-Bari, vol. 4, p. 300. 

[26] Jumu ah, Riwayat, vol. 1, p. 428. 

[27] Ibid., vol. 2, pp. 574, 600. 

[28] Al-Sakhawi, Fath al-Mughith, vol. 3, p. 106. 

[29] Ibn Hajar, Huda al-Sari, p. 348. 

[30] Ibn Kathir, Tafsir al-Qur’an al- Azim, vol. 6, pp. 478-79. 

[31] Jumu ‘ah, Riwayat, vol. 1, p. 186. 

116 4 

۱17 See pp. 291-2925 

118 The year 253AH was also mentioned by Imam Abu Ali al-Jayyani in his Taqyid al-Muhamal 
(1/59). 

15 10/171 
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to a recension of Sahih al-Bukhari that actually had the handwriting of al-Firabri 
on it and is thus of more significance than later recensions collated by scholars 
like al-Yunini (d. 701 AH). 


The significance of this was mentioned previously from al-Hafiz ibn Hajar's Fath 
al-Bari:?^ 


dois li ced sd de قابلها‎ I الصا التي ذگر‎ axi في‎ ea ds 
Meaning: 


"And it is established in the copy (nuskha) of al-Saghani which he mentioned 
was collated upon the copy of al-Firabri which had his handwriting on it." 


Also from Fath al-Bari:™ 


از ها رز 


تنبية aig‏ في dca‏ الْبَعْدَادِية Yodo gil i‏ الْعَلّامَةُ gi‏ مد بْنْ الصا Segall‏ بعد ae OF‏ من حاب أي 
اوقت She dé quls‏ نُسَخ وجعل فا cle‏ غقب فزله رَوَاهُ مُوسَى Ges‏ بن dehi aé‏ عن سُليْمَانَ gh‏ 
N‏ غن کیت ما تمه حدقنا قوس 2p Guia de cueva‏ اله خيرة خن تابث عن آنس Can! Gling‏ 
uai‏ قال QUOS‏ في الحامشٍ ها di us ww‏ في i a asc‏ عَلَى jd‏ صَاجب 
CUS es giles coc‏ وگذا سَقَطَتْ في > ali cd Qt‏ وقفت du dl s Yale‏ أعلم liv‏ 


Meaning: 


“A note of alert: In the Baghdad copy (nuskha) which was authenticated by the 
highly learned (Allama), Abu Muhammad ibn al-Saghani the linguist (al- 
Lughawi), after he heard it from the companions of Abu al-Waqt (al-Sijzi al- 
Sufi), and compared it to several (manuscript) copies (of Sahih al-Bukhari), 
and added editorial symbols, there is a follow up after the words - this was also 
narrated by Musa and Ali ibn Abdil Hamid from Sulayman ibn al-Mughira, from 
Thabit. It gives the chain Musa ibn Isma'il - Sulayman ibn al-Mughira - Thabit 
from Anas, and then relates the hadith in full. Al-Saghani wrote in the margin, 


"This hadith is dropped from all copies except the copy (nuskha) that was read 
under (the authority) of al-Firabri, the companion of al-Bukhari, and upon 
it is his (al-Firabri) handwriting.' I say (ibn Hajar) that likewise, it is missing 
from all the copies I have come across. Allah most high knows best what is 
correct." 


Hence, what al-Saghani recorded as being the actual ta'wil of al-Bukhari on dahik 
to mean divine mercy cannot be negated, and is actually strengthened for its 
accuracy in terms of transmission since the ta'wil has been recorded likewise by 


120 1/542 
121 1/153 (Dar al-Ma'rifa edition, Beirut, Lebanon). 
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two earlier scholars of Hadith. This has been shown earlier on from Imam Abul 
Qasim Ali ibn al-Hasan al Yazdi, known as Ibn Ushnuwayh,'? whose 
abridgement of Sahih al-Bukhari was entitled Irshad al-Sari ila Ikhtisar Sahih 
۵1-5 


It has been shown earlier that Ibn Ushnuwayh had a sanad (chain of 
transmission) that goes back to Abu Ali Muhammad ibn Umar ibn Muhammad 
ibn Shabbuyah al-Marwazi,"4 from his teacher, Abu Abdullah Muhammad ibn 
Yusuf ibn Matr ibn Salih ibn Bishr al-Firabri, from Imam Abu Abdullah 
Muhammad ibn Isma'il ibn Ibrahim ibn al-Mughira al-Ju'fi al-Bukhari (the 
author of the Sahih). 


The scholar who compiled a commentary on Sahih al-Bukhari and had the 
shortest chain of transmission back to Imam al-Bukhari in terms of textual 
transmission was Imam Abu Sulayman al-Khattabi (d. 388 AH). It was stated 
earlier that Imam al-Khattabi mentioned a critical piece of information in the 
introduction to his ATam al-Hadith on how he received the contents of Sahih al- 
Bukhari. In the edited edition of the A lam al-hadith?5 the following words by al- 
Khattabi mentioned his two routes back to al-Bukhari: 


وقد سمعنا معظم هذا الكتاب من رواية إبراهيم بن معقل الدسفي حدثناه خلف بن محمد الخيام قال: حدثنا إبراهيم 

بن معقل عنه "معنا سائر الكتاب إلا أحاديث من آخره من طريق محمد بن يوسف الفرَبْري» حدثنيه محمد بن 

WE‏ بن الحسن قال: حدئنا الفربري عنه» ون نبين مواضع اختلاف الرواية فى تلك الأحاديث إذا انتهينا إل 
بن بري وحن o‏ مواضع ويه ي 


إن شاء الله 
Meaning:‏ 


“We have heard most of this book from the transmission of Ibrahim ibn Ma’qil 
al-Nasafi. It has been related to us by Khalaf ibn Muhammad al-Khayyam (d. 361 
AH) who said: Ibrahim ibn Ma'qil related to us and from him we heard the 
circulating book (of Sahih al-Bukhari), except for the hadiths from the last 
part of it from the route of Muhammad ibn Yusuf al-Firabri. Muhammad 


122 The author died sometime after 512AH since the scribe mentioned that Ibn Ushnuwayh 
completed the work in the year 512 AH. 

123 His work is available in manuscript format and a copy is stored in Maktaba al-Awqaf al-Aama (no. 
2796, 305 folios, scribed in the year 681 AH), Baghdad, Iraq. On folio 206a the hadith of Abu Hurayra 
for dahik is available with the ta^wil of Imam al-Bukhari. 


124 He was mentioned earlier on as being one of the transmitters of Sahih al-Bukhari from al- 
Firabri 
125 By Dr. Muhammad ibn Sa'd ibn Abdur Rahman Aal-Su’ud (see pp. 105-106). 
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ibn Khalid ibn al-Hasan related it to me by saying: al-Firabri related to us 
from him (al-Bukhari). We will clarify the places with differing transmissions 
in those hadiths if we complete it, if Allah wills." 


Hence, it is clear from the words of Imam al-Khattabi that the narrations he 
mentioned from the route of al-Firabri were actually taken by him from his 
teacher, Muhammad ibn Khalid ibn al-Hasan, who narrated it directly from al- 
Firabri, and thus highly verified from al-Bukhari by the latter. 


It has already been shown that al-Khattabi received the ta'wil from the chain of 
transmission that linked his teacher Muhammad ibn Khalid ibn al-Hasan from 
al-Firabri, who then recorded the ta'wil of dahik directly from Imam al-Bukhari. 


This is a highly elevated"? chain back to Imam al-Bukhari and can not be 
dismissed for its authenticity as all the subnarrators are trustworthy. Imam Abu 
Amr ibn al-Salah (d. 643 AH) mentioned in his well known Muqaddima"" on 
the Science of Hadith the following on this type of elevation"?: 


In the first place, the principle of the isnad is an excellent characteristic of this 
community and an outstanding example of a confirmed sunna. I heard from 
more than one source that Abd Allah b. al-Mubarak (God be pleased with him) 
said, "The isnad is part of religion. If it were not for the isnad, whoever wanted 
would have said whatever he wanted." Seeking elevation (Uluw) in hadith is also 
a sunna. For that reason, undertaking journeys was recommended, as stated 
above. Ahmad b. Hanbal (God be pleased with him) said, "Seeking an elevated 
isnad is a sunna from those who came before." Indeed, we heard that in his final 
illness Yahya b. Ma'in (God be pleased with him) was asked, "What do you 
desire?" He replied, “An empty house and an elevated isnad.” 


Elevation keeps defectiveness away from the isnad, because it is possible 
for defectiveness to come, either inadvertently or deliberately, from every 
transmitter in the isnad. Therefore, a small number of transmitters 
represents a small number of sources of defectiveness and a large number 
of men represents a large number of sources of defectiveness. This much is 
patently clear. The elevation sought in the transmission of hadlth has five 
subcategories. 


Under the third category, Ibn al-Salah mentioned: 


126 Having a small number of intermediate narrators in the chain of transmission. 

127 See pp. 183-184, Ibn al-Salah (2006), An Introduction to the Science of the Hadith, 
(translated by Dr. Eerik Dickinson, Garnet Publishing Limited. 

128 Category 29 ELEVATED AND LOW ISNADS (Ma'rifat al-isnad -wa-'l-nazil). 
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"Elevation in relation to the transmission of one or both of the Sahihs [that is, 
those of Bukhari and Muslim] or the other famous, authoritative books...” 


Shaykh Muhammad Qa’im al-Sindi (d. 1157 AH) wrote a work entitled Fawz 
al-Kiram in defence of placing the hands beneath the navel, and the evidences to 
substantiate it as a response to Shaykh Muhammad Hayat al-Sindi's (d. 163 AH) 
Fath al-Ghafur fi wad'il aydi alal Sudur. While defending the hadith of Wa’il ibn 
Hujr”® (ra) with the additional wording - ‘under the navel’ as found in some 
manuscripts of the Musannaf ibn Abi Shayba he mentioned the following point 
in his Fawz al-Kiram?° which applies to the discussion on accepting the 
manuscripts of Sahih al-Bukhari that contain the ta’wil of Imam al-Bukhari: 


“1 have seen this sublime hadith with my own eyes with this addition that has 
been transmitted by Shaykh Qasim (ibn Qutlubugha, d. 879 AH), and what is 
transmitted by Shaykh Qasim is grabbed onto with one's molar teeth.?' There is 
no harm in relying on it alone just as there is no harm in only relying on what 
has been transmitted by al-Hafiz (ibn Hajar al-Asqalani) from the books that are 
prevalent. It not being found in certain copies is not proof for negating the 
validity of this addition, and additions in copies are accepted, just as Sahih 
al-Bukhari is related with various narrations and the commentators have 
all agreed to all of its narrations as proofs. Thus, the position that this 
addition is a mistake despite the absolute certainty of Shaykh Qasim attributing 
it to the Musannaf, and my direct witnessing of it in the copy that is found in the 
library of Shaykh ‘Abdul Qadir, the Mufti of Hadith and reported tradition (al- 
athar), does not deserve to be called a position until it says: ‘And this addition 
that is found in most of the copies is Sahih.” 


For all of the above reasons the ta’wil from Imam al-Bukhari has been affirmed 
and emanated from him, and thus can not be excluded by any scholarly means. 
In the next section mention of the ta’wil of dahik shall be presented from other 
prominent Imams of the past. 


129 See my article - Contentions on the Ziyada to Wail ibn Hujr’s Narration, available here: 
https://archive.org/details/ContentionsOnTheZiyadaToWaillbnHujrsNarration 


130 Fawz al-Kiram, Aligarh university manuscript (no. 7886, folio 21b). 
131 That is it is grabbed onto with certainty. 
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Let us finish by showing an authentic narration from Imam Ahmed ibn Hanbal 
(d. تود‎ AH) also performing ta'wil. This narration was recorded by the foremost 
Hanbali scholar in his time in terms of collating the Madhhab of Imam Ahmed. 
This being Imam Abu Bakr al-Khallal (d. 311 AH) who recorded it from his reliable 
teacher, Imam Abu Bakr al-Marrudhi,? who reported from his teacher, Imam 
Ahmed ibn Hanbal. Hence, the chain of transmission is authentic. 


The report in question was recorded by the Hanbali polymath, Imam Abul Faraj 
ibn al Jawzi (d. 597 AH) from the manuscript of Kitab al-Sunna by al-Khallal 
that he possessed in Baghdad, and he mentioned it in his work on the Sifat 
(Attributes) of Allah entitled, Kitab Akhbar as-Sifat. There is a manuscript of 
this work stored in the Süleymaniye library in Istanbul, under the Shahid Ali 


Pasha” collection (no. 1561). Title page: 





1? Some have typed it as al-Marwazi. 
133 [ ast folio (42b) mentioned that this copy was scribed in the year 890 AH. 
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This work was translated into English'^ and here is the reference to the Ta'wil 
from Imam Abu Abdullah Ahmed ibn Hanbal from the original manuscript 


(folios 26b-27a) text by Ibn al-Jawzi: 





In typed format: 


A nmm‏ جمساعة من 
العلساء. IG,‏ قطابی: محتی ضصك الجبار عر وجل [الاخیار] عن الرشی وحسن 
المجازاة. وقد روي في حديث موقوف: «ضحك she‏ بدت لهواته وأضراسه». ذكره 
وقال المروزي: 26d!‏ قلت لابی عبد EAD!‏ تقول في هذا 
الحديث؟ قال: هذا بشح. قال: خلت: ثم یقول: على تقدير الضشحصك" یستمل أمرين. 





Sit! أبو الفرج ين‎ v 


أحدهما أن يكون ذلك راجعًا إلى النبي صلى الله عليه وسلم كآنه ضحك حين أخير 
بضحك الرب عر وجل حتى بدت لهواته وأضراسه كما روي all‏ ضحك حتّی بدت 
نواجذه. وهذا [هو] الصحيح لو ثبت الحدیث, وإنّما هو مقطوع. والثاني أن يكون 
Hs‏ يعبيّن' به كثرة' الكرم وصقة" الرضى كما تجوز“ بقوله: من أتاني يشي 


أتيته هرولة. 





Translation from pp. 205-206: 


134 Published under the title - A medieval critique of anthropomorphism: Ibn al-Jawzi's Kitab 
Akhbar al-Sifat: a critical edition of the Arabic text with translation, introduction and notes, 
by Merlin L Swartz; Brill, Leiden, 2002. 
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This [kind of] metaphorical interpretation (ta'wil) was employed by a number 
of ulama in dealing with this tradition]: al-Khattabi maintained that 
references to God's laughing are to be taken as expressing His satisfaction 
(rida) and the excellence of the reward. In another tradition whose words are 
those of a Companion (a hadith mawquf), it is reported that "[the Prophet] 
laughed so heartily that the inside of his mouth and molars were visible." Al- 
Khallal quoted this tradition in his Kitab as-Sunna, [and he observed 
that] al-Marwazi once asked [fol.26b] Abu Abd ۸۱15 what he thought 
about this tradition and that he replied: "It is objectionable (bashi)." He 
continued: "[If we assume the report to be true] the reference to laughing may 
be interpreted in two ways. In the first place, it may be construed as referring 
to the Prophet; that is, upon being informed that God laughed, [the Prophet 
himself] laughed so heartily that the inside of his mouth and molars were 
visible, just as it is reported in another tradition that [the Prophet] laughed 
until his teeth could be seen. This would be the correct interpretation were the 
tradition to be accepted as a reliable report. As a matter of fact, however, [its 
isnad) does not go back to the Prophet himself. The second possibility is that 
"laughing' is to be taken metaphorically (tajawwuzan) as a way o 


expressing God's abundant generosity (karam) and satisfaction (rida), 
in the same way he expressed himself in metaphor when he said: 'To him 
3 اور‎ 


who approaches Me walking I will come running. 





The general rule employed by Imam Ahmed ibn Hanbal was to relegate the 
meaning (tafwid al-ma'na)5 of the hadiths pertaining to the Sifat of Allah to 
Allah, but on some occasions he performed ta'wil like his student al-Bukhari did; 
followed by al-Khattabi after them. After the time of al-Khattabi a famous Maliki 
scholar known as Imam Abu Umar ibn Abd al-Barr (d. 463 AH) also made 
ta'wil of dahik. 


Ibn Abd Al-Barr"? said in al-Tamhid lima fi al-Muwatta' min al-Ma'ani wa al- 
Asanid (commentary on al-Muwatta"):55 


وأما قوله: يضحك الله: فمعناه يرحم عبده عند ذاك ويتلقاها بالروح والراحة والرحمة Adi Ng‏ وهذا 
مجاز مفهوم 


Meaning: 


135 This is Imam Ahmed ibn Hanbal. 
136 See references in the pdf here — 
https://archive.org/download/a-reply-to-a-salafi-on-how-to-correctly-understand-the-sifat-of- 





allah/A%20reply%20to%20a%20Salafi%200n%20how%20to%20correctly%20understand%20the%20Si 
fat%200f%20Allah. pdf 


137 See more on his Aqida here — 
https://www.darultahqiq.com/issues-related-aqida-imam-ibn-abdal-barr-d-463-ah/ 
138 5 


Page 125 of 128 




















"And as for his statement ‘Allah ‘laughs’, it means He has mercy on His 
servant at that, and receives him with repose, comfort, mercy and 
affection; and this is a well-understood metaphor." 


In the 12® Islamic century a hadith scholar by the name of Shaykh Abul Hasan 
al-Sindi (d. 1138 AH) wrote a hashiyya (notes) to the Sunan of Ibn Majah.*9 
Under the following hadith he too made ta'wil of dahik: 


= 


Gi i MRE gl GC - ١ 


T £eQe 40 لمعيه‎ QUSE lc مرو‎ se A 
S سلمةء‎ NT حماد‎ “isl يزيد بن هارون:‎ 


© - رم‎ ۰ - bs- | A. ۰ Te 
بن مي عن‎ c بن عطاء عن‎ Mu 


ste‏ أبي Ju J6 wS‏ رسون اش ة: 


D c3 sU» bY «ضَحِكَ ربا من‎ 


5 


181. Waki’ bin Hudus narrated 
that his paternal uncle Abu Razin 
said: "The Messenger of Allah 25 
said: ‘Allah laughs at the despair 
of His slaves although He soon 
changes 1.۳۲11 I said: ʻO 
Messenger of Allah, does the Lord 
laugh?’ He said: ‘Yes.’ I said: "We 





5 £ - 3 


shall never be deprived of good SAP oh li قَالَء قلت: يا رشول‎ 


by a Lord Who laughs.’ ” (Hasan) 


f- .1 .- 


+ 7*9. . 212 . "f $s 
ررب‎ 5s ede قال: انعم قلت: لن‎ ToS 


تخریج d‏ [استاده حسن] e‏ أحمد: ۰۱۱/۶ ۱۲ من Calm‏ حماد به $ وكيع حسن 
الحديث» جهله اين !قطان e eb.‏ ووثقه أبن حبات » Tn‏ الصا کم وغیرهم. 


Shaykh Abul Hasan al-Sindi mentioned"? under the above narration: 
á BoA do ی ری‎ uf aan aai Z En NS 7 0 be Om niue EET Gee. An. 6, AS 
مَلَائكْتَهُ بالصَحك‎ Jal Gas بالافبال وَبالْإِخْسَانِ أؤ‎ Tag daz s من الله الرضًا وه ار‎ Etal قیل‎ 
1 t PAP PS (om ES 4% 2 i Re 
BAG الامر‎ d) الفغل‎ es هُوَ من‎ memo في‎ or بقتله قال ابْنْ‎ al 15) ALS CULES JU S فيه‎ và وآذن‎ 
في كلام زب كبيز‎ 
The above was translated'^ as follows: 


"It is said, Laughter from Allah is satisfaction [al-ridaa] and the willing of 
good [iradah al-khair]’. And it is said, ‘The granting of mercy by acceptance 
[iqbaal] and excellence [ihsaan]. Or it has the meaning of Him 
commanding His angels with laughter and his allowing them to do so, just 
as it is said, ‘The sultan killed him’ when (in fact) he (i.e. the sultan) ordered 
his killing. Ibn Hibban said in his Sahih, 'It is from the attribution of the 
action to the one who orders it, and this happens a lot in the Arabic 
language." 


139 Published by Darus Salam with the gradings of the late Salafi editor, Zubair Ali Zai. 

V? See his Hashiyya al-Sindi ala Sunan ibn Majah (1/77), also known as Kifayatul Hajah fi 
Sharh Sunan ibn Majah. 

141 See here - https://fafirrooelaallaah.wordpress.com/2007/10/16/he-knows-your-relief-is- 
very-close/ 
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EPILOGUE 


It can be ascertained with certainty that the ta'wil of dahik from Imam al-Bukhari 
has been proven from at least twenty-five manuscripts. It was transmitted by al- 
Firabri from al-Bukhari and at least three narrators transmitted the ta'wil from 
their teacher al-Firabri. These three narrators were shown earlier to be - i) 
Muhammad ibn Khalid ibn al-Hasan al-Firabri, ii) Abu Ali Muhammad ibn Umar 
ibn Muhammad ibn Shabbuyah al-Marwazi and iii) Abu Muhammad Abdullah 
ibn Ahmad ibn Hammuyah as-Sarakhsi. 


Let us conclude with some thoughtful nasiha (advice) for those who are 
indulging in the explanation of the narrations pertaining to the Sifat of Allah, 
despite being unqualified to do so, or bring forth explanations not in line with 
the classically trained and accepted scholars of the past and present. 


The major Hadith scholar that all the scholars of Hadith after his time cannot do 
without in terms of the Science of Hadith. This being al-Khatib al Baghdadi 
(d. 463 AH) who was a onetime Hanbali who switched to the Shafi'i Madhhab 
and became an Ashari'* in creed to. 


Al-Khatib al-Baghdadi said in his al-Jami‘ li Akhlaq al-Rawi wa Adab al-Sami'4: 


os estis فيه من ذخول اطا‎ agile لا يُؤْمَنْ‎ ud algal ie ALES ما‎ xis, في آمالیه‎ iai cias 
وَيُلْحِقُوا به ما جيل في وصفه وَذَلِكَ نو آحادیث الصّفَاتِ الي ظاهزها يَفْمَضِي‎ adis ها الله تغال‎ 
في‎ d$ صحاخا‎ Las Hi [ص:108] گانت‎ 515 edi 550 cleat ly c ger بات‎ eats eos 
Masc ينا من جهل معانیها‎ Dad وف من أن‎ GAY آن لا نزوی إلا‎ ue طرق ووجوة إلا أن من‎ Jul 
glis رواقا‎ Kis Ladd WES Gi عَلَى ظاهرها‎ 


“In his dictations, the scholar of Hadith (Muhaddith) should avoid from 
narrating traditions which the minds of ordinary people (awaam) are 
incapable of comprehending them, for they might fall into error and 
delusions (awham). They might fall into assimilating (tashbih) Allah with 
his creation or describing Him with improper descriptions. 


The example for this are the hadiths pertaining to the Divine attributes 
(sifat) whose outward meanings (zahir) entail comparing Allah to his 
creation (tashbih), and comparing him to a body (tajsim) or attaching 
body parts and organs to the One who is al-azali al-qadim (the pre-eternal 
and the timelessly eternal). Even though these hadiths are authentic and 


1? As mentioned by Imam Abdul Aziz al-Kattani (see Tarikh al-Islam of al-Dhahabi, 10/175, 
Bashhar Awwad edition) 
143 2:107-108, Riyadh: Maktabah al-Ma'arif, 1983 
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its Ta’wil occurs in many ways and guises, the right of these hadiths is they 
are not to be delivered except to the people who deserve them (li-ahliha). 
We fear that those who are in ignorance of their meanings will convey the 
outward meaning (yahmiluha ‘ala zahiriha) or reject, refute and belie their 
narrations and transmissions." 


The above should be taken on board by every person who claims to be following 
the Scholars of Hadith (Ahlul Hadith) and the Salaf, especially their lay folk, for 
they are the main individuals in our time globally spreading malice and mayhem 
on such matters on the streets, masjids, in homes, various electronic formats like 
the internet and social media. They are the ones who demean Sunni scholars 
who performed ta'wil by declaring them Jahmiyya (followers of Jahm ibn Safwan) 
who rejected the attributes of Allah. 


In summary, it has been conclusively demonstrated that great scholars like Imam 
al-Bukhari, Imam Ahmed ibn Hanbal, Imam al-Khattabi, Imam ibn Abd al-Barr 
and Imam Abul Hasan al-Sindi did perform ta'wil of dahik to have a figurative 
meaning. As for those who previously denied the Salaf ever performed ta'wil, they 
are left with the predicament of whether or not they would be willing to debase 
the named scholars for their ta'wil, and deem them to be on the way of the 
Jahmiyya. If that be the case according to their principles then they would be 
faced with the quandary of not taking anything from their books, as the Jahmiyya 
were deemed to be disbelievers by some from the Salaf; and Allah knows best. 


Peace and blessings be upon Sayyiduna Muhammad 
Compiled by: 

Abul Hasan Hussain Ahmed 

Darut-Tahqiq, London, England 


Sha’ban 1443AH/18" March 2022‏ ود 
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